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__ the Wiſelſt men. 
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Concerning making a [UDGMENT of $0 
s TEMPORAL nn + 


4 WHERE7N YOU HAVE 

> The Tgnorance of Man (in knowing, What 1s 
Good, or Evil, for man in this Life) DISC O-& 
VERED:; Togerh er, with the Miſtakes that $ 
flow from it : Aud the great Queſtion RESOL- 
VED, viz. Whether the Knowledg of, What-3 
Good for a man in this Life, be io hid from, 

Man, that nc man can attain It. 
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Preached at the Weekly y Lecture at Upton 
upon Severn, in the County of Worceſter, by 
BENJAMIN BAXTER, late Miniſter of 
the Goſpel there. 


— -+v, 


Eccleſ. 9.1. No man knoweth cirher Love or Vatred, by 4 
what is before him. 
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namely, Riches, Kept for the Owners thereof to thetic Hurt, 


> « Eccl-f. 5.13, There is a ſore Evil 1 have ſcen under the Sup =: i be 
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Pſal. 119. 7f. It is good for me that ] have hcen Aﬀiifted, 4 
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Printed for John Jones, Bookſeller in 
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To the much 


HON OURED. 


AND TRULY 4 


VERTHOUS, 


M”®. PENELOPE LECHMERE 
Wife to Nicholas Lechmere, of 


HAN LY- CASTLE, Eſq; 


S nothing is more ufu- 
al, then ior thoſe,who 
write Books, to De- 
dicate them to ſome” _ © 
Perlon or other-:' So fl 

:- »WSgIPy it 5as uſual with thole =; 

\.that doit, to make known to the 

' & Werld, the Reaſon of ſuch their De- | 

& dication; and, Why toſuch a Perſon. £# 
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The Epiſile 
Among other reaſons, none are more 
frequently alleadged, then Eminent - 
Favours received. Madam, If T would 
make theſe the Reaſons of my De- 
dicating this Book 'to' you, it were 
ſufficient to ſatisfy any, Why I have 
pitched upon you, ' rarher then upon 
ancther. I could. tell: the World, 

What a grear Debtor you have me to 
you, eſpecially in this day, wherein 
the Hand of theLord hath been, and 
ſtill 15s, very heavy upon me: You 
have been a Nurſe, and very much of 
a Phyſitian to me ; You have miniſtred 
to my Neceflities ; © You have often 
cheared- me with' your Viſits; Yea, 
you leit not,” till you had found oat, 
an Able and Eminent Phyſitian, and 
brought him to me, under whoſe hands 
E at. preſent ;am; waiting- upon God 
for 'the [Ilne. Certainly, theſe are" 
Favours thit are not to be forgotten 3 
== wa very well be alleadged, he 
CO |& tne 


o . 


Dedicatory. 


the Reaſon of my Dedicating this 
t - inconfiderable Peece ro you. But, 
d Madam, under favour, I muft tell you 


- I and the world, that this Dedication, 
neither reſpeCterh, nor relates to, any 
of theſe. The only Reaſon, 1s, truly 
this, . That there 1s none, can claim 
ſuch an Intereſt in the Book, as your 
ſelf; and if it be worth ſeeing the 
Light, you muſt be thanked tor. it. 
You were the Perſon, who, tor ſome 
years laſt paſt, did with much impor- 
runity, folicit me to the Printing and 
Publiſhing of theſe Sermons; You 
reſted not, till you had obtained a 
promiſe from me, of doing it ; When 
my Copy was finiſhed, you were ium- 
patient till it were {ent to the: Prefs; 
and when it was in the Preſs; . in. all 
your inquiries after it, you were pleaſ- 
cd to Stile it: by che Name of; Toxr 
I Book.” So many wayes have you been 


plealed to make ir ;your oWſny. #hat I 
- A3 ſhonld 
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The Epiſtle 
ſhould have wronged you very much, 
if I ſhonld have denied you, the right 
you have to it. And now Madam, |} 
having given you this accompr of the- | 
Reaſon of my Dcdicating this Book ® 
to You, L ſhall next give you, a brick 
accompt of the Book it ſelf. It Treats 
of a Subje&, which few or none (that F 
I know of ) have written of, (I mean) ® 
{o as to make it the ſole Subjze&, of 
a full and juſt Diſcourſe. It is a Sub- 
Jet, that Univerſally reſpeeth all, 
of what Degree or Quality ſoever, 
High and Low, Rich and Poor; yea, 
the Higheſt, and the Loweſt; The 
King that Sits upon the Throne, and 
the Beggar that fits upon the Dang- *' 
hill. GOD, The Great Founder, 
and Framer of Conditions, hath not 
made all men, equal and alike in re- | 
{ſpect oi Stature, (Saul, was taller than | 
the people, by the head and ſhoulders) 
no more hath. he made all equal], in ' 
-- - * + TC» 


Dedicatory. 
# reſpe& of their outward and temporal 
# Condition. Some he ſetteth upon 
Mountains, and placeth others in the 
#. Vallies : And, when He pleaſeth, He 
{ bids ſome that were ſet on High, Come 
Z down from your Mountains, and fit 
below; as He did Fob: And others 
# that fit Below, He bids fit up Higher, 
# Thus Providence delighteth many 
times, to make men change places, 
and to poure them from Veſlel to 
Veſſel, (I mean) our of one condi- 
| tion into another. The great thing 
we have to do in every Condition, 
1 18, (ſo far as 1s poſſible) to enquire 
into it, Whether it be Good for us 
or no. Here 1s the great miſtake of 
{ men, that they look no further than 
! on the Surface and outſide of their 
{ Condition; and if they find that to 
be Gawdy and Glifſtring, in their own 
eyes, They preſently ſay, as thoſe 
Diſciples did 4in- another caſe, It 5s 
A 4 good 


The Epiſtle 
good for us to be here. As on the | 
contrary, If the outſide of rheir con- } 
dition {eemeth Ugly and Deformed, 
they preſently conclude, it s Evil for Þ 
them to be m that condition. The | 
fcope of this Book, is to reCify theſe | 
'miſtakes, by teaching us to View the 
inſide, as well as the outſide of a 
condition 3 by ſetting us ſeriouſly up- 
on ſearching out (fo far as it may be 
known of us, letting the hidden my- 
ſeries of- Providence alone) What 
the minde- and meaning of God to- 
wards us, 1n every condition, is. In 
aword, the ſcope of 'it, is likewiſe 
this, To teach men, ſo to improve 
their temporal conditions, as to make 
them advantagious to then in rela- 
tion to an Eternal one. Ere-long, 
temporal Conditions ſhall be no more, 
with their Differences and DiſtinQi=® 
ons, of High and Low, Rich and 
Poor: But all Meng and Women, 
ſhall 


Dedicatory. 
ſhall be put into one and the ſame 


- Condition, of Miſery, or Glory; and 


ſhall be, there, fixed to all Eternity. 
The Lord keep us, from lofing our 
ſelves 1n our Earthly Conditions, ſo 
as not to eye that Condition that is 
Heavenly : That while we lie ſuck- 
ing ſweetneſs, out of the gawdy Flow- 
ers of a Condition, we forget not to 
conſider, What our Condition will be 
hereafter; into which, erelong, all of 
us ſhall be Tranſlated. 

Madam, The Book I prelent you 
with, 1s coming into the World; 
when the Author, is, in all probabi- 
lity, going out of it. Be pleaſed to 
accept of it, as a poor Legacy be- 
queathed to you, by a Dying man ; 
who yet, while he liveth, muſt Sub- 
ſcribe himlſelt, | 


MADAM, 
Feb. 21. Toxr very much obliged 
E661. Servant, 


BEN. BAXTER. - 


ESE EDEDES 5 Sho do$ rode? JbeH 
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TO THE 


READER. 


Chriſtian Reader, 


x42 &£82> Have a Concurrence 
DP SEEDS of many Reaſons, to 


<g- 53> make me willing to 
BP i- ah Þ commend this Book, 
=P to thy thankful Ac- 
+ ceprtance, and diligent 
Re Si #Tep Perufal, 

þ ae pop orgs I . In General, Good 
Books arc now of grea- 
ter uſe, than ſomerime formerly they have 
been : - So-niatiy Congregations are Deſti- 
tute of Able Faithful Teachers, that Books 
are the more neceſfaryz and are now, an 
unvaluable Mercy to this Land. Ir is one 
inſtance, in which the Doctrine of this Trea- 
tiſe, hath been Verified to my ſelf. I once 
was tempted to AKepert, that I had written 
ſo much my ſelf, and to blame others that 
did imitate me, and troublethe world = 
uc 
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Che Epiſtle to the Reader. 


ſuch acrowd of Books: -Bug God told vat's bh 


* 


' me, What Changes He wouhd:/make : And © 


who knoweth what is good fr man, when 
Providence concealeth much that- is. neceſ- 
ſary to the Determination. Little thought T, 
ThatGod was ſo ſuddenly removing ſo many 
faithful Guides, and bringing thouſands into 
ſuch a caſe, in which, Books muſt be their 
moſt learned, able, powerful Teachers ! 
O what a mercy is it, that even.the Poor, 
may keep ſuch Preachers in their houſes, at 
ſo cheap a rate! That at Home, they may 
thus have an excellent Sermon when they 
pleaſe! That they may (yet) without Pe- 
nalties, hear theſe ſolen# Preachers, : that 
are Orthodox, Methodical, Impartial, not 


bending to the Luſts, and Carnal Intereſts of 


Men: That at home, you may hear a 
Preacher that will not flatter you, nor raile 
at thoſe, that are not for the Intereſt of a 
Factionz nor by a beaſtly debauched Life, 
unſay his Doctrine : That by reading more 
or leſs, you may avoid the offence, of the 
length or ſhortneſs of the Sermon: That 
you may chooſe the Subject, moſt pertinent 
to your caſe, and the Diſcourle that for the 
manner 1s moſt ſuited to your Edification! 
That when you cannot come to a Powerful 
Preacher, you may, at any tune,read a beart- 

warms 
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The Epiſtle | 
warming book: That when you want-un- 
derſtanding and exprefſion, - prudently to 
inſtru& your Families, and exhort your near 
Relations, or your Neighbours, you may 


read to them, or lend them, a Book that is 


beſt ſuited: to their State. - I think, Much 
of the work of God in England, for mens 
Converſion, Confirmation,'and Conſolation, 
Is now to be carried on by Books. 

- And though I know ſome get them, but 
as Hangings or PiFures, to Adorn their 
Rooms, (xt Petrach.) Alii voluptti, alii 
JeGantie libros querunt;- ſunt'qui hac parte 
ſupelledilis exornant thalamos, que animis 
ornandis inventa eſt, neque aliter his utuntur 
quam Corinthii vaſis, & tabulis piftis, ac 
ſtatunis, mo yet, when they are extant, 
who knoweth whoſe hands they may fall in- 
to: And how many by ſuch Books, as un- 


expettedly have fallen into their *hands, - 


have bin brought to true Repentance and 
Salvarion. 9M | | 

And it is a great Mercy, - that we have 
ſuch a ntvefi 2 of Books,:. that 'all agree 
in - the **eceſſary ungqueſtionable Truths . of 


-our Religion; when it'ts a thing ſo danger- 


ous'to-read Books againſt Books, Errors: a- 


E  gainſt Truth; and | Libri -quoſdam ad ſci- 
=. entiam, quoſdam 'ad itſaniam-perduxere] 
- "abs - ſome- 
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- to the Reader. | 
ſome are made iſe, and ſome made Mad; 
by -reading: Books: And 'when diverſity, 
and A — ſo diſtract 'men,- as abun- 
dance of Croſs-wayes do a Traveller. (xt 
Petr.) Fallit ſape viarum multiplicitas viato- 
rem; et qui uno calle certus ibat, haret in 
bivios - multoque major trivii eſt error, ' aut 
quadrivii'” fic ſepe qui librum unum effica- 
citer elegiſſet, inutiliter multos apernit e- 
volvitque.) L rÞp-23 
The*Papiſts remedy againſt the hurt of 
11] Books, 1s to deny us the uſe of good ores : 
Theirremedy againſt the miſcheits of errors, 
13 to keep men without knowledg of the 
Truth; and to cure {quinting to put-out 
our eyes: ' 'To eſcape the danger of ariſun- 
derſtanding the Scriptures, to'keep them' ' 
from #xder ſtanding them, -and tolock them 
up _in/ap-unknown Tongue, and to fly from 
them,” becauſe, they are abuſed by Here- 
ticks: A$-3f- Chriſt ſhould not have ſaid 
again, "| Tt'is Wiitten | becauſe, the 'De- 


vil had ſaid, [.1t'5s Written. - But of the 


two Evils, the: Vanity is more; tolerable, 
of them that glory in their! excellent !Libya-' 
ries; or of Sabinus,' in Senecaz"thaprboaſt- 
ed of his learned Servants; or tht Great 
Men, that glory in their Jearned Chapl4ins 
while - they are ignorant |mhsmſetorss. than | 
Sj. "= 1 th 
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The Epittle 
the Yillany of Licinizs, that called: Jeary- 
ing, The Peſt and Poiſon of the Common- 
IVealth: Or the Italian Noble Man that Pe- 

trach mentiareth, that 

Fuit nuper, non In agris, : 
necin (ylvis, ſed 1n max1- would g7UE 4 VE Srea? 
ma, florentiſſimaque, ' er ſrumme of mony, to keep 
neg energy all men of Learning , 
neque is Paſtor, aratorve, , : 
ſed vir nobilis, magnique from ever coming-into 
appc wAoys ſuos loct, qui his C ountry 5 Or the 
Juravit te magno pretio 5; ' 
nods —_ Wnpicry of them, that 
ſyam parriam literarus in- would baniſh the know- 
traret ; Oyox ſaxei petto- ledg of the Scriptures 
ris! Petr. Perhaps it was $274," . 
ſame Pope of Rome. from the laity in the 

* Church of God. 

2. And from the »ratter and manner of 
this Treatiſe, T have more ſpecial Reaſons 
to take the publication of. it for a Mercy. 
The 8»bjet is very ſuitable and fog 
in theſe times, when Providence {porteth 
It ſelf in the affairs of men, and pwzzeleth 
ſo many,, and 1s ſo variouſly interpreted 
the beſt, and miinterpreted by the maſt. 
This Doftrine of ans uncertaittty of what 
is for bis good, in:the matters of temporal 
concernment, or of the diſengaged Provi- 
dence of God, 1s notany where elſe fo ful- 
ly and methodically handled that I know of. 
And it is of very great uſe, to the corrett- 
ing of wary, and great miſcarriages, and 
the 


to the Reader. 
the right ordering of our effeF:ons and 
imployments in the world. | How yunreaſon- 
able 1s it, That we ſbould be {© eager and 
peremptory in ur debires: of ' that, which 
we know not, Whether it wilt do us geo 
or þurt. That we thould be {6 paſtionate- 
ly troubled, for thoſe paſſages of God's 
Providence, which, for ought we know, 
may be the means of our felicity: 'O how 
oft do we fookſhly trouble our ſelves, be- 
cauſe God 7s ſavivg #s trom greater trouble, 
and-we do not underſtand His meaning £ 
Strange! that the knowledg of our #othing- 
»eſ7,' and the experience of the frxzts of 
our miſcarriages, . will not yet perſwade us, 
to give God leave to Gayern the World; 
without our medling, or ſeeking to. take 
his Work into: our hands, and-tenfuring of 
that, ' which we, never underſtaad! That 
we: have not yet enough, . at the deſire of 
being as gods; having ſmarted for it, as 
wehave done! O the folly of thoſe Expo- 
fitors of 'the Prophecies of Scripture, who 
brft- overvalue e profperons ſtate, and con- 
cinde beyond their knowledg, that it is beſt 
For' xr; - and: then reduce the Promiſes ta 
their ſenſe; and grow ſo confident in their 
expetations, of outward deliverances and 


proſperous times, as to lay their hopes and 
COM» 


| The Epiſtle 
comforts on it, and the very credit of Re- 
ligion it ſelf! And © the madnels of thoſe 
men, that laying this as their ground work, 
that fleſhly Proſperity is beſt tor them, are 
unreconcilable to the wayes of Faith and 
Holineſs, and Mortification, becauſe they 
{ſquare not ' with this Erroneous Founda- 
tion, -— © 2; 

Theſe Generalls we are certain of 3 Firſt, 
That ordinarily Adverſity, is more profita- 
ble to the Sou], then worldly Proſperity. 
Secondly; T hat all things ſhall work together 
for good, to them that love God. And 
therefore we havye reaſon to be moſt ſuſpi- 
cions of Proſperity; but, 1t we are true 
Chriftians,  to' interpret all well that is of 
God. . | 

Did we but know what -need we.have 
of mortifying 'Providences,: as the ordinary 
means of ##0rtifying Grare, we ſhould right- 
her judgot them, then we do. Tento quiſ- 
que ferramentum medici patientins tolerat, 
quanto magis putridum conſpicit eſſe quod 
ſecat.) Saith Greg. He that beſt knowes 
the rottenneſs of the fleſh, will beſt endute 
the Surgions kaife. - And happy are: we; 
if that be cared by the pair of the fleſh, 
which was corrxpted by the pleaſure of the 
fleſh: | $i que carnis deleZation: peccammy, 
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carnis dolore purgamus:] Mar- , 
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to the Reader. 
- Marvel not, if, when thou turnelt unto 
Chriſt, thou ſeemeſt to be aſſaulted with 
ſucceſſive Waves, and to be caſt into a Fur- 
nace, or brought into a Thorny Wilderneſs, 
and compaſled with Sorrows, which thou 
never waſt acquainted with betore.: - As 
Auguſtine to his friend, [_ Noli admirari 
frater, ſi, poſtquam Chriſtianus effedus es, 
mille te undique tribulationes vexant : 9uo- 
7 iam Chriſius noſire Religionis caput eſt 3 
= noſque ejus membra ſumus, debemus ergo 
non ſolum eum, ſed cjus vitam cumulatiſſume 
ſequi.}] Chrifts way, muſt be our way; we 
muſt be contormed to our Head : We muſt 
Suffer with him, it we will be Glorified 
with him: The Croſs, isthe paſlage to the 
Crown. The Armies of Saints, have gone 
this way in all Generations. | Similes alio- 
rum reſpice caſus Mitius iſta feres.] 0v. 
Should - we expect that Grace ſhould 
have no Conflid, no Conqueſt betore the 
Triumph; but be Crown'd, before we have 
ſhewed what it can do? Nay, we know 
not the power of it in ozr ſelves, till It 
be tried. | Nemo ſcit, quid potueris; ne- 
que tu quidem ipſe : Opus enim eſt ad ſu} 
notitiam. experiments: Quid quiſque poſ* 
fot, non niſi tentando didicit, inquit Se- 
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The Fpiſtle- | 
- Be not therefore too unmannerly, and 
fool{hly importunate with God for any out- 
ward thing, till thou not only thinkeſt that 
at the pretent it would do thee good, but 
alſo canſt ſee as far as to the end, and fay, 
T hat it will be 7 the iſſue good, and will 
not croſ7 any greater Good. And marvel 
not, - if God grant not ſuch miſtaking Pray- 
ers: Non audit medicus ad voluntatem, ſed 
ad ſanitater, laith Auguſt. 

What fickly tempers ſhould we be of, 
yea, what certain death would follow, if 
our Father and Phyſitian, ſhould dyet_ ns as 
we defire, and give us what we would have 
our ſelves? It ſeems a hard faying of An- 
guftine, of Rich mens Diffecile, imy impoſ< 
file, eſt, ut praſetttibus et futuris quis fru- 
atur Boris : nt hic ventrem, et #bi mentem 
zmpleat $5 ut a deliciis ad delicias tranſeats 
#t in utroque feculo primns ſit: ut in terra 
et in celo appareat glbrioſus : Hm *# bard, 
gea impoſſtble, to enjoy both preſeut- and 
Future Goods : to ſatisfy the belly here, and 
the mind hereafter; to paſſe from 'pleaſures 
unto pleaſnres: to be a chief man in both 
worlds: to be glorions both itt Farth andin 
Heave#.] But it .meaneth no. more than 
Chriſt meant, in L#k. x6. 25.. & 18. 25. 

O how great a Victory do they get, that 
OVET. 
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to the Reader. 
overcome the temptations of Proſper 
Magh# virtitis eſt cum felicitate lIu@art; 
et magn# felicitatis eſt a felicitate non vin- 
c: Ang. How few are ſo happy, who have 
that which the world counteth happineſs, 
as to eſcape its ſting, -and the everlaſting 
iniſery, which living after the fleſh will pro- 
cure, Rom. &. 1, 13. 


Heu cace mentes, thmiefaFaque cords 
ſecundlis | 


This maketh the Great ones of the world, 
to be the Object of grief and compaſſion 
to the Wile, and cloudeth theit Honour, 
and maketh them uſually eſteemed the mi- 
ferableft mert alive, becauſe they are uſual- 
ly the worſt, through the Surfeits which they 
take from worldly fulneſs, and the-aliena- 
tion of their minds from God and Heaven, 
through the prevalence of fleſhly pleaſures : 
For he 15 the worſt man, that is whoſt Earth- 
ly and leaſt Heavenlyz that hath moſt of 
the World, and leaſt oft God upon his heart : 
Eſpecially, when the Leproly of the moſt 
bratiſh Senſuality, and ſtinking Luſts, and 
drunken Pride, and ſavage Cruelty, are 
the Symptoms of this Pernicious Di- 
ſeaſe. . 
(a 2) Lix- 


The Epiſtle 
Enxiuriant animi rebus plerumgque ſecundis: 


Saith LaGantizs, Ex Proſperitate oritur 
laxuria; ex Iuxuris vero, vitia otynia;: ſie- 
impietas adverſus Deum naſcitur.| Luxurie 
ſpringeth from Proſperity, and all Vices 
from Luxuries And thus impicty againſt 
God is generated. 

And it frequently maketh the Proſperous 
ſo Drunk, that they need no other enemy : 
their Diſeaſe deſtroyeth them, they reel 
unto thetr Ruine. - Saith Sexeca, Res eſt 
znquieta Feliwitas, ipſa ſe exagitat, movet 
cerebrum + non uno genere alios in aliud 
Irritat. Et alibi: Multarum urbium in ipſo 
fore luxurioſa imperia cecidernnt, et quic- 
quid wvirtute paratum erat, intemperantia 
corruit. 

Seeing then that worldly proſperity is 
uſually fo pernicioxs, and we can never ſay 
before hanJ1, That itis for or goed: How 
unmeet is it, that we ſhould inordinately 
deſire it, or think we are undone when ad- 
verſity 1s our lot? Why ſeek we that ful- 
neſs or greatneſ[s, which hath, as Auguſtine 
ipeaks, Aſperitatem veram, jucunditatem 
falſam, certum dolorem, incertam volup- 
tatem, durum laborem, timidam quietem 
rem 


'>... to the Reader. 
ren plinam miſerie, ſpem beatitudinis ind) 
anem : \ That is, atrue aſperity, afalſe- de- 
light; a certain pain, an uncertain plea- 
ſure; a hard labour, a fearful reſt; a bu- 
ſineſs full of miſery; and a hope that is 
empty--of "true —_— And, as a leaf, it 
ſhakes with every wind : Internal Gripes, 
External Rumors; and a thouſand Acci- 
dents, turn their ſeeming Paradiſe into 2a 
Hell: Adeo perexigua ſunt, que fortunatiſ- 
ſimis ſumman beatitudinis detrahunt, ſaith 
Seneca. For, as he ſaith in another place, 
Feliciſſumi cujuſque delicatiſſimus eſt ſenſus, 
et, wiſt ad nutum cunda ſuppetant, omnis 
adveriitatis inſolens, minimis quibuſque 
R—_—_ The moſt proſperons, have 4 
delicate ſenſe, and, if tail things be not at 
their beck, being unuſed to all Adverſity, 
they are caſt down with every triffie. 

3. And I am the more inclined to this 
Recommendation, for the Reverend Aw 
thor's fake : God threatneth by Sickneſs, 
to call him: hencez and therefore, that he 
may Preach to any, when he is removed 
from a few, and ſilenced in the duſt; is 
that honour to nis Name, and that benefit 
to. Men, . which I gladly would Promote. 
He 18 an Orthodox, Sober, Peaceable, 'Di- 
vine; that never interefled himſelf, with 


(a 3) any 


The Epiſtle to the Reader. 
+any thing like a FaGtion:: Anexcellent and 
moſt Methodical Preacher, whoſe labour 1s 
better -in the Pulpit, then 1a the Preſs: I 
have oft heard him, and ſcarce ever heard 
a Sermon from him, which I thought not 
worthy to be publiſhed : No, not n. cod he 
began to Preach, (about 26. _ ago ). 
Many ſuch Humble, Godly, able faithful 
Labourers, I had the happineſle to be a 
Neighbour to, in the County where he liy- 
eth. In the matter and ſtyle of this Book, 
you may trulier know, than from the Re- 
ports of Malice, what Sedition, what Facti- 
on, what Schiſm or Hereſy they Preached ; 
for it was ſuch as this, ſo far as I was ac- 
quainted. O happy England ! Thar hath 
more Able, Powertul, Laborious Preachers 
to ſpare and lay afide, than any other Na- 
tion that T hear of in the world, propor- 
tionably doth enjoy. Now, be that hath 
an ear'to hear, let him hear. Tet a little 
while is the light with you : walk while ye 
have the light, leſt darkneſs come upon you: 
for he that walketh in darkneſs, knoweth 
ot whither he goeth, John'13. 35» 


Your Companion, in the hope 
March 14. and patience of Believers, 
- 1661, #4 | 


Rich. Baxter. 
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| Happageſic conliſts ? 
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POSING QUESTION. 


Feclef. 6. 1 % 


For, who knoweth what 5s Good for 
Man in this Life ? 


CHAPTER Ws... 


His Book of eclef aftes, is a 'book 
WV full of Diſcoveries. The great dif- 
covery Solomon makes in it, 15 this, 
Visz,. What it is upon-which the de= ® 
I, fires of Man ought to fix, as their 
AW ucmoſt End and Reft. 

I Thereupon, Solomon makes this 


Sreat Enquiry, Wherein Man's chiefeſt Good arid 


1, Negatively, 

\ 2. Aftirmativdy. 
1. Negatively ; and "% ſhews wherein true Hap= - 
v pinciſe 


In it he proceeds ; 


(2) 
pineſle is not to be found: And there you have 
Solomon diſcovering the falſe and counterfeit Feli- 
cities of mans datk heart, and the wofull miſtakes 
of men about their chiefelt Good. 

This he doth more {Generally ; 
\ Particularly. 

t. Moye Generally, in this Propofition, Cap. 

L, 2, Vanity of vanities, All z vanity. 
*. 2. More Particularly 3 In recounting feverall 
" things, whereon men fix their Eyes and Hearts, as 
though happineſle were to be found in them. 

1. Knowleds, both Naturall and Morall. 

2. Pleaſure, and all the (weeteſt earthly De- 

lights. 

3. Honour, and greatneſle of Authority. 

4. Riches, and earthly Poſſef.ions. 

The taree firſt of thefe, Solomon diſcourleth of 
in the four firſt Chapters. And in the fifth Chapter 
he comes to examiuie, and coni:;der of that of 
Riche*-. And having, m the former Chapter, by 
many Arguments, prove\ tlie Vanity of Riches ; 
he comes in this Chapter to adde four Arguments 
more. 

1. A man may have the Poſſeſſion of them, and 
yet want" the right Uſe, and comfortable Enjoy- 
ment of them. This you have, in the fix firſt 
Ferſes. 

2.' They are not able to give ſatisfaftion to the 
Deſires of me1, This he proves, Ver. 7. Al the 
[abour of @ man i for bis Mottth, 1. e. for the Body, 
and th- ſervices of It; But the Appetite is led. 
And further confirmes it, Ver.$. by comparing the 
Wiſe an Fooliſh, Rich and Poor, together. It 
there were ſuch contentment, and fatisfaRtion to 
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be found in Rickes, why then Wile men and Rich 
men ſhould, cf all others, enjoy the hapyineſte of 
it. But, ſaith Solomon, What hath the Wiſe more 
than the Fooliſh * What hath the Poor, that knoveth 
to walk before the Living ? q.d. What hath a pain- 
full and laborious Poor man lefle of Contentment 
than the Rich ? 

3. Richesare unable to preſerve from, or pro- 
te againſt, thoſe Evilsto which Man is fubje&,viz. 
Sickne(s,Pain,Grief, Sin, Wrath. Ver.10.That which 
hath been i named already, and it is known that it is 
Man. i. e. Call him what you will; Wile, Honou- 
rab'e, Rich ; why yet he is ft] brit Man, Weak, 
Earthy, Frail, Mortal; and fo, (ubje& to thoſe Mi- 
ſeries that attend Man. 

4. Abundance of Riches hath abundance of 
Cares, Troubles, Diftrattions, Diſquietments , 
Ver. 11. Seeing there are many things that increaſe 
Vanity, what is Man the better ? q.d. Many, by en- 
crealing Riches, think to encreale Happinel(s; yet 

they do but encreale Vanity : And if fo, then Man 
is {o far from being the better, that he 1s the worſe 
for t.::em. 

Thus, Solomon ſhewes how men are miſtaken in 
thinking Happineſſe to lye in Riches; And the 
ground of this miſtake 1s laid down in the words 
of the Text, and that is; Mans 1gnorance of what 
is gond for him in this life ; He chunks that go50d; 
which 1s evil, For, who knozeth what is good for man 
in this life ? 

Thefwords are a Queſtionary Propoſal. Who 
knoweth what is good for man in this Life * The In- 
terrogation implies a Nezation, and lo reſolves ic 
ſelf into this univer/al negative. Propoſition z No 
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(4) 


man knowes what is good for man in this life. One 
great thing, about which che ignorance of man di(- 
covers it felt, 1s this, What is good, and what is e- 
vil, for a man in this life. 

, _ Conclufion deducible from the words, 
15 this: 

Dot. No man infallibly knowes what is good, and 
(ſo on the contrary) what is evill, for a man in 
this Life. 

In the handling of this Propoſition, I ſhall pro 
ceed: 

Explication, 
By way of { Confirmation 
Application, 


r., For Explication. So we are to make two 
Enquiries, 

1, Of what Good, this 1s to be underſtood. 

2. Of what Men, this is to be underſtood: And 
whether every man 15 concluded under the 
Icnorance of what is good for a man in 
this Lite. 

1. Conſider of what Good this Propoſition 15 to 
be underſtood. So the Q'reftion is, Whether no 
man knoweth what is good-for himſelf in any par- 
ticular, 

For the better underſtanding of this, conhider, 
\What it is that we call good ? That is Good: that all 
deſire. Goodneſs is,Conzruentia rei cum appetitu, It 15 
the ſuitabieneis and agreemeat of tie thing toand 
with the deſire; And hence itis, that bonum & ap- 
petibile; what is good, and what is deſirable, are 
the ſame. 


Now here i5 tae Queſtion, when eyery _—_ 
1res 


e 
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fires what is good, that, for all that, no man knows 
What is good for a man; ſince every man knows 
what it 1s that ſuites with his defies. 

For the Anſwering, of this Queſtion, we muſt 
give-in ſome DiſtinCtions. 


1. Diſtinftion 18 this ; 


Reale 
Apparens 


There is Good real,and,Good in appearance. There 
is that that is truly gcod, and that that ſeemeth 
good but is truly evil; There 1s that chat 1s good, 
and that that only ſeems good. 

Now when we tell you, No man knoweth what is 
good for a man in this life; It 1s to be underſtood 
of the former, not of the latter. No man knows 
what is really good for himz He knows indeed 
what 1s ſeemingly good for him, what pleaſeth 
his carnal appetite and corrupt defires z but what 
is really good for him, Man knoweth not. 


There 1s Bonum 


2. Diſtintion; 


CP Fuctndum, good pleaſing, 
There 18 Bonne om good profitable. 


1. There is a P/2aſing good, that plealeth our Na» 
tures, and delights our Senſes. 

2, There 1s a Profitable goed; And we muſt know 
this, that things may be pleaſingly good, that are 
not profitably good, Things may be toothſome, 
that are not wholeſome. A man in the Fit of an 
Ague, knows, Drinking much wonld be a pleafing 
good to him, when the Phyſitian knows, it would 
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(5) 
not be a prohtable good and fo denyeth it. 

Now the propohtion 15 to be underſtood of the 
latter, not of the former, Every man knowetiy 
what 15 a plealing good, He knoweth, (as it is {aid 
of Iſſachar? Relt is good, and Health is good z but 
he knows not what 15 a profitable good for man. 


3. Diſtin&ion ; 


ak C.J Simpliciter 
There 1s Good that 1s fol Secundune Ouid. 

1. There is that which is, in it ſelf, and of it 
ſelf, good; So Riches, and Health, and Honour, 
are 111 themſelves good, being Bleſſings of God, and 
Streams that Iflue from that Fountain of Good- 
neſs that 1s in him. And fo, on the contrary, that 
are in themſelves Evill; as Poverty, Sicknels, 
Crofles, Afiitions, being brought in by Sin. 

2. There is that.that 1s gocd in fome relpedts, 
et quoad nos, in reipe& of us. There 15 Bonum 
commodum, - a convenient good. That may be 
good in it ſelf, that is not good for us; I mean, 
a convenient good. 

So the Propoſition 15 to be underſtood of the lat- 
ter, not of the former. A man may know what is 
gocd in it ſelf, when he may not know what 15 
vood for him. A man may know, Riches are good, 
when yet they may not be a convenient good for 
him, Agur's Praver,Prov.30.8. was, Give Me neither 
Poverty nor Riches , feed me with food Convenient. 
Though he {aw,Riches were in themſelves good, yet 
he queſtion'd whether they were a Convenient good 
for him; and thereupon defires a middle Eftate, 
between Poverty and Riches. So that, when ww 

, te 


CF) 


tell you, No man knowes what is good for man in 


e this life,ic is to beunderſtood of a Convenient goody 
F 1 4. DiſtinCtion. 

8--- There is good m Reſpect 

W i. Of our Apprehenſions and Imaginations, 


2, Of Gods Intention. 

1. There is good in reſpe& of our apprehenſions, 
So men, have their ſeveral appreheniions of what is 
good, and what is evi], One man apprehends Ho- 
nour good for him, and Riches good for him ; And 
# apprehends Niſgrace evil, and Poverty evil. A man 
3 appreiends Health good, and Sicknels evil, for him. 

2. Tiere 1s good in Gods Intention. And fo the 
Propoſition 1s to be underſtood of the latter, nor 
of the former. Though a man may know what 1s 
co0d for himſelf in his own apprehenſion, yet he 
Knows not what 1s good for him mm Gods Intention. 
What a man apprehends to be good to him, may 
be intended for evil; and what he apprehends as 
evil, may be intended to him for gcod, Eccleſ.9. 1. 
No man knowes Love cr Fatred by any thing that is be» 
fore kim. The meaning is, That no man from out= 
ward bleflings, which are guod in our apprehenhion, 
can conclude that God loves him, and intends good 
tohimz And no man from ottward Aﬀitions, 
which are evil in a mans apprehenſion, can con- 
clude hatred,or that He intenis evil to him.So that: 
” though a man knoweth what 15 gocd and evil for 
4 himin his own Appreiention, yet he knoweth not 
Pp. what is good or evil in God's Intention. 

} ' 5. Diſtinction : . 
There 1s Good, that is good in a General Notion 
and Conſideration ; And Good,that 15 good 1n 
relation to particular Cales, and to particular 
Times, B 4 So 
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So the Propoſition 1s to be underſtood of the lat- 
ter, not of the former. This is granted, that'aman 
may know what 1s good and what 1s evil for him in 
General ; but a man knoweth not what 1s good 
for him in ſuch a particular Caſe,and at ſuch a par- 
ticular Time. As Huſhai ſaid of AchitophePs Coun- 
ſell, It 3s not good at this time; Why ſo what a man 
looks upon as good for him, may not be good for 
him at ſuch a time. Riches that ſeem to be Good 
for a man, yet at ſome times may be Evil to a man: 
As in Plugdring times, it was a mans unhappineſle 
either to be, or tobe thought, Rich. 

Thus for the 61ſt thing, Of what Good this is to be 
underitood. | 0 | 


2, The ſecond thing to be Enquired after, is, 
Of what Men,this is to be underfiood ? So the Queſtion 
35, Whether the Propoſition concludes all men, 
without Exception, under this ignorance; and ex- 
cludes all from the knowledge of what i good for 
them in this Life 2 | OP 

So the Queſtion is concerning Godly men that 
are ſanfified, and enlightned by the Spirit of God, 
Whether are they as Ignorant in this particular, 
as others ? ; þ. 5 

Arxſw. There is a great difference to be put be- 
tween the Spiritual and the Natural man, mn refpe& 
of their knowledge of what is good or evil for a Man 
in thy Life. A Godly man, not only knows what is 
good for a man, in relation to the Life to come; 
as Pardon of Sin, an Intereſt in- Chrift, &c. but 
alſo he knows more than others do what is good for 4 
man in this Life. He knows, that many things are 
good for a man, that are apprehended to be evil j 

. ' _.- an 
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and he knows, there are many things evil for a man 
that are look'd on as good. Thus David (aid, It wa 
good fer him that be had been afflified; when others 
looked upon Afﬀiictions as evil, he locked on them 
as good for him. Agur prayed againlt Riches; why; 
he knew they were ev!/ tor him, when others look 
upon abundance as good. 

So,coniider; aGod/y man hath Four things to help 
him in the knowledg of this, thac others have not. 

1. He hath the Spirit of God to inltru& and 
teach him what is good and evil for a man in this life. 
| Whea others areonly led by Senſe, & Opinion,the 
Godly man 15 taught,and led by the Spirit of God. 

2. He hath-the SanCtuary to go into, where he may 

learn what 15 Good and Evil for a man in this Life. 
There David tells: you, that he atrain'd to this 
knowledg; and, till he went into the Sanfuary 
he was ignorant of it, Pſal. 73. 17.---tilt I went into 
the Sanfiuary. Till then, he thought it was 2/] for 
200d mien, that they were affifed; and that it was 
good for wicked men, that they. were n proſperity : 
But when he came into the SanCtuary,he was infor- 
med otherwiſe. | 

3- The Gocly man hath convincing Experience, 
by which he comes to knoiy what is good and evil for 
a man in this life. So that by experience, he knows 
that-to be good for him, that others think evil, Pſal. 
119. 71. It is good for me tbat I have been Afflided. 
David (peaks it from experience. | 

4. The Godly man hath the Promiſe to help 
him too, Rome. 8. 28. All things work together for 
good to them'that Love God. So that, being ſuch as 
Love God, they know all ſhall be for Good to 
them, be it what ic will. Though ic ſeem Evil, yer 
xt ſhall work for Good. Theſe 
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Theſe things Godly men have above others,where« 
by they are enabled above others to know what is 

Gocd tor them this in Life. And yer, .for all this, 

the Propolition includes them too, as well as others. 

It is true, Solomon (it 15 probable ) meant it chiefly 

of the Natural and Unregenerate maif; et it 

takes in the Godly man too, as one that knows 
not what 1s Good for a man in this Life, And that 
eſpecially in two Cales : 

| 1. A Godly man knows not what is good for 

a man, 1n all things, 
2, He knows not what 1s good for a man, at 
all times. 

1. A Godly man knows not what 1s good for a 
man in «ll things. In this (as the Apoſtle ſpeaks) 
they know but in part. And it appears thus; that 
they have been denyed in their Requeſts, Praying 
for that that God ſaw not Good for them. Thus 
Abraham for Iſhmael. Thus Moſes requeſted to have 
gone mto the Land of Canaan, And Geds deny- 
ing them theſe Requeſts, muſt be interpreted Gods 
not ſeeing that particular thing Good for them z 
and that indeed it was not good for them: The 
Will of God being the higheſt Rule of Goodneſs. 

So we firfd ſome of the Servants of God have 
been blinded with paſſion in ſome of their requeſts ; 
as Elijah and Fonah; and God did not fee it good to 
grant them what they defhired. They Asked they 
knew not what. 

2. A Godly man may not know what 15 good 
for him, at a/l times. Of that they have been 1gno- 
rant till they have gone into the Santiuary, and till 
experience hath afterward taught it them. [Tame 
was, when David, a Godly man, was miſtaken 
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about the Aﬀtitions of Gedly men, and the Pro- 
ſperity of Wicked men ; till he went into the Sanus 
ary. Till then, -he was as Ignorant as other men. 
So that till then, a Godly man may be Ignorant of, 
What is good for man in this lite. 


CHAP. IL 


T Ow for the Confirmation of tie Propo- 
{1ti0n. 
I (hall confirm it wy 


I. Scripture, 


2, Reaſon 

1. By Scripture. So we may gather, from Scri- 
pture, two things, that may ſerve to aflert the 
truth of this Propoktion. 

1, Scripture acquaints us with what Diſappoint» 
ments men have met with in thqle wayes, wherein 
they have dreamt of nothing bur good, and benefit, 
and advantage to themſelves. How,many have Ruin'd 
themſelves, by that by which they thought to 
have Rats'd themſelves. Scripture gives us many 
Inſtances in this kind, of thole whole Table hath 
been their Snare; and what they thought ſhould 
have been for their Welfare, hath become their 
Trap, Pſal. 69. 22. And this ſhews how men have 
been miſtaken in what i good for them. The Scri- 
pture furniſheth us with many Inſtances ; as thoſe 
of Ahab, in compaſling Naboths Vineyard. Geez, 
in getting the Talenes of Silver from Naaman. 
Achan, in ſtealing the Wedge of Gold, and the 

Babylo- 
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Baby/oniſh Garment. Hanan, in ſcrewing himſelf 
mito the Favour and Aﬀe&ion of his Prince, 
Iſrael, in asking a King and in asking Quails, 
Scripcure ſhews us how thele were miſtaken about 
what was good for them. We may ſay of them, this, 
That, had they known what had been good for them, 
they would not have done what they did. Solomon, 
in Eccle/. 5.13. ſpeaks of an Evil that he had ſeen 
under the Sun, viz. Riches kept for the owners thereof 
to their bart. Surely, if the owners had not thought 
they had been for their good, they would not have 
laid them up. 

2. Scripture acquaints us with this ; That there 
have been many, that, contrary to expeRation, 
have found thoſe things good for them that they 
thought evil, and looked on them as Evils. As it 
tells us of many, that found that to beevi/ to them, 
that they thought to be good for them ; ſo of many, 
that have found that to be good for them, that they 
thought to have been evi/. Scripture furniſheth 
as with Inſtancesin this particular. And here time 
wonld fail me to tell you 

1. Of Fob, who looked upon himſelf, as the 
moſt Miſerable man in the World ; That 
God had ſet him as a Mark to ſhost at ; as if 
God would make ſport with him. He tells 

ou how God wrote bitter things againſt 
him ; Yet we (ee,all was for his good. And fo 
we ſee Jem.5.15. what end God made with 
him: ſo that we ſee by that, that Job was 
miſtaken about his Aﬀiictions. 
. David, Pſal. 119.71. confeſſeth, It is good 
for me that T have been Afflified. Conſider, 
time was, when David did not _ ſa. 
| ime 
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Time was when David complained of them, 
But ſee, he was afterwards of another mind, 
and tells us, It was good for him that he was 
afflitied. In Plal.73.(if he were the Penman of 
it) you find there was a time when he was 
envious at the proſperity of the Wicked, 
and thought them che happieſt men; and 
he was troubled at the adverſity of the 
Godly, and thought them the moſt miſe- 
rable men; but afterwards he confeſſerh 
his ignorance and miſtake in that parti- 
cular. 


To cloſeup this : If you look upon Heb. 12. you 
ſhall find the Apoſtle ſpeaking to Chriſtians under 
Aﬀictionz and. endeavours to convince them of 
their miſtake abone Afflitions, and that they look=- 
ed upon that as evil which was for their good. You 
ſhall find, this is the ſcope of the Apoſtle in the be- 
ginning of that Chapter. And then, verſ.7. 8. g. 
He tells them they are Chaſtiſements, and that they 
bring forth the quiet fruit of RighteqQuſnelſs; q. d. 
When you come to taſte the fruit of theſe Aflifions, 
you will be of another minde: You will find, con- 
trary to your expectation, that good for you that 
you thonght evil. You muft judge of the Tree by 
the Fruit ; and when you come to taſte the Fruit of 
—_ you will ſay, You were miſtaken in the 

re 


e. 
Thus for the Confirmation by Scripture. 


2. We come to ſhew the Grounds and Reaſons 
of the Propoſition, Why no man infallibly knows 
what is good for man in this life. 


So 
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1. Some Reaſon of it, in Reſpe& of 

So there 18 God. 
2,Some reaſons of it, in reſpe& of Man. 

1. The Reaſon of it in'Reſpe& of God is this : 
Becauſe God hath hid this knowledge from man, 
and therefore, no man knoweth what is good for 
man in this /ife. | 

And if any ask, For what reaſon God hath hid 
this knowleds from man? I Anſwer, | 

x, God hath done it to maintain his own Pre- 
rogative, It onely belongs ro him who made the 
creature to know what is good for the creature. Ir 
belongs only to him who hath given life to man, to 
know what 13 good for a man in this life. He knows 
- man beſt, and knows beft what is good for man, 
whether Riches or Poverty; @nietneſs or Trouble ;; 
Health or Sickneſs; Life or Death. 1 his knowledg 
is too high and excellent for man. It 1s not for 
man tq know this, which God hath pur in his own 
Power. 

2. God doth it to keep man in a ſtate of Depen- 
dance on him, and Submiſſion to him ; That man 
may know at whole finding he is, and at whoſe diſ- 
poling, (vis. of that God, who onely knows what 
15 good for man. God doth it, to take the creature 
off from being his own Carver. He will have man 
look to Him, and ſeek to Him, for what is good for 
him. God hath hid this knowledge from man, 
that man may pray both for the good things, and a» 
gainſt the evils, of this life, with ſtibmiſſton to the 
will of God. Lord, Iknowp not what is good, or what 
is evill for me in this life; and therefore T leave my 
ſef tothee; and in thoſe things ſubmit my ſelf to thee : 


ou ſhalt Diſpoſe ef me, Thou ſhalt Carve a 
011 
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Thou ſhalt Guide me by thy Connſel, who onely knowett 
what is good or evill for me in this life; Thou ſpalt 
chuſe my condition for me. 

' 3. God hides this knowledge from man, to mag- 
nify and make the Glory of his Wiſdom and Power 
known, in working contrary tothe apprehenſtons, 
hopes, and expectations of man, 

So the Wiſdom and Power of God ſhewes it 
ſelf. - 

I. In a way of Juſtice, turning good 
into ev'll. 

2, In a way of Mercy, turning evill 
into good. 

1. He ſhewes his Wiſdom and Power in a way of 
Juſtice, cauſing what was apprehended by men as 
good for them, to become ev?/ to them, contrary to 
their hopes and expectations, Thus the Lord canſeth 
ſome mens Tables to become their Snare; and 
what they thought to have bin for their welfare, to 
be their Trap. Thus the Lord lets ſome men lay up 
Riches for their hurt, and ſuffers them to get Ho- 
nonr to their ſhame. There is an exprefion in 
Mal. 2. 2. Iwill curſe your Bleſſings. God can make 
ſeeming bleflings to become Curſes. And in this h1s 
Wiſdom and Power are Glorioufly ſeen. God can 
let a man think he hath a good thing in his hand, 
and turn it into an evill, And hence it is, ſome 
have curſed their Riches, and Honour, and world- 
ly Greatneſs, as Charles the fift, and Philip the Se- 
cond of Spain did. 

2, He thewes his Wiſdom and Power in a way 
of Mercy, in turniug ſeeming evi//s into good, That 
when a man thinks it to be an evi//, God turns it 
to good, contrary to a mans apprehenſion, _—_ 
an 
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and expectation. '\ Thus, as he cari turn the Rod 
into a Serpent, ſo he can turn the Serpent into a 
Rod: He can bring gosd out of evill, and /ight our 
of derkyeſſ. As he can turn a ſeeming bleſſing into 
a curſe, ſo he can turn a ſeeming curſe.1nto a bleſſing. 
When Balack, would have curſed Iſrael, Moſes ella 
them, Deut. 23. 5. God turned it into a Bleſſing. Fo+ 
ſepbs brethren intended exi/ againſt him, but God 
curned it into good, Gen. 50. 20, And upon.this 
account it 15, that God hides the kyowledg of what 
is goo for a man in this life from man, that he may 
have a freedom and liberty of declaring his Wiſdom 
and Power when he pleaſe, both in turning evill 
into good, and good into evill, contrary to mans ap- 
prehenſions, hopes, and expetations. 

4. God hath hid this knowledg from man,tokeep 
man humble in the midſt of his greateſt ontward 
enjoyments, That the great man may not glory in 
his greatne(s, and that the rich man may not glory 
in his riches; fince he knows not whether they 
are good for him. ' When a man confiders this 
with himſelf, I have Honour, but I know not whe- 
ther it be for my good; I have Riches, but TI know 
not whether it be for my good : how humble ſhould 
the con{ideration of this make a man in the midiſt 
of theſe enjoyments? When he conſiders, Honour 
hath been many a mans Snare; Riches, and out- 
ward proſperity have been many a mans Trap, and 
T know not but they may be {o to me: how hum- 
ble ſhould this keep a man, when he knoweth not 
whether they are for his good? God doth it to keep 
man from boaſting of his enjoyments, - Prov. 27. 1. 
Boaft not thy ſelf of to Morrow (faith Solomon; ) for 
thou know et not what a day may bring forth, S9 ven 
mu 
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muſt not boaſt of their Wealth or Honour, fince 
they know not what they may bring forth, Thus 
a man ſhould reaſon with himſelf; Why ſhould I be 
proud of thoſg things which have proved evill to 
ſome, and I know not but they may be {o to me ? 

5. God hath hid this knowledge from man, To 
make man patient in affliion, and to make him 
hope in the worſt condition : when a man conſiders 
thus with himſelf, Alas I know not what is good for 
me in this life: For ought I know, thele aftliions 
are good for me; and what reaſon have I then to 
be impatient under them? why ſhould. 1 fret and 
murmur at theſe difpenſations? Do TI know what 
theſe Crofles aud Afiidtions may bring forth ? Do 

I know,but that good may lie in the womb of them ? 
The Tree may ſeem bitter, yet the Fruit may be 
Sweet, The Roſe is Sweet, yet the Tree that bears 
it, is Thorny. I know not, what Grapes may grow 
upon theſe Thorns, and what Figs upen theſe 
Thiitles, When Shimei curſed David, what ſaid 
David? 2Sam. 16. 12. It maybe the Lordwill dome 

good for this. God not onely knows how to do his 
people good, Lut how to do them good by ſeeming 
evils, It is good for me (ſaith David) that I have been 

Affiified. Plal. 119. 

6. God hath hid this knowledge from man, To 


\ keep men from judging and cenſuring one another. 


To keep the Rich from delpiſing the poor, -and to 
keep the poor from envying the Rich. It a man 
knew, that Riches were good for a man in this lite, 
and that Poverty were evill for a man; then 
would Rich men look upon themſelves as the onely 
bleſſed men, and judge of the poor as the only mi- 
ſerable men. So that, as the Apoſtle ſaith of cating, 

C Rom, 
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Rom. 14.3. Let not bim that eateth not, judge hint 
that eateth; and let not him that eateth, deſpiſe hint 
that eateth nit 3 So will the Lord have it to be a- 
mnong men, inthis caſe : He will not have the Rich 
:nd Great Ones of the world to deſpile the poor 3 
neither will he have the poor, and ſuch as are in a 
low condition, to envy the Rich. And, to prevenc 
this, the Lord hath hid this knowledg from man, 
of what 1s good or evill for him in this life. Thou, 
© Rich man, knoweſt not bnt that thy riches may be 
torthy hurt, Why ſhouldft thou then deſpiſe the 
poor ? And what knoweſt thou, O poor man, but 
thy poverty may be for.thy good; and why then 
jhoulait thou envy the Rich ? This 15 the diſeaſe 
ro which Rich and Poor are ſubje&; The Rich are 
apt to deſpiſe the poor, am. 2.6. And the poor 
are apt toenvy the Rich,Pſa/.37.1. And the Lord, 
tor the curing of this dilea{e 1n both, hath hid this 
knowledge from man. 

7. God hath hid this knowledg from man, To 
let man fee that the things of this life are not the 
chings (viz. ) the only things and the main things, 
that a man thoull look after. He doth it to let man 
know, that outward evils are not evils to be feared, 
for they may be for good: And that outward good 
things, are not the onely goed things to be fought 
after; for they may be for a mans hurt. And fo 
the reaſon why God hides this knowledg from man 
of knowing what 1s good or evil] for man in this 
:i({e,is, That ke may eſpecially ſeek after thoſe things 
that are good, and ily from thoſe evils that have 
! Elation tO another lite. Thoſe things that we call 
£00d, viz. t 1ings of his life, are but t1ings change-= 
bly good; th'y are things may kecome eviltoa man, 
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and therefore not the only good things to be ſonght 
after; And thoſe things, that we call evil, are but » 
changeably evil, ſuch evils as may be for good; and 
thergfore nct the only evils to be fled from, There 
are good things that are unchangeably good, which are 
good for a wan in relation to another lite, and theſe 
are the things mainly to be ſought after. And there 
are evils that are #nchangeably evil, which are evil 
for a man in relation to another lite ; and thoſe are 
the evils that are moſt to be feared aud fled from, 

$ 8. God hath hid this knowledg from man, To keep 
& man in a preparation for all conditions : That ſince 
he knows not what is good for man in this life, he 
may be prepared for what God leeth good for him 3 
that he may be fitted for all the diſpenſations and 
purpoſes of God concerning him. Solomon ſaveth 
Prov. 27. 1. Thou knowefi not what 4 day may bring 
forth. And why hath God hidden that knowledg 
from man, bunt that a man may be prepared for 
what ever a day ſhall bring forth, whether good or 
evil, mercies or miſeries, life or death. Solomon ie 
Feelef. 7. 14. ſpeaking of prolperity and adverſity, 
ſaich, God hath ſet them,the one over againft the other, 
that Man way find out nothing after him. There 
13 Chequer-work in the Difpenſations of God to- 
ward man in this life, There 1s Black and White; 
Thereare Fair and Foul, Sunſhine and Rainy days 
Intermingled ; There is Proſperity and Adverlity, - 
changes of Conditions, And mark, God hath ſer 
& che one over againſt the other, there 1s Adverſity, 
W oppoſite to Proſperity; there is a Vally, over a- 
& gainſt a Hill, And fee for what end? That Man 
may find out nothing after him. What is the mean- 
ing of that ? why this, That man ſhould not know 
OF what 
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what ſhall come afterwards,or what ſhall come next, 
whether Proſperity or Adverfity, that fo he may 


be prepared for both. When God hath ſet a man | 


wpon a Mountain of Proſperity, he cannot afſure 
himſelf he ſhall aiwayes ftand there; for there is F 


the Valley of Adverlity ſet over againſt that Moun- 


tain, and he knoweth net how ſoon he may bein Þ 
it. And fo, fince he knows ncr what may be next, Þ 
God will have him keep himſelf in a preparation | 


for all conditions. Phil. 4.11. The Apoſtle ſaith, 


T have learned to be full, and to be hungry ;, to abound, 3 
and ro want, As if he ſhould ay, 1 am prepared for F 


what God ſees good for me; it he ſee it good for me 
eo be in a low condition, to be hungry and to want, 
I am prepared for it, I am prepared for all condi- 
tions. And this 1s one reaſon, why God hath hid thrs 
Knowledg from man,that man may be prepared for 
all Conditions. There is an expreſſion in Ecclef.8.7* 

Man knoweth not, what frall be. And what 1s the 


reaſon that man knows not what ſhall be? why this, | 


[That man may be prepared for what ever fhall be, 


9. God hath hid this knowledg from man, To N 


ſhew man the vanity of his thoughts, and to let 


man {ge how his thoughts differ from the thoughts ? 


of God. Asthe Lord faith int another caſe,Eſa.55.8. 
My Thoughts are not «s your thoughts. So theLord 


will have men know, that his thoughts and mans 
thoughts, are not the ſame in reſpe& "of what is good ® 
or evill for a man in this life. God doth it to ew B it 


man his thoughts and the vanity of thew. Man 
chinks that Riches and Honour are 200d for him in 
this life, and God lets him fee how he is miſtaken 
in his thonghts.by their becoming evil to him 3 And þ 
man clrinks Affiidtions are evil for bim in this lif 
an 
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and God lets man ſee how he is miſtaken in his 
chonghts,by turning them to good. Thus God ſhes 
man the miſtake and vanity of his thoughts, in re- 
ſpe of what 1s good or evi] for man 1n this life, 
And fo the Lord diſcovers to man the vanity of his 
thoughts in this particular, in three things. 

r. Jn thinking thoſe happy, that enjoy the good 
things of this life; when alas, poor man knoweth 
not but theſe things are evil for him. Thus the 
Lord in turning mens Tables into Snares, ſhewes 
His Thoughts are not as man's. We read of ſome, 
Mal. 3.15. that call'd the Proud, Happy : They 
thought wicked men were the happieſt men; Bur 
God tells them he would have a time to ſhew them 
the vanity of their thoughts, v. laſt. Then ſhall ye 
return, and diſcern between the Righteous and the 
Wicked. As it he ſhould fay, You ſhall fee, My 
Thoughts were not as your thoughts. Men are ready 
to think, che Rich man the happy man, and the 
Great man the happy man. And thus he diſcovers 
to man the vanity of his thoughts, and to let them 
know, that they know not the thoughts of the 
lord. As the expreflion is, Micah 4. 12, But they 
know not the Thoughts of the Lord. 

2, In his ehinking them the only miſerable men 
that are afficied; it 15 uliral with men to do ſo: And 
God by hiding from man what 1s good for man in 
this life, diſcovers to man the vanity of thoſe 
thoughts. Thus, by making eflifiions good for 
a man, they come to fee they were miſtaken in 
their thoughts, and find that Gods thoughts were 
not as their thoughts. God in this, gives man to 


fee his folly in giving a judgment of thoſe things 


he knows not. And to let man ſee, that while he 
C3 pro- 
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profeſſeth himſelf wiſe, he becomes a fool, Row. 1.22 
That he 45 miſtaken about the intentions of God, 
fince what he apyrehended evil, was by God in- 
tended for good. God by this lets men ſee how 
much their apprehenfions andH1s intentions difter, 
How hath the Lord brought men to acknowledg 
their folly in this particular. Thus he that was the 
Penman of Pſal. 73. tells you at werſ. 22, So fooliſh 
was IT and Tonorant | 
3. In his judging of the intentions of Gods 
heart, by the dilpenſations and operations of His 
hand ; And for this reaſon God hath hid this know=- 
ledge from man, to ſhew man the vanity of his 
thoughts, and his judgings, in that particular. 
Though Gods heart and hand go together, yet 
not alwayes ſo as men imagine, Men think, where 
there is a loving heart, there ſhould be a bleſling 
hand; and where there is an affifting hand, 
there. ſhould be an hating heart. God car- 
ryeth things itt a myſtery; But God will give 
man to know, he underſtands not that my- 
ſtery. Man 1s ready to think, God intendeth good 
to that man to whom he diſpenſeth good things, 
(Il mean) things temporally geod; and that he in- 
tendeth*evil to that man, to whom he diſpenſeth 
things temporally Evi. Now the Lord by hiding 
this knowledg from man, will let man ſee how 
he is miſtaken in theſe thoughts, and will let him 
know,that,with a loving heart, there may go an af- 
Aicting hand ; and with an hating heart, an hand 
that is ſeemingly a bleſſing hand ; That there may 
be good 1n his intention, when there may be ſeem- 
ing evil in his Diſpenfation. When God Aﬀifts, 
and Chaſtiſeth, and Corre&:s, Who would _ 
nere 


as wn R9oOS Haas 


«a % PY Lands kD i 


SG ” WS WW &o go 


( 23) 


there were good in His Intention? and yet, Heb.12:; 
10. He chaﬀteneth us tor our profit. Rev. 3. 19. 4s 
many. as T love, I Rebuke and Chaien. Remember 
that, Eccleſ. 9. 1, No man knowes love or hatred by 
what is before him; he knoweth not the Intentions 
, of God by his Diſpenlations ; he knoweth not Gods 

Heart by Gods Hand. 
And thus for the Greund in General, Why Gol hath 
hid the Knowleds of what is Good or Evil for & 

man in this life. 


CHAP. III. 


Now come to give you the Particular Reaſons, 
why no man knoweth what is geod4 for a man 
in this /;@. 
So the Ground of it 13 this, 

Reaſon. Mans inability to know what is good for 
a man in this /ife. So conlider ; Man 1s utterly un- 
able co make a judcement of Conditions, and in- 
fallibly to ſay, what is good or evil for a man 11 
this /ife. 

The ignorance of man is great in this particr- 
lar, and [ ſhall ſhew you it to be ſuch, that it 1s 
not poſſible for a man, as man, to give a judge- 
ment of what is good for a man 1n this /fe. And 
that in theſe Particulars. 

I. A man knoweth not what che ſpirits and dit- 
pohitions of men are, and therefore he cannot 
know what 1s a fit and comvertent good for them: it, 
this /ife. We know not, what will fic a mans f{pirir 
and diſpoſition, unleſs we know his ſpirit and dii- 

C 4 politio* 
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poſition. He knoweth not the foot, and therefore 
knoweth not what ſhooe will fit him. No man 
(faith the Apoſtle) knows the things of a man, and 
ſo he knowes not the ſpirits and diſpoſitions of 
men. Nay let me tell you more, Man knoweth not 
his own ſpirit and diſpoſition, and how a condition 
willſuit with it. Chriſt told his Diſciples, Lak. 9.55. 
They knew not of what ſpirit they were, And then, 
man knoweth not, what is a ft and convenient good 
for himſelf. It is with men in this caſe, as wita 
ſome that drink Wine, who find it pleaſant, bur 
know not the ſtrength of it, nor the ſtrength 
of their own heads to bear Iit, and ſo come 
to be diſtemper'd by it before they are aware. 
Every man thinks proſperity good for him, 
when as all men can no more bear a proſperous 
condition, then all heads can bear Wine or ftrong 
Drink. Man knowes not how a condition will ſuit 
with his diſpoſition, till they meet. We have a 
Famous Inſtance in Hazael, 2 Kirg, 8. 13. when 
he heard what was prophehted of him, he thought 
the doing of ſuch things did better ſuit with the 
nature of a Dog then of a Man; and therefore an- 
ſwers, Is thy Servant a Dog, that he ſhould do (o? 
But what is the Prophets reply? The Lord hath 
fhewed me, that thu fyalt be King over Syria, q. d. 
The change of thy condition will preſently diſco- 
ver that diſpoſition to be in thee, that now thou 
wilt not believe is in thee, 

All men know not what Lyons and Wolves lie 
ſleeping in their botoms, till they are awakened. 
Like the Snake in the Snow, that doth nor ſtir and 
hifſe, till it feel the warmth of the fire of proſperity. 

Every man 1s apt to think his head can _ the 

ine 
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Wine of Proſperity till he drink of it, As the Sons 

of Zebedee aniwered Chriſt, when he asked them, 
Can ye Drink of the Cup that I nnuſt Drink of, and 
be Baptiſed with the Buptiſm - ] muſt be Baptiſed 
with, and they anſwered, We are able. Soaska man, 
whether he be fit and able to bear a proſperous con- 
dition ? whether he be fit for Honour and Riches ? 
why, he is ready to anſwer, that he is able; when 
alas, he knoweth not his own ſpirit and diſpoſition. 
And therefore, through a ſutpition of this, Agur 
prayed, Prov. 30. 8. That God would give him neither 
Poverty nor Rickes; And why he prayed againſt 
riches, he gives the reaſon, /ef I be full and for- 
get Thee. Why, he did not know under whatTemp- 
cations Riches might bring him: They might be 
ſuch ſtrong drink that his head would not bear. 
And in this he ſhew*d he was Ignorant of his own 
ſpirit and diſpoſition; he was afraid that Riches 
would not ſuit with it. 

II. Man 1s 1gnorant of this, how Men will manage 
their conditions, and thereupon is unable to give, 
and makea Judgement of them. Man knoweth not, 
how a man will uſe, and improve his condition. 
Things prove good or evil co men according to their 
management of them. There1s an Art of managing 
conditions, which moſt men are 1gnorant of; a 
condition that might Le for a mans good, throngh 
the ill-managing cf it, becomes ev/l. It is the ſaying 
of one, that, Every thing hath two handles, And 
ſo it is in reſpe& of Conditions, thev have two 
handles. And here 1s the thing, to take Proſperity 
and Adverſity, to take every condition by the right 
handle. Now in this the Ignorance of man is (een, 
In his taking of things by the wrong handle; and 

fo 
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fo taking of conditions by wrong handles, they be- 
come evil; whereas if they would take them by the 
right handle, that condition might Le for good to 
them that otherwiſe is not, So man knoweth not 
by what handle men will tak hold of Conditions. 

Solomon hath an exprellion, Ecc/eſ. 8. 6. To every 
purpoſe there is time and judgment ; therefere the mi- 
ſery of man is great on him. The meaning is this, 
That, God having put handles to things, and men 
not laying hold on the right handle, his not know= 
ing how to do things,and when to do things,makes 
the miſeries of man great upon him. So 1tis in 
relpe& of conditions; ſeeming mercies become mi=- 
feries, becauſe men know not how to uſe them z 
and ſeeming miferieswould become mercies,1ft men 
did but know how to uſe them. 

It 1s in this caſe with us as with children, who, if 
you givethem a knite, know not to make any other 
uſe of it then to cut and wound themſelves; and 
ſo,moſt men know not how to make any other uſe of 
their conditions, then to hurt themſelves. 

And hence it is that no man knowes what is good, 


whether a proſperous or an adverſe condition, be- 
caule he knbwes not how he will manage his con« 
dition, 

The wrong Uſe man makes of Conditions,makes 
it impoſhble to man to give a iudgment of condi - 
tions. And' through this 1gnorance it comes to 
paſſe, that things prove to be evil for a man, that 
might have been for good. Upon this account 
many a mans Table becomes his Snare, and what 
might have been for his Welfare becomes his Trap. 
Thus by his abufing things, he makes Bleſſings 
| become 


for man in this life, what condition 1s good for him, \ 
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become Curſes ; and fo thoſe things become Evi? 
that might have been for Good. } 

PH CES FPraſperity. 

Thus it 1s 1n reſpect of \ Adverſity. 

1. For Proſperity; How do many abuſe jt to the 
feeding of their Juſts, whereby that becomes 
evil to them that might have been for good ? and fo 
by their i!} managing of a conditicn, make that 
condition to become ev! to them that might have 
bin for good. Why thus they draw evi/ out of 
good; as when a Spider draws Poyſon out of a 
Flower, it is not from the Flower but the Nature 
of the Spider:; that,turns it into Poylon. 

2. For Adverfityz; Why there are-many that 
do want the Art of making good out of ewl; and 
ſo that becomes ev!!! to them, thar through their 
wile managing of it might have been for grod. Men 
have learned the Art of making Wind and Water 
ſerviceable to them. We have a Saying of making 
a vertne of Necellity, and fo there 15 an Art to make 
good out of evil: but man knowes it not, 

That man will never be a 5ood Bowler that knows 
eth not how to ſet the Byaſle of h1s Powle. Con- 
ditions have their Byaſſes : and here 1sthe Art and 
Skill, to ſet the Byafle of a Condition right. 

I IT. Man knoweth net to what Dangers, Evils, 
and Temptations, mens conditions may Expoſe 
them 3 and therefore they are not able to give a 
judgment of conditions, and to fay what 1s good 
for a man in this life. We may look upon thoſe 
things as good for a man which may expole him to 
ſuch temptations and dangers that may be for his 
hurt and ruine. Remember, there are no outward 
or worldly goo4 things, but do expoſe men to 

many 
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many Evils, Dangers, and Temptations, and 
ſo become evil toa man in this /ife. Thus we find, 
Honour, Riches, outward Proſperity, do expole 
a man to Envy. As one faith of Naboth, It had 
been better for him he had not had a Vineyard, 
it coſt him his life. Theſe things have coſt a man 
his ſweeteſt things, (viz.) his Liberty and Life, How 
many men had |ived longer, had they not had ſuch 
and ſuch things, wherein they {ſeemed to excel and 
to be more happy then other men. And fo the Hi- 
ltorian ſaith of the Romane Lmperours, That they 
got nothing by their Honour, fi ut citins inter- 
ficereritty, but to be kilPd the ſooner, We read of 
Efis Proculis, that he was Slain by Caligula, for 
being the handſomeſt Man in Rome. Beauty and 
Eandſomneſs was for his hurt. And Seneca was con- 
demned for being too Eloquent, though, at the In- 
terceſſion of one of the Emperour's Lemans his 
life was ſpared. And hence it is, a man 1s not able 
to give a Judgment of things, becauſe he knows 
not what cheir iſſue may be, and what dangers they 
may bring a man under ; becaule experience ſhews, 
that it had been good for ſome men to have bin with- 
out tnole things, that, in the eyes of ſome, ſeemed 
to be good+for them. That, as onr Saviour faid of 

udas, It had bin good for that man, if he had not bin 

orn ; So we may lay of ſome, it had been gooZ for 
them, if they never had had Honour,Riches,Beauty, 
and other things that moſt men look upen, as good 
for a man in this /ife. 

IV. Man knoweth not what Snares Satan hati laid 
in a Condition, to catch and entrap a man in; and 
therefore 1s not able to give or make a judgment 
of outward conditions, Throngh his devices, that, 
con= 
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condition may become evi! that ſeemed to be for 
good. 

Satan is a ſubtil Adverſary, and he ſeeks to get 
an advantage againſt us by the conditions we are 
in. He endeavours to make every condition, a 
Snareand a Trap to us. He ſtrives to make T emp- 
cations out of our Conditions, He knows how to 
make uſe of our Conditions to advantage himfelf, 
and to hurt us. And man knows not what Snares 
Satan may lay for a man in a condition, and what 
advantage he may make of it to hurt a man, and 
therefore no certain Judgment can be made of it. 
Satan isa careful and diligent Obſerver, as of enr 
Conſtitutions, ſo of our Conditions, and will be 
ſure to ſunt his Temptations to them. He hath his 
Temptations for all Conditions, whether High or 
Low, whether Proſperous or Adverſe. 

1. If amen bein a Proſperous Condition, why 
there are Evils he Tempts a man to, in that Eftate. 


Moral. 
And thoſe, both ennlh 

I. Moral. So conſider theſe : 
"1, Pride and High-mindednels. Proſperi- 
| ty inclines a man to it, and here Satan 

fayles with Wind and Tide, 1 7m. 6. 
17. Charge them that be Rich in this world 
that they be not High-minded. 
2. Boaſting and Glorying in their Proſ- 
perity, with a Contemning of thoſe 
whole Condition is meaner, Ferem. 9. 
23. Let not the Rich man Glory in his 
Riches. 


i] or 3. Injuſtice 
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'T 3. Injuſtice and Oppreſſion, Prov. 22. 7, 


Or, as it may be read, Domineereth. 
[+ Luxury, and Profuſenels, and Wan- 
'75 torinels. As the Sodomites. And Dives 
1 that fared Deliciouſly every day. 


I 1. Spiritual Evils there are, to which a Prof- 
perous Condition Inclines a man, and to which 
Satan will be ready to Tempt a man : and theſe 
are Three : 


C1. Forgetting God-and forgetting Duty. 

And upon this Account it was, Agur 

prayed againſt Riches, Prov.30.9. Left 

1 Thefull, and forget Thee. 

| 2. Creature- Confdence. We find the 
Scripture frequent in giving Cautions 

= concerning that, 1 Tin. 6.17. That 
men ſhould not tru in uncertain 
Riches. 

3. Security, We read of the Rich man 
in the Goſpel, Luke 12. 19. who bid by 
Soul take its eaſe, it had goods laid up for 

& Many years. 


Why thus you ſee a Proſperous Condition hath 
3ts Temptations; and all theſe ways, Satan is 
ready to get an advantage of a man that 1s in 
that condition ? 

Now who can give a Judgement of a mans 
Condition when it is Proſperous, when he 
knoweth not but it may caſt him into ſome of 
theſe Evills, 

2, If 


The Rich Man RKuleth over the Poor. 


My 1 fey, Hons fey 7 oo 4 pA 3a © rm & ai, » Oo. CS 


ay a” 


by, a. 


(31) R 

2. If amanbe in an Adverſe Condition, why 
that hath its Temptations too. When a mans 
Condition is low, then Satan Tempts him to Mur- 
muring, Diſcontent, Impatiency, Envy, uſe of 
Unlawful means. And, upon this Account, Agur 
prayed againſt Poverty, Prov. 30. Left 1 be Poor 
and Steal, He ſaw, that condition had its Temp- 
tations. 

Why thus you ſee, every Condition hath ics 
Temptations : and, How ſhall man be able to make 
« Judgment of Conditions, when he knows not 
what Temptations he may fall under, by reaſon of 
his Condition; when we know not, but Satan, 
through his Wiles and Devices, may make a con- 
dition evi/ for a man, that elſe might have been 
for his good; how he may make that Condition his 
Snare, that might have been for his Welfare ? 

V. Man cannot make a Judgment of what is good 
or evil for a man in this life, becauſe he knoweth 
not, what the wheel is that is within the Wheel. 
We read Ez. 1. Of the wheel in the wheel. Con- 
ſider, there is the outward wheel of Diſpenſaticn 
that 1s vilible to us, and there is a ſecret wheel of 
Providence within that wheel. So that when we 
look upon the outward wheel of Proſperity, or 
Adverlity, we know not what Wheel moves with- 
in thole wheels. We ſee how the outward wheel 
moves, but we know not what the motions are ot - 
the Wheel within; Irs motions may be croſs to 
the wheel without. 

1, Conſider how it is in reſpeft of Proſperity. 
There is an outward wheel that is vilible, and 
ſeems to move to a mans Honour, Exaltation, and 
Advancement in the world ; and yet we know nor 
v. hat 
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that croſs motions the ſecret wheel of Providence 
may have to the External wheel of Diſpenſation * 
While the outward wheel ſeems to move to.a mans 
Good, and Honour, and Advantage; the inward 
wheel (for ought we know ) may be moving to a 
mans Hurt and Ruine. According to the ſaying 
of the Poet, 
Tolluntur in altum 

Ut lapſu graviore ruant —_— 
Their lifting up, may tend to their caſting down, 
While the outward wheel may ſeern to raiſe them, 


and monnt them ; The wheel within, may move 


to the undowg and Deſtrution of them. We have 
a notable Inſtance of this in'Haman : There was an 
outward wheel moving to his Raiſing and Ad- 
vancement, to the ſetting of him High in the fa- 
vour of h's Prince, and who (that had lookt upon 
that) would not have thought, this had been for 
Hamans good ? But fee, there was a Wheel within 
the- wheel, a Croſs-wheel that was then moving 
to Hamans downfall, and Hamans ruine. 

I. For Adverſity, why you ſhall find ſometimes 
the oueward Wheel ſeemingly moving to a mans 
Hurt, and Rune, and Diladvantage, when yer 
we know not the motions of the Wheel, that are 
within the wheel, There may be within that 
wheel, a Wheel of Providence moving to a mans 
good and advantage. Thus it was in the caſe of 
Zoſeph, when he was caſt into a Pit, when he 
was told into Egypt, when he was caſt into Priſon by 
his Maſter ; Who would have thought but that this 
outward wheel of Diſpenſation had moved to 
Foſeph's ruine; and yet, at the ſame time, there 
was a Wheel within chis wheel moving to the 
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Advancement of Joſeph, and to the making him 
Ruler over all the-Land of Egypt: So in the caſe 
of Fob : When he was ſtript of all toa Shoo-latcher, 
when he was bereaved of his Goods, Cattel, Chil- 
dren, Health, Who would have thought but this 
wheel of Diſpenſation had moved to the Ruine 
and utter undoing of Fob? And yet, at the ſame 
time, there was a wheel moving within this wheel 
to his good and advantage, as you may read in his 
Story. So rhe Apoltle tells us; Fam.5.11. Tou have 
beard of the Patience of Fob, and have ſeen the end 
of the Lord. God's end in all was obs good, though 
the outward Wheel of Diſpenſation ſpake it 
nor. 

So this is one reaſon, why a man knowegth not 
what is good or evil for a man in this life;becauſe no 
man knows the motions of the Wheel of ſecret Pro- 
videuce,within the wheel of outward Diſpenſation. 
We know not what is the end of the Lord in a mans 
Proſperity or Adverfity; our fight is not clear 
and peircing enough to diſcern the wheel within, 
and what Its motions are : When we ſee a man 
Great, and Rich, and Honourable, we cannot ſay, 
He is an happy man, and that it is good for him to 
be ſuch; becauſe we know not the end of the Lord. 
And fo, when we ſee a man poor, and low, and in 
an afflicted condition, we cannot ſay, That man is 
miſerable, or, that ir is evil for him ; becauſe in this 
Diſpenſation we know not the end of the Lord ; 
we know not how the wheel within moves. 

Reaſ. 6. Man knoweth not what 1s god or evil for 
a man 1n this life, becauſe of that ſudden and unex- 
peed changeablenels that there is in all Conditi- 
ons. Man's 1gnorance of this,difables him to make a 
juas® 
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Judgment of ontward Conditions. If a man could 
make the things of this life certain, why then he 
might make a judgment of them ; but, the comfort 
in them and the enjoyment of them being uncer- 
tain, Who can make a true and perfe&t judgment 
of them? The things themſelves are uncertain, 
and the good in them changeable; and, Who 1s the 
man then that can ſay, That things,that are fo full 
of uncertainty and ſo changeable,are good for a man 
in this life? Solomon, in Eccleſ. 7. 14. ſpeaking of 
Conditions, faith, God hath (et Proſperity and 
Adverſity one over againt the other, as a Vally 
over againft a Mountain: So that, when a man 
lookes upon himſelf as ſet npon the Mountain of 
Proſperity, he ſcerth a Valley of Adverſity over a= 
gainlkt him : why, he (eeth a change of hs conditi= 
on before him ; and though he ttand at preſent up= 
on the Mountain of Proſperity, yet he ſees below 
him a Valley of Adverſity, which he knoweth not 
how ſoon he.may deſcend into. And, who can ſay, 
Proſperity is good for him, when he ſeeth Adrerſity 
over againſt him? 

So conjider : upon this account, it 15 impoſſible 
that a man ſhould make a perfect judgment of Cons 
ditions, * 

1. Conditions are Changeable. 
Since x 2. The Good and Comfort in a Condition 
Il is Changeable. 

1. The Condition 1s changeable. An Honour- 
able, Rich, & Rroſperous Condition 1s changeable : 
and then, what is man the better for being in fuch 
a condition? Pſal. 49. 20. Man being in Honour 
continaeth not. And yecſee, Men had other thoughts 
verſ. 11, Their ingardthoushbts was, that their _ 
| ſhou 
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ſhould continue for ever. They thought, It was good 
for a man to have Houſes and Poſletfions, becaute 
they looked upon theſe things as conſtant, and en- 
during, and laſting; They thought their Inheri- 
rances laſting, and that they ſhould leave them to 
thoſe that would continue their memory for ever, 
that is, to their Children; which are, but the Pa» 
rents multiplied and continued. Which, as one 
faith, is but Nodoſa Xternitas, a knotty Eternity 3 
as when one thread is ſpun and broken, then ano- 
ther thread is knit to it: Thus men dream of a 
continued Succeſſion, But what ſaith the Pſalnt ? 
This their way, is their folly ; for man being in ho» 
nour,continueth not. Contider, there is a change- 
ableneſs in all outward conditions; there may be 
a ſudden turn of Providence. Fob the Richelt may 


in the Eaſt, loſt all (as it were) in an inſtant. All 


the wit, and care, and induſtry, and providence 
of man, cannot hinder the Providence of God from 
making gonditions changable. And conſidering this, 
Who can ſay, This or that condition 15 good or evil 
for a man, when he knoweth not how that condi- 
tion may change ? What if a proſperous condition 
ſhould change ? why then, it had been berter a man 
had not known it 3 It making a man but more mi- 
ſerable to have been happy,: and then to be miler- 
able, 

2. Though the Condition it ſelf ſhould continue, 
yet the comfort in the condition is changeable : 
why,the things of a condition, that ſeems good and 
comfortable and deſirable, are changeable. The 
things of ſuch a condition may become a Croſs, 
and Burden, and Vexation ; ſich a changeableneſs 
there is in the comforts of a condition that ſeemeth 

2 good 
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good for a man. Aygufius had three Danghters, 
and all of them very lew'd; and he was uſed to 
call them his Tria Carcinamata his three Ulcers 
or Botches; And was uſed to ſay, Utinam ant celebs 
vixiſſem, aut orbus periiſem, T would I had lived un- 
married, of died without Children. Life and Light 
are two of the ſrreeteſt things, and yet a man may 
out-live the comfort of them ; they may prove a 
burden toa man as toFob(Job 3.20) Why is lifegiven 
#0 the Aflicied, and light to the bitter in Soul? Let 
metell you; T hoſe things, that are looked on as the 
greateſt earthly comforts, may become a mans 
Burthens and Aﬀiftions. 

Reaſ. 7. Man cannot make a perfe& judgment of 
what 15 good for him, and fo on the contrary what 15 
evil for him in this life; becauſe there are but few 
chat have the right Art and way of judging of Con» 
ditions; and ſo are apt to call geod evil,and evil good; 
and fo are dilabled from knowing what is good for a 
man in this life. T ſhall name ſome of thoſe ways, 
by which moſt judge of the good or evil of a Con» 
dition, 

1, Opinion. 
2, Senſe. 
(>. AteCtion. 

I. Moſt judge of Conditions by Opinion; they 
take things to be as they account them. It is Opi- 
nion that makes things to be good and evil, to ſome, 
that, if rightly conſidered, are not ſo. Thus Con- 
ditions are lookgd upon as good or evil, according 
as they are in our Opinion. It was the ſaying of Se-= 
neca,Levis eft Dolor, fi nil Opinio adjecerit, The miſery 
would be little, 1f our Opinion did not adde to it. 
Opinion 1s a leight judgment of things, by which 
things 
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things are good in the imagination, but never arrive 
at the underſtanding to be made Reaſon. It is an ill 
Guide, and therefore ſome call it the Guide of Fools, 
when Reaſon is the Guide of the "yy Moſt men 
judg of Conditions by Opinion, and fo it is impol= 
fible chey ſhould make a right Judgment of Condi- 
tions, of what is good or evil for a man in this /ife. 
And therefore, we find the Scripture ſetting it 
ſelf to oppole and crols the Opinions of Men, in re- 
lation to what is goed and evil for a man in this /ife, 

Fam.+5. 1. Howl ye Rich Men, &c. Now 1t 45 
che Opinion of moſt, that Rich men have cauſe to 
Rejoyce, 

Prov. 15. 16. Better is a little with the Fear of the 
Lord, then great Treaſures with Trouble. This crofſeth 
the general Opinion of men. 

Pſal. 37.16. A little that a Righteaus man hath, 


# better then the Riches of mary Wicked. Now the 


Opinion of the World is, That much, is alwayes 
better then little. 

One place more, Ecc/e/. 7. 2,3. 

Verſ. 2. It is better to go to the Houſe of Mourning, 
then to go to the houſe of Feaſting. But moſt men 
think not ſo. Ver. 3. Serrow is better then laughter. 
But this croſſeth the gene1al Opinion of men. 

I. Another way by which men Judg of the Good 
or Evil of Conditions,is by Senſe. They judg of the 
good 8 evil of things, according as they are pleaſing 
or diſpleafing to their Senſes, They judg of Con- 
ditions as many do of Meats, who judg of them 
by the taſte, and ſo take them to be Wholſome that 
are Toathſome : And fo, on the contrary, thoſe 
meats [lnwholſome that are Unplealant. And there- 
fore, the Apoſtle tells thoſe, Heb.a2.11, how they 
D 3 were 
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were miſtaken about their Condition, which was 
then a Suffering Condition 3 Ns Afzion (faith he) 
for” the preſent ſeemeth Foyous but Grievous. Why, 
Senſe at the preſent can feel no good in 1t, But after- 
wards it bringeth forth the quiet Fruit of Righteouſneſs. 
This way ct judging deceived Eve : She ſaw the 
Fruit was deſirable, it looked fair tothe Eye. Thus 
many are deceive(l abour their Conditions, They 
are like the Book St. 7ohn eatt, As Hony in the 
Mouth, but in the Belly, as bitter as Gall. Thus 
men look upon Conditions, whether they are Hony 
in the Mouth ; they look no further, whether they 
may not preve Gall in the Belly. Why, thus moft 
Judg of Conditions by Senſe; and while they judg 
ſo, it 1s impoſitble for them to know, what 1s good or 
evil for them in this /fe. 

ITI. Some make a judgment of Conditions, by 
their ſmfully-ſenfial AﬀeCtions, and ſo account that 
good for them in this life, that ſuits with their Luſts 
and Inordinate Defires. Thus men come to be be- 
guiled with the appearance of Good, inſtead of Real 
Good. Moſt men take the word of their Luſts, and 
corrupt” and finful Deſires, concerning what is 
good for them. As Sampſon faid, Give her me, for 
(be pleaſeth. me well. Since the Fall, man rather 
conlults with his own Corrupt defires then any 
thing elſe, and makes them his Oracle; at which, 
he enquires about the good and evil of things: and 
while they ſeek to that Oracle, it muſt needs fol- 
low, that Good muſt be rejeted under the Notion 
of Evil, and evil lookt upon as deſirable under the 
Notion of good. Afﬀe@tions ſenſnally-finful, are 
wofully blinded in judging of Conditions. 
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CHAP. IV. 


Aving Explained and Confirmed the Point, 

I come now te Reſolve ſomeQueſtions, that 

my be put, in Relation to the Truth deliver- 
ed, 

1. Dveftion, Whether it be lawful to Pray a« 
cainſt Aions, Since no man knoweth what is 
good for a man in this life ; and fo in praying againſt 
chem, we may Pray againſt, and Deprecate that, 
that (for ought we know) may be for our Good ? 

2. Suvefi, Whether it be lawful to Pray for cut- 
ward and worldly -good things, as Riches, &ec. 
Since we know not, but we may pray for what 1s 
evil for us ? 

3. 2ueft. Whether our being ignorant of what 
is good for us in this life, doth not warrant ys, to 
undertake things,and adventure on them hand over 
head, orat hap-hazard (as we ſay) orat adventnre, 
without any CircumſpeRtion, Conſideration, Pru- 
dential Foreſight or Providential Care, as in Mar- 
riage, &c. Why, ſome may fay ; I know not what 
is good for me in this life, and therefore, Let it hap- 
pen how it will. So the Queſtion is, Whether this 
Truth, do not deny and deſtroy all Care of Pro- 
vidence ? 

I ſhall Anſwer to theſe in order. 

I. Dueft, Whether, according to the Truth de- 
livered, it be lawful for a man to Pray againſt" Af- 
fliiions, Since he knoweth not but that he may Pray 

D 4 againſt 
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againſt his own good. Since, ſome by Experience 
have found, It was gogd, for them that they were 
Afudied. 

Anſw. Some have bin of this Opinion, that, It is 
unlawful to Pray againft Afli&ions; and that it was 
not the Errour of Tertu/lian, to ſay, Aflidions were 
to be ſonghr for, and defired ; and ſaid, That men 
onght to be fo far from praying againſt them, that 
they ought to pray for them and defire them. But 
thisT look upon, as one of his Errours. 

I ſhall give an Anſwer to the Queſtion. 

C1, General. 
I 2. Particular; 

T. General. So I Anſiver ; That, notwithſtanding 
It ſo falls out that Afliions are Fod for a man, yet 
they may be lawfully prayed againſt. And this 
Truth T ſhall clear np to yon, by four things. 

I. AfiiGions are, in their own Nature, Fruits and 
Effefts of Sin, and ſuch as Nature abhors ; ſuch 
are Sickneſs, Poverty,all ſorts of Lofſes and Crofles ; 
they were brought in by Sin. The Apoſtle faith, 
Rowt. 5. 12. Sin entred into the world, and Death by 
Sin, Death is there put for, All Miſeries. As Life in 
Scripture is put for all Good; ſo Death is the To- 
pick for all Miſeries, being called the King of Fears ; 
and ſo the King of Evils, being the King of what- 
Toever is fearful to man, and what Nature abhor- 
eth. As Death, fo all Evils (as Death's attendants) 
came into the world by Sin. Sin was the Mother, 
and Afiifions of all ſorts are the Daughters. Sothen, 
looking upon them under this Notion, as the Effets 
of Sin, they may be prayed againſt. When Sin 
came into the world, theſe Evils crowded in with 
It; and when Sin fhall beno more, theſe —_— 
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and Evils ſhall be no more, Rev. 21. 4. There ſhall 
be no more Death, &c. The Thred followeth the 
Needle. Sin was the Needle, that drew in with it 
the Thred of Miſeries and AﬀiGtions. Man had ne- 
ver known what Loſſes, and Croffes, and Miſeries, 
and Aﬀiitions had bin, had it not been for 
Sin, 

2, Afflidions of themſelves,do us no good; of them 
ſelves, they donot make a man better. The Good 
by Afiifions comes from a Superiour Work, from 
thoſe admirable Influences and Concurrences of 
the Spirit of God, on, and with, the A4flifiions. AS 
our Saviour ſaid, Man lives not by Bread only: SO, 
man 1s not amended by Afiitiions only, Put a 
Stone into the Fire, it cometh out a Stone ſtill. 
No water, either hot or cold, will make a Black=- 
more White. Empty Vinegar from Veſſel to Veſlel, 
it will be Vinegar ſtill, So, let a man be emplyed, 
from Condition to Condition, he 1s fill the ſame. 
We know, the Plough breaks up the Earth, but of 
3t ſelf doth not better it; it leaveth it as it was, . 
there is nothing put in by the Plough : If the Huf- 
bandman Dung it, and caft in good Seed, when he 
hath broken it up with his Plough, then there is 
liketobe a Harveſt, elſe there is nothing but Weeds 
and Nettles. The Ploagh of AﬀMiGtions may break 
our Bodies, andEftates, and Spirits; but there wil 
be no Harveſt without ſomething more, without an 
Heavenly Influence; Aﬀfii&ions will bring forth only 
Briars and Thorns. The Expreflion-of the Pſalmiſt, 
15, Pſal. 54.12. Bleſſed » the Man whom thou chaſienest 
and teacheſt out of thy Law. It 1s then happy, when 
Corre&ion and Inſtruftion co together. 

3. As Afftiftions are fruits of Sin, and of them- 
ſelves 
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felves do no good ; ſo oftentimes, throngh Mans 
Corruption,they prove occaſions of Sin. They are (o 
far from making men Better, that they ofren make 
men Worſe. I have ſhewed before, what Evils 
are incident, both to a ſtate of Proſperity and 
Adverſity. Satan knowerth, how to make Aſfliti- 
ons to become Temptations: And therefore we 
find this to be the Reaſon, why 4gur prayed againſt 
Poverty, Prov.30.9. left T be Poor and Steal, andthe 
Name of God be taken in Vain; q. d. Poverty may 
put me under a Temptation of uſing Unlawful 
means, to the Diſhonour of God. Thus, AﬀMi&i- 
ons prove ſomtimes occaſions of Sin; and we are 
taught to Pray, That we may not be led into Temp= 
tation. 

4. Confider again this, That the Saints and 
Servants of God have prayed againſt Aﬀictions : 


So, they have prayed for 
I. The Preventing of them, and Keeping 
| them off. | 
2. To ——_y them, and Taking them 
oft. 


1. For the Preventing them, and keeping them 
Off. Thus did 4gwr, Prov.30.8,9. where you have 
his Prayer; Firtt, Againſt che Evils of Sin, Ver. 7. 
Take from me Variry and Lying. Next, Againilt 
the Evils of Affliction, Ver.$. Give me not Poverty. 

2, They have prayed for the Removing them, 
and taking them off, And thoſe have done it, 
who got as much good by their Aﬀfiftions, as any 
under Heaven. Thus David, Plal. 39. 10: Take a- 
way thy Stroak from me. Plal. 119.22. Turn away 
Shame and Reproach from me. Thus did ob, Job 
9.34. Let him take away his Red from mg. Job 13. 
20,31. 
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20,21. Withdraw thine Hand from me, &c. Where, 

he Prayeth for Gods taking away his Aﬀi@ing 

Rod, and for his with-drawing his Afﬀitting 

Hand. And theſe Two men, got as much good by 

their being Aﬀiced, as ever any did. | 

+ Thus, in General, You tee what we Anſwer 
to the Queſtion, Whether Evils of Af- 
fiction may be Prayed againft ? 


]I. We come to give a more particular Anſwer 
to the Queſtion ; And tell you, T hat though we 
ſay, It 15 Lawful to pray againſt Aﬀictions; yet it 
mult be with the Obſervation of ſome Rules, and 
Cautions, and Direftions. That, as our Savionr 
ſaid in another caſe concerning Hearingz Take 
beed, how ye Hear; So in this caſe of praying a- 
gainſt Aﬀii&ions, we ſay, Take heed how ye Pray. 
So conſider; There is a double praying againſt 
AfﬀiiCtions, as I told you before : 

1. For the Keeping them off. 
2. For the Taking them off. 

1. For the Keeping them off. So, there 15 a Two« 

fold praying for the Keeping oft Aﬀiictions. 
it, Abſolnte. 
2, Conditional, and with Submiſſion. 

1. Abſolute. When men Pray, that, in no Caſe, 
the Evil may happen to them; ſo making their 
Will a Law to God's. This praying againſt 4flidz- 
ons, is Unwarrantable and Unlawful. We muſt 
know; for Moral Evils of Sin, we may pray abſo- 
lately againſt, but not ſo againſt che Evils of Afti@ton. 

2. There isa Praying againſt them, that 1s Con- 
ditional,& with Submiſſion to the Will of God; This 
is Lawful. Our Saviour himſelf prayed that the Cup 
3 might 
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might paſs from Him, but adds this, Not wy TYilhs 
but Thine be done, Our praying againſt 4Aitions is 
then right, when there is a ſweet Submiſhon of our 
wills, to the Will of God : So, that though we know 
that Afligions are grievous to our Natures ; yet, be- 
cauſe we know not, what the Decrees and Purpoſes 
of God are concerning us; and not knowing, but 
that He may ſee them good for us, and make them 
good to us ; we do ſweetly ſubmit our wills, to the 
Will of God, and Proclaim Liberty to Him, to 
dea! with us as He pleaſe. And herein is the Work 
of Grace ſeen, that, though Nature defireth wholly 
to be freed from them, (they being ſuch things as 
are bitter to It;)yet a Chriſtian leavs himſelf whol- 
Iy to the Will of God, and faith, Not my 1/ill, but 
Thine be done. When Chriſtians fee the Cup cf 
Afﬀtiidion preparing for them, or coming towards 
chem, they muſt pray againf ir, only as our Saviour 
did. It is then right, when in praying againſt Af 
flitions, we pray abſolutely that God may be Glo- 
rified; but for the things that concern our ſelves, 
we pray with Submiſſion to His Will. Thus Chriſt 
did, Fohn 12. 27, 28. Save me from this Hour, but 
for this cauſe came I to this Hour. Father, Glority thy 
Self. Our*- Saviour 15 abſolute in that requeſt of 
his, That His Father would Glorify his Name, and 
received an Anſwer; But for the other Requeſt, he 
ſweetly ſubmitted co His Father's Will. Thus doth 
a Gracious Heart pray abſolutely, that God may be 
Gloriked, (let it be in Relation to himſelf) which 
way the Lord pleaſe. Thus in deſiring freedom 
from Afﬀtliftion, though a Gracious Heart looks up- 
On it as defirable to Nature, to be freed from 


Loſſes, and Croſſes, Sicknels, and Poverty, = 
et 
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\ Yet helooks upon Gods Glory as, That, that is to 


preferred before its own worldly Welfare, Eaſe, 
Quiet, Contenement, and Comfort. Whereas 
ſome may ay, that Ag#r prayed abſolumely againſt 
Poverty, Prov. 30.8, 9. Give me not Poverty, &c. 
We Anſwer, that though it looketh like an abſolute 
Requeſt, yer it is not : If we look _ the Reaſon 
of the Requeſt, Ver. 9. we ſhall find that he prayed 
abſolutely, only in relation to Gods Glory. For, 
the Reaſon why he prayes againſt poverty, is this, 
left The Poor and Steal, and the Name of Godbe taken 
inVain. Where ſee, that he only prayeth againſt 
Poverty upon this account, left it might occaſion 
him to Sin,and Diſhonour God. Agyr doth not fay, 
leſt I be poor and Steal, and be Whipt, and Stock, 
-— Hanged ; but, eff the Name of God be taken itt 
ain. 

2, Concerning the keeping off, of Afﬀiitions. 
There is a prayingeither againſt, 

T1, The Things themſelves, 
2, The Evil of the things. 

1. Againſt the Things themſelves. . For that, we 
ſay, as formerly, We ought not to pray Abſolutely, 
but with Submiſſien. 

2. There 1s a praying againſt the Evil of the 
things. So we may pray abſolutely againft the 
Evil of the Evils, though we may may not pray 
abſolutely againſt the AfMifions, yet againſt the 
Sting of the Aﬀietion, The Apoſtle Pau/, calleth 
Sin, the Sting of Death 3 and it is the Sting of e- 
very Aﬀi&ion : and againſt the Sting, we may 
pray abſclutely. 

Thus for the firſt, concerning praying for the 

keeping off of Aﬀiiftions, 
2, Con 
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 n: Concerning praying for the taking off AfMi&« 
pns. So, theſe Rules are to be obſerved. 


Thus in Anſwer to che Firſt Queſtion, 


I, We mult not put our wills, as a Law to 
God's. Then it 15 right, when, while we 
defire God to remove the Aﬀition, .we 
get our hearts willing to bear the Aﬀicti« 
.on, if God will have it fo. | 
. In praying for the removal of them,there 
mult be a Submiſſion to the Will of God, 
in relation to al] Circumſtances; to wit, 
the time and manner of removing. We 
muſt ſubmit to his Wiſdom for the means, 
and be content to wait his Leaſure, for 
the time of taking them off. 
. We muſt chooſe rather AﬀfiQtion, than 
Sin; and pray more for the taking away 
of Sin, then the taking off AﬀiQtion. It 
was a Pharoah that prayed only for the 
caking off of Afli&ion, Exod. 10. 17, Pray 
to the Lord your God, that He may take 4- 
way from me, this Death only. He was 
only, for having his Judgment taken a- 
way, not his Sin. 
4 We muſt pray.more, for God's SanCtify- 
ing Afiictions to us, then for his Remo- 
ving them from us. That the Rod may 
do its work for which it is ſent, before it 
be taken off; that we may be better'd by 
the Aflition, before we are freed from 
the Aﬀf1Gion. 
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 # The Second 9ueſtion. 


T7 a Man know not, What is good for d tan in this 
Life; Is it then Lawfull for a man to pray for 
the things of this Life, viz. Riches, &c? Since he 
knoweth not, but they may be Hurtful for him. 
His proſperity may be his Ruine, his Table may 
be his Snare; and that which he thought was for 
his Welfare, may become his Trap. To this 
Queſtion I ſhall give an Anſwer 

1. In General. 

2, More Particular, 

L. In General, I Anſwer thus : That it is Laws» 

ful to pray for the things of this Life ; although 
we know not, whether they are good for Man in this 
Life. There are theſe Arguments to make it 
g00d, 
Riches, and Health, and the Comforts of this 
Life, zre in themſelves Blefſings of God. They 
flow trom Him, who is the Fountain of Good ; 
and are, in themſelves, Streams that iſſue from 
that Fountain, and ſpeak His Goodnefſe. They 
are ſome of thole things, by which, He that is Good 
(as the Pſalmiſt ſpeaks) death good to his Creatures. 
Ads 14.17. God left not Himſelf without Witneſs, 
in that he did Good, and gave them Rain, and Frutt- 
ful Seaſons; filling their hearts with Joy and Glad- 
neſs. So, upon that account, they may be pray'd 
for. 


2, The things of this Life may be prayed for, 
| In 
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In that onr Saviour hath taught us to pray for 
our Daily Bread. Where, by Bread, is meant all 
thoſe Good things that are neceflary for this Life. 
Bread, is there a Comprehenſive word, being the 
Staff of Life; And ſo call'd the Staff of Bread. And 
by a Synechdoche it is put for All, both Neceffary 
and Comfortable ſuppores of mans Life. Now, 
being to pray for our Daily Bread, we may pray 
for what is Neceſſary and Comfortable for 
Life. 

3. Outward Good things are neceſſary for our 
Utes, and for our Well-being in this World, Mat. 
6. 32. Tour Heavenly Father knoweth, that you have 
need of all theſe things. In Prayer;there is a making 
known of our Needs and Wants to God ; not cnly 
Spiritual, but Temporal too 3 not only thoſe that 
relate to our Souls, but alſo to our Bodies. The 
Apoſtle bids us, Fhil. 4. 6. In nothing be careful, 
but let your Wants be made known to God. Then no 
doubt, but we may Lawfully pray for all Comfor- 
table, and Suitable ſupplies to our Wants. 

4. Theſe Outward things do not of themſelves 
Hurt. Of chemſelves they make none Evil. Outs 
ward things are to Men, as they are to Them. It 
is not froth the things Themſelves, but from Luſts 
within that they become Evil. The Poyſon is not 
in the Flower, but in the nature of che Spider : 
So the Evil of Outward thangs, 15 not in the things 
Themſelves, bunt from our Luſts,that curn them into 
Evil. It is not mens Pofleſſions, but mens Corrupti- 
ons that make them to become Evil to them. When 
a mans Table comes to be his Snare, the Creatures 
are not to be blamed, but a mans own Luft. 


The Apoſtle, 2 Pct, 1. 4. ſpeaks of the Corrupti- 
ons 


(49) 
ons thatare in the world through Luft. The World, 
and the things of the world are the Obje&; bur 
the Cauſe why they become Evil to us, is Luſt. 
The Fault, why men are Covetous, or Senſual, 
or Effeminate, is not in Gold, or Wine, or Women ; 
but in Mens Senſual AﬀeCtions, and naughty Dil 
poſitions. So it is Obſervable, when. St. Fohn, 
I fobn 2.16. doth Sum up, what of the Worid is 
oppolite to the Love of God, He doth not name 
the Obje&s, but the Luſts. Re doth not ſay, Whar 
ever is in the World is Pleaſure, or Honour, or 
Profitz but he names, The Lufts of the Eye, The 
Lufts of the Fleſh, and the Pride of Lite; And theſe 
are rot of the Father, but are of the World. (1. e.) 
Thele are not of God, as Riches, and Honour, 
and outward things are; . but of that world, that 
mian hath made within himſelf, by his own Car- 
rupt deſires, and Senſual Luſts and Aﬀe&ions. By 
this you ſee, The Evil 15 not in the things them- 
ſelves, but in our ſelves; We find, they are ſuch 
things as are Conſiſtent with Grace and Holinefle. 
We read of Abrahams and obs Wealth and Riches. 
St. Auſtin, ſpeaking of theſe Worldly things faith, 
Dantur bonus xe putentur mala, dantur malis ne pu- 
tentur ſumma bona. It is a certain Truth, That 
God never giveth any thing in it felf Evil, to thoſe 
that are Good; ſo, neither doth he give the chief- 
elt good Things, to thoſe that are Evil. So that 
when theſe things become Eviito men, it is from a 
mans own Corruptions, When men make theſe 
things, the Bellows of Pride, the Fewel of Un- 
cleanne(s, the Inſtruments of Revenge; This is 
not from themielves, but mans making u'e of them 
for ſuch ends, for whic1 they were not Ordained. 
Y, $0 
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So when the Goſpel calls upon us, to Renonn&s 
the World, The meaning is not, That we ſhould 
caſt the things of the World out of our 'Pofleſſion, 
but out of our Aﬀeftion. To be Rich; is not In- 
conſiſtent with Religion, it is mans abuſing cf 
Riches, &c. that makes them Evil to us. 

5. The things of this life, may be helps to 
Chriſtians, to further them in doing good : though 
they be ſeeming hindrances; yet, by a wiſe Im- 
Provement, they may become great Advantages, 
for the performing of Works both of Piety and 
Cherity. If a man have but the Art, of placing 
thele things aright, They may help a man toward 
Heaven. - As we ſee it 15 with a Trunk of Mony 3 
fet a man part it upon his Head, it boweth him 
down ; Bur let him put it under his Feet, it lifteth 
him up. *Tis the Apeſtle's Command, in 1777.6.18. 
to thoſe that are Rich, that they be Rich in Good 
Works Letting them know, That they have an 
opportunity put into their hands, of doing good 
with their Wealth. See what our Saviour faith, 
Luke 16. 9. Make you Friends of the Unrighteous 
Mammon. But, why doth our Saviour call it, The 
unrighteous Mammon ? Not becauſe Riches are fo 
in themſelves, but becarſe of mens either Evil 
getting, or uſing of them. q.d. Things that many 
men abuſe,, and ſo make them the Riches of Ini- 
quity 3 may be fo imployed, as to be helps to fur- 
ther good. And therefore, it was a hard ſaying, and 
Cenſure of a Father (although I confels it is fome- 
times true) Omnis Dives aut iniquus,aut iniqui Heres, 
Every Rich man 1s either an Oppreſlor, or the Son 
of an Oppreſlor. 

6. Wealth and Riches, and the Things of thrs 

| Life, 
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Life, are the things that come within a Promile. 
It is faid of him that feareth the Lord, Pſal. 112, 
That Wealth and Riches ſhall be in his Houſe (i. e.) 
when God ſeeth it good for him. For all Temporal 
Promiſes muſt be underſtood with an Exception. 
The Rule is this, concerning ſuch Promiſes, That 
they do not Intimate what ever ſhall be, but what 
ever befalleth a Godly man (hall be a Bleſſing, The 
Fruit of a Promiſe, ſhall not be the Fruit of a 
loſer Providence; but to a Godly man, they are 
the Fruits of a Promiſe, and therefore may be 
prayed for. 
Thus for che Anſwer in General. 


TI. The Particular Anſwer is this. Though we 
faid, and have ſhewed, that it is lawful to pray for 
, outward things, yet it muſt have its Rules and Li- 
mitations, and that upon this Ground, Thar we 
know not what is good for a man in this life. Con- 
cerning praying for outward things, we muſt know 
this, they muſt not be prayed for 3 

1. Abſolutely, 

2, Ultimately. 
1. Abſolutely. In praying for ontward things, 
ve muſt not pray for them, but with a Submiſſion 
to the Will of God. In praying for them, we muſt 
take heed of making our wills a Law to God's. For, 
as I ſhewed you before, That the Evils of this life, 
are not Evils to be abſolutely prayed againſt ; fo 
'neither are che things of this life, abſolurely to be 
prayed for. T hen it is Right, if, when you are beg- 
'ging of them, you can find in your heart to be 
without them, if God will have it ſo. As for thoſe 
"Good things that relate to another Life, they are 
; 2 to 
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to be abſolutely prayed for; but, for the things of 


this life, we are not to do ſo; we muſt not fo de- 
{ire them, as not content to be denyed. This was þ 


Rachels (in, in her deſire of children, Give me Chil- 
dren o elſe I dye. She would have no Nay, but ſhe 
muſt have children, and ſhe payed dear for it, for 
ſhe died in Child-bearins; ſhe would die if ſhe had 
not children, and the died in bringing forth a 
child, whom ſhe called Benoni. Thus Iſrael would 


have no Nay, but they muſt have a King. And thus | 


the hearts of many, are ſo ſet upon the things of 
this life, that they cannot brook a denial of them 


and think God doth not love them, if He do nor | 


grant thoſe Requeſts they make for them. 


2. In praying for outward things, as you may 
not pray tcr taem Abſolutely, ſo you are not xo | 


pray and feek for them, Uirimately, bur to make 
them Subordinate to Gods Glory. It is lawful to 


pray for Health, and Wealth, and the good things | 
of this Life; but it is to be done, with a reſpe& | 
to the Glory of Gad, that we may be enabled the Þ 
better, to Serve and Honour Him with them ; and F 


not that our ſenſual deſires, and finful luſts, may be 
fatisfied, Fam. 4.3. The Apoſtle telleth us, cf ſome 
chat did Ask ; but he telleth us, that their End was 
not right; for they did ask, tizat they might con- 
ſame it upon their Luſts, This askmg 18 Evil and 
Unlawful. How many are there, that would have 
God beſtow that upon them, that they would be- 
ftow upon their Luſts, as Health, and long Life; 
that they may live the more Pleaſantly, Wealth, 
that they may fare Delicioufly every day; Great 


Eſtates, that they may Raiſe Themſelves and Fa- f 


milies, that they may be ſome-body in the _ 
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and may lord it over others. Te 1s not right, when 
men deſire outward things, that they may live more 
comfortably, and not Serve God more chear- 
fully. 

Duet, But ſome may Ask, How may I know, 
in praying for the things of this Life, that I have a 
relpe& to Gods Glory ; ſince the Heart of man is 
ſo Deceitful ? 

An(w. By theſe things, it may be known, 

1, He that makes Gods Glory his End, in ſeeks 
ing theſe things, is as much in begging Grace 
to.Uſe them for God, as he is to have them, 
Where the defires of a man, after theſe things, 
are right, they are not ſingle deſires after the 
things themſelves, but conjoyned and coupled 
with deſires of Grace; whereby he may be in- 
abled to ſerve and honour God with them. This 
1s his moſt earneſt Requeſt, That, if God put any 
ſuch price into his Hand, he would give him a 
Heart to make uſe of it for 'his Glory. Prov. 3. 9. 
Honour God with thy SubFance. So, this is the great: 
Requeſt of thoſe that eye the Glory of God, in 
their begging the things of this life ; That, if God 
ſee it good to beftow thoſe things on them, that 
he would give them to honour Him with their 
Riches, with their Health, and with, all their 
Worldly Enjoyments. When it is otherwiſe, our 
praying for them is not right. There are many. 
that only look after the things themſelves, but 
never begg for Grace, by which they ſhould 
make a right Improvement of them, Then it 1s 
right, when a man defireth rather to be denied the 
Things themſelves, than Grace to uſe them; when 
he can ſay, Lord give me not Riches, give me not Ho- 
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nour, give me not Worldly Poſſeſſions, if thou do 706 
withall give me a Heart to uſe them to thy Glory. 

2, This ſpeaketh it, When a many can take a 
Denial, and be content to go Without them, when 
God will have it o. This ſheweth man's reſpeting 


and the good things of this life, and is denied 5; 
he layeth his hand upon his month,and concludeth, 


that, God did not lee thoſe things to make for his 7 
Glory, nor for the good of him that begged them. 


We read of Balaam, Num. 22. when he was (ent for: 


by Balak, that he gave ont, he would not eye. 
the offers that Balak made him, but only the Com» F 


mand of God. Yet, when he was told, He ſhould 
not go, he enquires again, and again, till at laſt 
God bid him go; which ſhews, he eyed more the 
Promotion and Advancement he expefted from 
Balak , then the Command of God. $o fome, in | 


the Glory of God, above the things themiel ves. 
Snch an one fits down contented, when God 15 3% 
pleaſed to croſs his defires, and to deny him his- 


requeſts: When he beggeth Health, and Wealth, '® 
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ſeeking the things of this life, are ſo impatient, | 


that, though the Lord have denied them once, and | 


again, yet they will be asking them again; It is 
good for men to do fo, in ſeeking after the things 
of another life, but not in ſeeking after the things 
of this life. | 

3. This ſpeaketh it, When, in praying for the 


1 IG ED  — 


things of this Life, he prayes only for ſuch a mea- | 
ſure and proportion of them, as may leaſt expoſe | 


him to fin. By this, a man ſhews,in ſeeking of them, 
he hath en eye to the Honour and Glory of God. 
Such an one ſeeks not great things for himſelf, but 
only what is conyenient. It was XAgur's prayer, 
Prov. 30.8, 


; 
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Prov. 30. 8. -That God would feed him with food con- 
penient. If you ask, wity he prayed for conyenient 
Food, and a ccnvenient Eſtate, the Realon was 
this, Becauſe he (aw danger in extreams; in Pover- 
ty on the one hand, and Riches on the other, He 
ſaw, To be very Rich, or very Poor, was very 
dangerous, and would put under great Tempta- 
tions. q.d. Lord I would not be Rich, becauſe it 
iS hard to be Rich and Good ; and I would not be 
poor, becaule it 15 hard to be poor, and nat to fin. 
Therefore he prayeth for ſuch an Eſtate as did beſt 
ſuite with holineſs, and would leaſt expoſe. him, to 
temptations unto {inzthis (peaks his eyingthe Glory 
of God. He prayeth againſt Riches,:.and abun- 
dance, but it is not upon this account, - becauſe 
they may make a man envyed, or cauſe cares and 
troubles, for he that encreaſeth Riches, increaſeth 
them: But it is purely wpon another account, 
(viz) che Glory of God, as appears by his Reaſon 
given, verſ. 9. Left The full and forget Thee, and 
lay, Whoys the Lord? Which .ſhews, ;that it was 
Gods Honour and Glory, that he did Reſpe&. So 
when he prayeth aguinſt Poverty, he: doth not 
makethis:his Reaſon, leſt | be deſpifetand trod- 
den under-foot, bur, leſt the Name of 'my God be 
taken in Vain. So that what he prayed for, was 
in Relatron to Gods Glory. So it is witty him that 
eyes the Glory of God, in ſeeking the things of 
this life; he ſeeks not- great things for himſelf, 
but only. what is proportionable and convenjent. 
Heſknows, A thoo toorbig for his foot, may hinder 
him in. going, as well as-a ſhoo that is too little : 
AStafl,, you. know, is aihelp t a mani.when he 
walketh z \but a bundle: of Staves, -both hier and 
INS. E 4 burden , 
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burden. It is good for men, in ſeeking the things of 
this life, to ſeek only what is fit and convenient, 
that they may be the better fitted to he ſerviceable 
to their God, and torun the Race that is ſet before 
them. Suppoſe a man were to run a Race, and many 
Suites were laid before him to take his choice, ſome 
of cloth of Gold, &c. he would not chooſe the 
moſt 'Gorgious,' but the moſt Convenient, leſt 
otherways he loie the Race. . 

®Pueft. Some may Ak, What is a convenient 
Eftate ? | 

Anſwer : 

1, That which Nature requireth. Nature 18$ 
content with a little, It was the Say= 
ing of a Wiſe man, He that” liveth accor= 
ding to Nature, will find a little, Enough 
and He that liveth according to Opinion, 
will never have Enough. And it was the Say= 
ing of a Gracious man, Having Food and 
Rayment, let us therewith be Content: 

2. Fhat is Convenient, that is ſuicable to the 
Eſtate wherein God hath put us. Some need 
not ſo much as others do; and it is their 
Happineſs, if they knew it; as it 1s for 
ai'man' to ſee without Speftacles, and to 
walk without Crutches. It was the ſaying 
of Socrates, when he ſaw great Riches 
carried through a Town, How happy am F, 
that T can live without all this ? = 

3. That is Convenient, that is requifite for 

-- the comfortable Maintenance of onr Fa- 

; milies. The Apoſtle faith, He that Pro» 
videth not for his own Houſe, is worſe than 
er Infidel. Yet Solomen ſaith, There was & 

man, 
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Wn, That bad neither Son, nor Brother, and 
yet there was no end of his Labours. 


4. This ſpeaketh our reſpeting Gods Glory, 
In our ſeeking the things of this life, Our ufing 
the Things for God, when he hath beſtowed thenz 
on us, and hath granted us our defire. Do you 
not ſpend them upon your Luſts? Do you not 
ſay to the Wedge of Gold, Thou art my Confidence ? 
Do yon not make them the Fuel for Luſts, and In- 
ftruments of Revenge? You may know, what your 
Hearts were in Deliring them, by the Ulſe you 
afterwards make of them, Remember, Luſt 1s an 
earneſt Craver ; and will pretend, That what it 
beggs, is for God, till it hath what ir delfireth. 
It 1s good for Chriſtians then, ro put the Q1eſtion 
to themſelves, What God hath the more from them, 
for that they have received from Him ? | 

To clole up the Anſwer to this Queſtion ; Leer 
me tell yon, Althongh ir be lawful to pray for the 
things of this life ; yet not Principally and Primarily, 
but with reſpe& to the Inferiority of their Nature 
and Utes. Remember ftill, Theſe are not the 
Cheif things to be fought after. Mat. 6. 33. Seek, 
firf# the Kingdom- of God, &c. We ought, in our 
Prayers, to give the precedency, and pre» 
eminence to Spiritual good things. Heavenly 
things are to be preferred before Earthly ; and 
we are fo place them in our Prayers, as God hatlz 
placed them. Though we may Lawtully pray for 
the things of this lie, yet we pray Unlawfully, 
when we are more earneſt for them, than for the 
things that relate to another life. God took 1t 
well fron Solomon, when he was left to his gy 

an 
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and bictto ask what he would,he only asked Fſdome. 
He did not ask Riches, nor Long Lite, northe Life 
of his Enemies. Yet God gave him I hole. The way 
to have the things of this World, is, chiefly to ſeek 
after the things of another World. Thele things 
you may pray for Abſolutely, viz. Grace, and an 
Intereſt in Chriſt, and Pardon of Sin, and 
all Soul - Merciesz and ail the Good things 
that relate to another. life. We read of ſome, in 
Hoſ. 7. 14. that bowled upon their Beds, for Corn 
and Wine. Thoſe were the things they only ſought 
after; and their Prayers was but a brutiſh Crie, 
compared to the howling of « Dog. A gracious Soul 
pants aſter the things of another Lite, when o+- 
thers pant only after the things of this Life, 
The Prophet ſpeaks of ſuch, Amos 2.7. who 
pant after the Duit of the Earth : But David's Soul 
panted after God, Pſal. 42.1. So panterh my Soul 
after Thee, O God. Then it is Right, when we 
pray for the things of this Life, with a ſerious 
confideration of their Lowneſs, and'Baſeneſs, and 
Inferiority, being compared with the things of 
Eternity, and another Life, 


\Thus for the ſecond Queftion.: 


The Third 9ueſtion, is This : 
—_— our being Ignorant of -JFhat is good 


for us in this Life, doth not warrant -to ad- 
venture on, and undertake things ( as we ſay ) 
Hand Over-head, or at all Adventure z without 
| Cire 
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e, CircumſpeXtion, Contideration, prudential Fore- 
e fight, or providential Care. As in the butine(s of 
y Marriage, and of managing .all our bulineſſes 
k and affairs in tis Liie. Some may lay, I ſee 
's I know not what 2s good for me in this life: And 
N therefore, the thing I am about, notwithſtanding 
d all my Prudence, and Care, and Circumſpettion, 
s may ( tor ought | know ) be for Evil come; and, 
1 wichout all this Care and Circumſpeion, may 
2 be tor Good to me. So the Quieltion is, Whether 
* this Truth doth not deſtroy all Prudential and 
: Providential cazxe about the management of the 
| Aﬀairs of this Life. 


* Anſwer. No ſuch matter : It makes nothing a- 
| painſt that. And that, we ſhall thew un thele fol. 
| lowing Propoktions; whach I ſhall briefly name. 


1. Divine Providence doth net deſtroy 
Humane Prudence; Which is fo much 
commended by Solomon, in his Book of 
the Proverbs. 

2, Gods Providence doth ſometimes make 
up mans Improvidence. But that is no 
warrant at all, for a man therefore to be 
Improvident, 

3. Iti<a Tempting of God, when we neg+ 
_ the Means, for bringing.to pale cv 
End. 

4- It is creating Croſſes to our ſelves; and, 
for which we muſt only thank our ſelves. 
We are not called to bear Croſſes of 
our own making, but of God's ſend- 
ing. 

5. It is made one of the Charafters of a 

Righte* 
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Righteous man, That he guides his Afairs 
with Diſcretion, Pſal.112.5. 

6.) There is almoſt a whole Chapter ſpent 
in the Commendation of a Virtuous 
Woman's Prudential and Providential 
care in providing for her Husband, Chil- 
dren, and Family; as you may fee, 
Prov. 31. 

#, Such a Concluſion would juſtifie that 

prophane Saying of ſome, That if they 
are Ordained ts be ſaved, they ſhall be $a- 
ved, let them live as they liff, Theſe e« . 
parate between the Means and the End, 
When as God hath appointed the Means 
as well as the End. So do ſuch, in re« 
ſpe& of the Afﬀairs of this Life; that lay 
afide Prudence, And ſay, If God ſee i} 
good for pre, it ſhall be Good. 


Thus for the Third Queſtion; 
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CHAP. VL 


The Application. 


ir is uſeful by way of Information. If this be 
true, that no man infallibly knows what is 
good for a man in this life; why, then it is not to 
be wondred at, that we find men ſo wofully mi- 
ſtaken in _ _—_—— about Conditions, and 
God's outward Diſpenſations. The Prophet ſpeaks 
of ſome, that call evil good, and good evil : Soman, - 
through his ignorance, of what is good for him in 
this life; 1s apt to think that condition good for 
him, that is evi/; and that condition evil for him, 
that is good. We read ob 11.10. Vain man would 
be wiſe. So, ighoratt man would be thought wiſe, 
in the knowing of things that are above him, and 
beyond his line, and that come not within the 
Sphear of his knowledg. Though he know not, 
how to make a Judgment of Conditions, yet 
he will be offering at it; nay as confidently 
undertake it, as Aſtrologers and Gypſies do, 
to tell people their Fortunes. But we may ſay of 
men in this caſe, as the Apoſtle doth of thoſe, Rom. 
1.22. Profeſſing themſelves to be wiſe, iuuger3ucey 
they became fools. So while men profeſs themlelves 
to be ſo wile, as to know what is good for a man in 
this life, they have but ſhewed themſelves fools; 
as hath appeared by their groſs miftakes abour 
Conditions. The Heathens of old, though they 
thought themſelves wife, yet ſhewed themſelves 
fools in their Opinions, concerning the Chiefef 
Gyod, (which did amount to the number of _ 
An 
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And ſuch fools go men ſhew themſelves in their 
Opinions, concerning inferiour good things, and 
what is go#4 for a man in this life. But, as the L ord 
faich of the cuſtoms of the people, Fer. 10. 3. That 
they are Vain: So, may we ſay of the Opinions of 
people, concerning conditions. Solomon ſpeaks of - 
Jome, Eccleſ. 7. 10. who would undertake to make 
a Judgment of Times, and did ask, Yhy.were the 
former times hetfer than theſe ? But Solomon telleth 
ſuch, They did*not- enquire. wiſely concerning them. 
(1. e:) They were but fools in thinking fo. So there 
are many that inquire not wiſely concerning con- 
—_ and what is good and evil for a man in this 
ife, 

I ſhall acquaint you with three ſorts of per- 
ſons, that are,thus miſtaken about outward Con- 
ditions. ® "EM | 

I, Some there-are, that, looking upon Ho- 
nour and Riches, and ſuch things as are 
in themſelves good, from thence con- 
clude, They are things good for them 3 
and if they have them, conclude it is well 
with them. 

2. Some there be, who looking upon Aﬀidti- 
ons, as things evil in themſelves; con- 
clude from thence, that it is evil for them 
in this life, that they are Afflifted. 

3. Some there are, who hearing that it hath 
been good for ſome that they have been 
Aﬀied, do from thence conclude, that, 
becauſe they are Aflited, their conditi- 
on is good. Thus there are ſome, that 
think the ketter of themſelves, for their 
being Aﬀiced, | 

I 


" 
# 
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'T ſhall ſpeak ſomewhat, to ſhew, How all theſe 
may be miſtaken. 

1. For the firſt. Some there are, that thisk, = 
cauſe Honour, and Riches; &c. are good things i in* 
themſelves, that therefore they are good for thein. 
Give me leave to ſhew you, How wofully ſuch per- 
ſons may be miftaken in doing of it. 1 ſhax preſent 
you with (gme of thoſe falſe Grounds and Princi- 
ples, upon which ſuch go, who gprgd.<\ a judg- 
ment 3 (viz, ) Fonr, 

1. That muft needs be nod for a man in 
this life, chat is in ic ſelf, and } 1 its OWn 
nature good. 

2, That muſt needs be good fas man in this 
life, that ſinics with, and an{wers to; 4 
mans defires. . 

3. That muſt needs he good for a man 
in this lite, that hath beer good for 
others. ; 

4. That muſt needs be 00d for a man in . 
this life, chat Gold gives and beſtows up- 
on a man in this life. 

I ſhall fpend a ligtle time, in the examining theſe 
Grounds, to ſee whether ſuch a Conclufion may be 
_ upon them, 

- The Firſt is this. That muſt needs be good 
for a man in this life, that 1s in it ſelf good. 

An(w. It follows not ; That which 1s $ good i in its 
ſe!'f, may be a convenient 200d for me, or you, or 
other. That, that makes a good thing, to be a 
convenient good to us, is its ſuitableneſs to, and 
agreeableneſs with, our Conſtitutions, Spirits, and 
Diſpoſitions. Here is the miſtake of many, that 
when they hear, that Honour, and Riches, &c. are 
things 
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things good in themſelves, they preſently conclade 
they are good for them; without conſidering, whe= 
ther they are a convenient good, never examining 
how they (uit with their Spirits and Diſpoſitions. 
The Apoſtle, ſpeaking of the Creatures, that God 
hath made and ordained, for the nouriſhment and 
preſervation of mankind, telleth us, 1 Tim. 4. 4. 
That every Creature of Gol is good: So, Flefh is good, 
and Fiſh 1s good; and Wine is good; yet we know, 
It may not be good for ſome to eat Fiſh, & for ſome 
to drink Wine; Wine, that is in it (elf good, yet it 
1s not good for him that. is in the fit of a Feaver. 
So that here lieth the miſtake, Men diſtinguiſh not, 
between what is good in it ſelf, and good for them, 
Thus it is with moſt ; they look upon the things of 
this life, without themſelves, but look not inward 
upon their own Spirits and Diſpolitions; which 
Agur no doubt did, when he prayed againſt Riches, 
and that God would feed him with food conve+- 
nient. 

2. Conſider this, That a thing may be good in 
It ſelf, that may become evil to a man in this lite, 
through his Abuſe of itz and therefore it follow- 
eth not, that, that is alwayes good for a man in 
this life, - that is good fn it ſelf: Things good in 
themſelves, may through mans corruption'be abu- 

ſed. The Apoſtle Fade, (peaketh of ſome, that turn 
Gfrace,intoWantonneſs:And ifthe corruption of man 
may riſe ſo high, to abuſe that, that is placed in 
the higheſt Rank of good things; then mnch more, 
to abuſe thole good things, that are of a lower an 
inferiour nature. It is obſervable, that we are moſt 
apt to offend in Jicitz, in thoſe things that are in 
themſelyes lawful ; becaule we are there leaſt ſu{pi- 
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cious of danger. "We fuſpe& not the things, be- 
cauſe they are in themſelves good, which, through 
our abuſe of them, become evil! to us. The Flowre 
is in ies own nature, ſweet and good, but through 
the Venemous nature of the Spider, what 15 drawn 
from it, is turned into Poylon, So it 1s In this caſe, 
mens corruptions make thole things Evil and Poy- 
ſonous, that are in themſelves good, We muft 
know, Outward things are to us, as we are to them z 
our outwards, are according to what our inwards 
arez things good in themſelves, become evil to 
us, when through our corruptions, they are made 
to be but food and fewel for our Luſts. It may be 
{aid of many, It was ill for them, that they were (o 
Great, and ſo Rich; had they not been ſo, they 
had not been ſo bad, and fo wicked. Solomon faith, 
The proſperity of fools, defiroyeth them, One of the 
Fathers, wrote thus to one, Monacho fervido, Ab- 
bati tepido, Epiſcopo frigido, Archiepiſcopo diſſoluto. 
To the Zealous Monk, the luke-warm Abbot, the 
cold Biſhop, and the diſfſolute Arch-Biſhop. Thus 
we lee, that ſome are the worſe for their outs 
wards. 

Thus for the firſt Ground of mens miſtakes 

about Conditions, Now for the ſecond. 


2, Ground of mens miitakes about Conditions, 
45 this, That muſt needs be good for a man in this. 
life, ' that pleaſeth him, and ſuits with his deſires, 
And hereupon many do infer this; That it muſt 
needs be good for them in this life, fince it is that 
they defire, Now [T ſhall ſhew you, how wofully- 
miſtaken ſuch perſons may be concerning their con- 
dition, that fay, It is as I would have it, 

Con- 
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Confider this, That a man's having what his 
heart deſireth, doth not at all, ſpeak the perſon 
good. For we ſhall find, in Pſal. 73. That thoſe 
were as bad, as bad could be, that yet had what 
heart could with. It doth not alwayes ſpeak, that 
that is good for us, which falleth out according to 
our defies. 


evil for them. We read of the Ifraelites,Pſal.78.29. 
They required meat for their luſts, ( and ſee what 
followeth ) they had their heart's defire. But by 
the event, you will find, it was not good for them, 
So by this you ſee, this 1s a falſe ground that men 


riots, at the Olympian Games; and a ViRory his 
Army had the ſame day obtained. He was ſo daun= 
ted with the News being ſo good, that he feared a 
miſchief would enſue; and therefore defired the 
Gods, to mix ſome Adverſity with it. Remember, 
the things of this life, chough they ſuit with our 
defires, are (o far from being good for us, that it 


not granted. How many are there, that have blefſed 
God for ſuch a Providence! Providence doth 
ſometimes croſs a man, and turn him out of the 
way of his deſires, for his good. As Poſſidonius, vn 
the life of St. Augufine, hath a memorable Story, 
He going to Vilit a place, with'his guide, miſtook 
his way, and fo eſcaped the hands of ſome bloody 
Donatifts, that lay in wait to take away his life, 


their 


Mens deſires may be corrupt, and | 
inordinate, and carried out after things that are 


£0' upon, in making a Judgment of Conditicns. | 
And this the very Heathens ſaw by light of nature. | 
Philip of Macedon, had on one and the (ſame day {| 
a Son born; the winning of a Prize, by his Cha- ! 


were gogd for us ſometimes, that our defires were | 


God ſometimes leads his people, out of the way of 
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their defices; for the avoiding cf ſome dangers 
that may lie in the things defired. 

Fhus for the Second Ground, upon which 
men go, 1n making a Judgment of Con- 
ditions, 

3- Ground upon which men go; in making a 
I Nnrons 15 ta1s: That mult needs 

good for a man in this life, that hath been good 
for others. If they were good for Abraham, &c. 
Why may they not be good for me? , And here | 
ſhall ſhew you, how upon this ground many are wo- 
fully miſtaken abour Cenditions. 

It follows not : I told you beiore, that the things 
of this life, are ſo to us, as we are to them. Thote 
Godly Men that had thoſe things, had hearts and 
ſpiritsfitted for them, It doth not therefore fellow, 
That we have; It is, as if a man ſhould ſay, This 
Shoo-fits ſuch and ſuch a mans foor, and therefore 
it will fic mine. We are not to look ſo much upon 
the condition, as the Graces that belong .ro the 
Condition, Had Abraham a proſperous condition ? 
Conſider withal, what Graces he, and others 
had, and ſee whether yon have the ſame. There are 
Proſperity-Graces, and Adverlicy-Graces ; with- 
out which, neither Proſperity or Adverfity is good 
for a man. The condition was not ſimply good for 
them, bur as they were furnithed with tuch graces 
as made chem fit for their condicion, In a word, 
Conſider this, The things of this life, as of them= 
ſelves, they never did any man hut; So, let me 
tell you, Of themſelves they never dig any man 
good, I fay of themſelves. Their ding a man good), 
cometh from a higher Good; and that 1s, Grace 
to Improye them for tne Giory of Gol, and our 
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Conſider this, That a man's having what his 
heart defireth, doth not at all, ſpeak the perſon 
good, For we ſhall find, in Pſal. 73. That thoſe 
were as bad, as bad could be, that yer had what 
heart could with. It doth not alwayes ſpeak, chat 
that 1s good for us, which falleth out according to 
our defires. Mens deſires may be corrupt, and 
inordinate, and carried out after things that are 
evil for them. We read of the Ifraelites,Pſal.7$.29. 
They required meat for their luſts, ( and ſee what 
followeth ) they had their heart's defire. But by 
the event, you will find, it was not good for them, 
So by this you ſee, this 1s a falſe ground that men 
£0' upon, in making a Judgment of Conditicns. 
And this the very Heathens ſaw by light of nature. 
Philip of Macedon, had on one and the ſame day 
a Son born; the winning of a Prize, by his Cha- 
riots, at the Olympian Games; and a Vidory his 
Army had the ſame day obtained. He was ſo daun= 
ted with the News being ſo good, that he feared a 
miſchief would enſue; and therefore defired the 
Gods, to mix ſome Adverſity with it. Remember, 
the things of this life, chough they ſuit with our 
defires, are (o far from being good for us, that it 
were goed for us ſometimes, that our defires were 
not granted. How many are there, that have bleſſed 
God for ſuch a Providence! Providence doth 
ſometimes croſs a mani, and turn him out of the 
way of his deſires, for his good. As Poſſidonivs, in 
the life of St. Augufiine, hath a memorable Story, 
He going to Vilit a place, with'his guide, miſtook 
his way, and fo eſcaped the hands of ſome bloody 
Donatifs, that lay in wait to take away his life, 
God ſometimes leads his people, out of the hy of 
tacr 
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cheir defires; for the avoiding of ſome dangers 
that may lie in the things dehired. 

Fhus for the Second Ground, upon which 
men go, in making a Judgment of Con- 
ditions, 

3. Ground upon which men go; in making a 
13 Yr APE 15 tis; That muſt needs 

good for a man in this life, that hath been good 
for others. If they were good for Abraham, &c. 
Why may they not be good for me? , And here | 
ſhall ſhew you, how upon this ground many are wo- 
fully miſtaken abour Ccnditions. 

It follows not : I told you before, that the things 
of this life, are ſo to us, as we are to them. Thote 
Godly Men that had thoſe things, had hearts and 
ſpiritsfitted for them, It doth not therefore follow, 
That we have; It is, as if a man ſhould fay, This 
Shoo-fits ſuch and ſuch a mans foor, and therefore 
it will fic mine. We are not to look fo much upon 
the condition, a5 the Graces that belong ro the 
Condition. Had Abraham a proſperous condition ? 
Conſider withal, what Graces he, and others 
had, and ſee whether yon have the (ame. There are 
Proſperity-Graces, and Adverlicy-Graces ; with- 
out Which, neither Proſperity or Adverkſtty is good 
for a man. The condition was not fimply good for 
them, but as they were furniſhed wich {ſuch graces 
as made chem fit for their condicion, In a word; 
Conſider this, The chings of this lite, as of them- 
ſelves, they never did any man hurt; So, let me 
tell yon, Of themſelves they never did any man 
good, I fay of themſelves. Their ding a man good, 
cometh from a higher Good; and that is, Grace 
£0 Improve them for tac Giorv or God, and our 
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own and others good. There was never any matt 
made better, by his being Rich; but many that 
have been Rich, have been the better for their be- 
ing Gracious, with their being Rich. 

4. Ground th2z men go upon, is this: That 
muſt needs be good for a man in this life, that God 
beftows upon a man in this life. But Honour, and 
Riches,&c. are God's Gifts and Diſpenſations 3 
therefore muſt needs be good for a man in this life. 

We ſhall alittle examine this Ground, and ſhew 
how men may be wofully miſtaken, that from thoſe 

remiſes make ſuch a concluſion. Their miſtake 
liech in this, Their not confidering, How God is 
ſaid to beſtow theſe things. 

1. They diſtingutſh not, between what God 
giveth ex Largitate out of his Bounty ; and as He 1s 
good to all: and what He giveth ex Promiſſo, by 
Promiſe. And the not conhfidering of this, is one 
great cauſe of mens being miſtaken, in making a 
Judgment of a proſperous condition. So that, as 
our Saviour told the Sadduces in another caſe, That 
they did erre, not knowing the Scriptures, nor 
the Power of God. So we may ſay of theſe, Thar 
they erre,, not knowing the Scriptures, and the 
Intentions of God in the beftowing outward 
things. While a man hath the things of this life, 
beſtowed on him by God, my out of Bounty, he 
cannot fay, They are good for him, till he find, 
they come in by Covenant and Promiſe, as I ſhall 
ſhew you more largly afterwards. When Eſau ask- 
ed Facob, Whoſe Children are theſe ? He anſwered, 
Theſe are the Children that God bath Graciouſly 
(or,in Mercy )given me. No man can ſay, Theſeare 


the Riches, and this is the Proſperity that God hath 
Hd 
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in mercy:given me, till he finds they flow from ano- 
ther Fountain, than that of general Bounty.” Luther 
faid of the Turkz Empire, That, how great ſoever 
it was," yet it, Was but a Cruſt, that the great Houſe- 
keeper had caft ro a Dog. Remember, it is the Cc= 
yenant that forms a Mercy, 

2. They diſtinguiſh nor, between things in the 
Diſpenſation, and in the Intention of God. Hence 
ariſeth the Miſtake. Many judg of the Intention, 
by che Diſpenſation ; and if ſuch things be dif- 
penſed, that be in themſelves good, they preſently 
think they are intended for good to them. Where- 
as, Solomon telleth ſuch, Eccleſ. 9. 1. No man know- 
eth love by any outward thing, &c. Not by Riches, 
nor Honour, nor by outward Proſperity. Gods 
Hand, and Gods, Heart doth not alwayes go to- 
gether. His Hand may ſeem to make for men, 
when His Heart is againſt them; as on the contra» 
ry, His Hand may ſeem to be againſt men, when 
his Heart is not. We read, Fer. 32.41. When 
God ſaid, He would do his People good, He would 
do them good with his whole Heart, and with his whole 
Soul. We find, Pſal. 78. 29. God gave the [[raclites 
- their heart's delire, they had what they would; 
But ſee what followeth, While the meat was yet in 
their mouths, the Wrath of God came upon them. Re» 
member this, The belt good things of this life, may 
be beſtowed in Anger, Hof. 13.11. 1gave them 4 
King in mine anger. 

3. They diſtinguiſh not, between Gods Giving 
Hand, and Gods San@ifying Hand. Between the 
Things given, and Grace that fits for the Uſing 
of them. God ſometimes gives the Things, when 
He gives not the Grace to make a Right uſe of 
F3 them, 


(70) 
them, There are ſome, who, if they find but 
Giving Hand, look no further, whether there be 
a Sanftifying Hand, or no. Know- this, While 
vou look upon a Giving Hand only, you can never 
make a right Judgement of a Proſpezous condi- 
tion, till you look upon the other Hand, viz. the 
San&tifying Hand. Till you find, that with Pro- 
ſperity, you have alſo Proſperity-Graces given 
t90. 

4. They diſtinguiſh nat, between what cometh 
in by a Permiſlive providence, and by an Appro- 
ving providence. A+ there is Gods Permiſlive 
and Approving Will, fo it is in reſpe& of Provi- 
dences, as relating to the good things of this life. 
Some men have them onely by a permiſſi-e provi- 
dence. Some there are that God maketh Rich, as 
it is ſaid, God made Abraham Rich; ſome God 
permits to be Ricti, and hindreth them not. Thus, 
tome by ſinful, and unjuſt, and unlawful Means, 
cet the things of this life, when God approves not 
of it, Hof. 8. 4. God ſaith, They ſett up Kings, but 
not by Him ; and Princes, but He knew it not. The 
meaning 1s, That He approved it not. There is a 
diſpoſition in men, (what courſe ſoever they take 
to compaſs the things of this life) to draw God 
unto a liking, and approbation of what they do, 
(let it be never fo unlawfully done) As thoſe, 
Zach. 11. 5. Bleſſed be the Lord, for Tam Rich. How 
much do men father upon God, as his Gifts and 
Bleſſings, which they have got by their own in- 
Juſtice and oppreſſion ? . | 

Objed. Burt ſome will ſay, Is it not the Blefling 
of the Lord that maketh Rich? And, if Tam 
Rich, muſt I not ſay, It 1s by the bleſſing of the 
J.ord ? ; Þ a Anſw: 
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Anfw. Tt is true, and the place, is, Prov. 10. 22. 
The Bleſſing of the Lord, it maketh Rich, and addeth 
no ſorrow with it. This is a truth. And yet it fol- 
loweth not from hence, that, Thoſe that have 
Riches, and ontward things, have them as a Blefſ- 
fing. This will appear, if you conſider, what is 
meant by Rich in the Text; Ir is not the having 
the things, but comfort, and contentment, in the 
things,that ſpeaks men Rich. So you find,the latter 
words in the Text are Exegetical, and expound the 
ſormer,(viz. ) He addeth no ſorrow with it. There are 
three Vultures that commonly feed upon a Rich 
mans heart, (viz. ) Care in getting, Fear in keep- 
ing, and Grief in lofing. But now the Bleſling of 
the Lord, driveth away all theſe. So that it dotls 
not follow, That the bare having of the things, is 
the Bleſſing, but the having the Riches of Con- 
tentment with them. Sothit the meaning is this, 
That it is the bleſſing of the Lord, that gives 
Comfort and Contentment with the things; and 
this is that indeed, that ſpeaks a man truly Rich, 
Many have Gold and Silver, and Poffeflions in a- 
bundance, and cannot be ſaid to be Rich, becauſe 
they have not the comfortable uſe of them, and 
contentment with them. Soc thatit is the Comfort 
and Contentment, that is that Bleſſing that ma- 
keth Rich. 

Thus I have examined the Grounds, upon 
which many go, in making a Judgment 
of a Proſperous Condition. And from 
all thas hath been ſaid, their Miſtakes 
will appear, by conlidering of theſe fol- 
lowing Queries. 
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1. Who knoweth, or can ſay, That thoſe chings 
are good for a man in this life, that bad men have 
had, as well as good; and for the moſt part, the 
greateſt portion of them ? Upon this ground, the 
very Heathens were drawn to a contempt of thoſe 
things, becauſe they faw, that for the moſt part, 
they were in the hands of thoſe, that were the wort 
of men. Seneca could ſay, Who would eſteem of 
Riches and Honours, when he ſeeth them caft,in hoc 
canum in bas ſordes, upou ſuch Dung-hills; ſpeak- 
ing of Hononrs conferred upon Sy//a. Who would 
clteem of Beauty, (faith another) which a Whore 
may have, as well as an honeſt Woman  moug 2.1, 
The Prophet obſerved, That the way of the Wicked 
did Proſper. And Pſal. 73, Thatthe worſt of Men, 
had waters of a full Cup wrung out to them, and had 
what heart could wiſh. 

2. Who knoweth, vor can ſay, That is good for 
a man in this life, that never made a man Good ? 
Where 1s the man that can come forth and ſay,That 
his Riches and Honours, did ever change his heart 
or reform his lite ? ; 

3. Who knoweth, or can ſay, That thoſe things 
are good for a man in this life, that have made 
many men worſe, through their Abuſe of them? 
Tohow many have they become aTrap, and Snare, 
and occaſions of Sin? How many men hath pro- 
ſperity undone ? Nehem. 13. 20. Did not Solomon, 
King of Iſrael, fin by thoſe things? yet among 
many Nations there was none like him, Beloved of 
his God. How Conſcientious was David, when 
he was David the Perſecuted ? but how careleſs, 
when he was David the King? It is obſerved of 
Rome, That it was never more Wicked, then when 
"00D, | i 
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3t' was moſt Flouriſhing. And it is obſerved of the 
Church, That it had leaſt Purity, when it had moſt 


outward Proſperity. 


4- Who knoweth, or canſay, That thoſe things 


- are good for a man 1m this life, that are things fo 


uncertain? They come and go, paſs and run, like 
a River. The Apoſtle calls them uncertain Riches, 
1Tim. 6.17. Solomon telletiz us, They make them- 
ſelves Wings, and fly away. Prov. 23.5. Yea, their 
being 1s fo ſhore, that they are (aid not to be; for 
fo faith Solomon in the ſame Verſ. Why wilt thou ſet 
thy heart upon that which is not ? 

5. Who knoweth, or can ſay, That is good for 
a man in this life, that cannot in the leaſt cure a 
mans vanity, or adde any thing of worth, or excel- 
lency to him ? When he hath all che things of the 
world, yet he is ſtill but vain and empty Man; he 
1s ſtill Adam, weak, frail, fleſhly, and till vain. 
Hence it 1s, that So/omon ſheweth, that Riches can» 
not be a mans happineſs, Eccleſ. 6.10. That which 
hath been, is named already, and it is known that it is 
Man : (i. e.) Call him what you will, Great, or 
Rich, or Honourable, yet he is Man ftill, (1. e.) 
crazy, frail, mortal man : outward things do not 
amend his nature and conſtitution. This the Pſal- 
miſt tellech us, Pſal. 39.5. Surely, every Man at bis 
beft eftate, is altogether vanity. At his beſt eſtate, 
let him be never fo happy, in reſpe& of worldly 
eſtate, yet it doth not cure his vanity, he is fill 
but vanity. 

6. Who knoweth, or can ſay, That that is good 
for a man in this life, that will do a man no good 
in the time of his greateſt need, and ſtraits, and 
exigencies? Prov. 11. 4+ Riches profit not in the day 
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of Wrath. And we have ſeen this made true in the 


former dayes of common Calamity. In al! Changes, _ 


we have ſeen, The Greateſt,were the greateſt Suffer- 
ers. Great Winds, ſhake moft the talleſt Cedars, 
and throw down the ſtrongeſt Oakes. We read, 
2 Kings 24. In that Captivity, the Richer Fews 
were carried away, when the poorer ſort were left to 
till the land. 

7. Who knoweth, or can ſay, That that is good 
for a man in this life, that fills the life with (o 
many cares, and expoſeth to ſo many dangers, an4 
troubles, and dilquietments? How many ate there, 
whoſe wealth hath coſt them their lives ? It had bin 
good for Naboth, he had had no Vineyard. And 
it was ſaid of the Roman Emperours, That they 
got nothing by their Advancement, but wt citing in- 
rerficerentur, That they might be killed the ſooner, 
How many men are there, that had been happy, 
had not their proſperity deſtroyed them ? And 
chis is another Argument, that Solomon uſeth to 
prove, that a mans happineſs lyeth not in Riches. 
As you may ſee Eccleſ. 6.11, Seeing there be many 
things that increaſe vanity, what is man the better ? 
So, How can thoſe things, that increaſe cares and 
tronbles, nmke Man the better ? Pal. 39. 6. Man 
diſquiets himſelf in vaia; he heapeth up Riches, and 
cannot tell, who ſhall gather them. Nay, Solomon tells 
us, Eccleſ. 5. 3- That he had ſeen Riches laid up for 
the owners, to their burt. Antigonus ſaid of his 
'Crown, That if a man knew what cares were wrapt 
up init, he would not think it worth taking up. 
Nay, one faith of life it ſelf, Nemo vitam acciperet 
| daretur ſcientibus. 

8. Who can fay, That is good for a man in -—4 
ife, 
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life, that makes the entrance into Eternal Life ſo 
difticule? This our Saviour fheweth,Luk.18.24,25; 


- That it is hardfor a Rich man to enter into Heaven. 


Nay, he makes it not only hard, but in a manner 
Impoſlible; When he faith, It is eaſier for a Camel 
to go through the eye of a Needle. Our Saviour 
meaneth it, of thoſe that have Riches, and cruſt in 
chem. 
Thus for the firſt ſort of perſons, who think, 
It 15 good for them in this life to have 
Proſperity. 


- 


CHAP. VIL 


2 Here are ſome think, Afiictions are ill for 
them in this life ; and conclude, it is ill with 
them, becauſe tiey are their Portion in this life, 
| lam now to ſhew you, that many are wofully 
miſtaken in that. I fhall name to you five things, 
that men look upon as evil for them 1n this life. 
About which they may be deceived ; and they may 
be for good to them. | 
1. God's hiding his Face from them. 
2, God's ſuſpending, and deferring his An« 
ſwers to their prayers. 
3. God's denying their particular ſaits, 
4. God's depriving them of many dear 
comforts. 
$. God's exerciſing them, with many ſad, 
and great Afflictions, 
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We ſhall a little conſider of theſe things; and 
whecher men may not be miſtaken about them, and 
take them to be evil for them, when they are nor 
fo. 

1. Many think this evil for them, To have God 
hide his Face from them. And indeed, we find 
the Godly in Scripture, complain of it, as one of 
the ſadeſt things. Yet let me tell you, ſuch de- 
ſertions, and the withdrawings of the light of 
Gods Countenance, for a time, may be for Good. 
That as Chriſt ſaid to his Diſciples, 1t is gogd for you 
that Igo away. So it is ſometimes good for the Peo« 
ple of God, that He turns his Face away. Although 
it 15 not a pleaſing good, yet it may be a profitas 
ble good. 

1. By way of Corre&ion, The Father”s frowns 
are ſometimes neceſſary, though the Children will 
not ſay ſo. The ſleighting of Divine Favours, cau- 
ſeth God to withdraw His Favour, by way of Cor- 
reion. 

2. By way of Inſtrution, So His hiding His 
Face from his People, teacheth them theſe things, 


1. Where their ſtrength lyeth; That in 
His Light, they ſee Light: That He is 
the Fountain of Comfort, and that the 
happineſs of lower Spirits, lieth in Him, 
who is the Chief of Spirits. How know 
you, that the Branch of the Tree hath 
nouriſhment from the Root? Pluck it 
away from the Tree, and it ſuddenly 
withereth. Let but the Nurſe, leave the 
child toit ſelf, and it quickly falleth. 


2. It 


__ 
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2, Ttteacheth men to prize God more, and 
to long the more after Him. As in the 
Nothern parts, where the Sun is long 
abſent, people will get upon the tops of 
the Mountains, to eſpie and diſcover its 
ariſing; and happy is he, that can firlt (ee 
it. For this end, God ſometimes hides 
His Face, that his People may with more 
longing, look after the breakings forth 
of the Light of His Countenance, 


3. By way of Prevention. So God hideth His 
ace. 
1, Toprevent pride, and to keep His Peo- 
ple humble. 
2, To keep them from $uſting in habits of 
Grace. 
4. By way of Probation, So by this, God try« 
eth his concerning two things. 
I. Whether they can love a hiding Gad ? 
2, Whether they can walk dutifully, when 
God walketh ſtrangely? Iſa. 8. 17. I will 
waite upon Him, that hideth his face fron 
the Houſe of Facob. He reſolved to walk 
: dutifully, though God walked ſtrangely. 
Thus you ſee, that Gods hiding his Face from 
His people, may be for Good. 


2. Aſecond thing, that many look upon as Evil 
for them, 1s, God's ſafpending, and deferring An- 
ſwers to their Prayers. Of this, the Godly have 
complained in Scripture, That they did Cry, and 
God did not Hear. And yet let me tell you, this 
may be for Good, 
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t: To make His people to be more earneſt 
Suitors at the Throne of Grace, As we 
read of the Blind man in the Goſpel, 
when he cryed to Chriſt to have mercy 
on him; and being rebuked, he cryed 
the more earneſtly. 

2, To make the Mercy, the more welcome 
when; 1t cometh. Merchants look for the 
greateſt return, by that Ship that is long- 
eſt abroad. God keeps a mercy the long- 
er in his Hands, to enrich it the more; 

and to ſend it forth, as a Bride adorned 
for her Busband. One cluſter of grapes, 
when ripe, is better then many when 
they are green and (owre. Abraham wait- 
ed long for a Son; but it was, that 
= Son-might be the greater Bleſſing to 
im. 

3. This is that, ſome look upon as evil for theny 
in this life; Gods denying them their particular 
ſuits. God is pleaſed ſometimes, not cnly to de- 
lay His Anſwers to our Requeſts 3 but alſo to deny 
themi: and yet this may be for good. God al- 
wayes heareth his people, and anſwers them for 
cheir profit,* though He doth not alwayes anſwer 
them according to their wills. As the Phyfitian 
hears the Patient's requeſt, Non 4d voluntatem, ſed 
ad ſanitetem ; He reſpeRs not ſo much the Patient's 
will, as his health. The Patieut calleth for drink, 
.but the Phyfitian gives him a Sirap, or a Jultp, 
which is better. We many times, like the Sons of 
Tebedee, ask we know not what : Inſtead of bread, 
we ſometimes ask ſtones. God hears to our profits 
and Anſwers, though not alwayes according to a_ 
wills, 
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wills. Upon this account, Abrahams requeſt, on” 
the behalf of Iſhmael; and Moſes requeſt, to enter 
into the Land of Canaan, were denyed. Yet they 
were heard in another thing, and their requeſts 
granted in another way, 

4. This is another thing, that men look upon 
as evil for them; Gods depriving them of many 
dear comforts : as when He takes away aWite out of 
our boloms, or breaks an Olive branch oft from a« 
bout our tables, &c. This is lookt upon by us, as 
evil, and yet it may be for good. 


I. It may beto make us to live more to Him, 
and tolean more on Him ; and to ſeek for 
thatin Him, which we ſought in the crea» 
ture. God ſometimes pulleth away our 
worldly ſtayes and props, to make us de- 
pend more on Him, in whom our ſtrength 
and comfort lieth. 

2, He ſometimes takes away our comforts, 
to return them better, as he did obs. 
Gods pulling down, is ſometimes for this 
end, to build up better. To make that 
of Marble, that before was but of Brick. 
He ſometimes takes a comfort out of our 
hands, to deliver it again to us, With 
Intereſt and Advantage, 


s. Some look upon this as Evil ; Gods exerciſing 
them with many ſad and fore Afliftions. And ſome 
of the Grounds that they go upon, are theſe : 

i. That AﬀiGions are Arguments of Divine 
Wrath. 
2. That they are [ſeleſs, 
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3. That they are Bitcer, and Burthenſom tg 


Nature. | 
4. That they are the Fruits of Sin, 


We ſhall Examine theſe Grounds, on which 
many go, in making ſuca a Judgment of an Af- 
flicted Condition. . 

1, Say ſome, Afﬀiictions are Arguments of Di- 
vine Wrath, and Divine Hatred ; and therefore 
not good for man in this Life : fince fuch, as upon 
whom Afﬀi&tions fall, areas it were marked out by 
God, as the Objes of His hatred. 

Now let us a little examine this, and ſearch whe- 
ther it beſo; and upon ſerious and ftrift Exami- 
nation, we ſhall find, It is an Error, being contra- 
ry to Scripture-Truth, Ecc/eſ. 9. 1, They who ſay 
ſo, condemn the generation of the Juſt ; we find- 
ing, that molt precious Saints, whom God tendred 
as the Apple of his Eye, have ſeen and felt, great 
Affliftions. + Noah, who found Grace in the Eyes 
of the Lord; yet faw a World drowned. Fob, of 
whom God ves a moſt high Charaer, for his 
Piety and Uprightneſs, was fiript of all to a Shoo- 
latchet. David, a man after Gods own Heart, was 
bred up in the School of Affliftion. Yea, Jeſus 
Chriſt himſelf, who was the Beloved Son, yet was, 
Vir Dolorum, A man of Sorrows. You ſhall find, 
that to ſome, the Scripture makes Afiictions to 
be Arguments of Divine Love, Prov. 3. 12. Whont 
the Lord loveth, he Correfietb, as a Father doth his 
Son, in whom he delighteth. And Jeſus Chrilt ſpeak- 
etch of them, as Arguments of Love, Rev. 3. 15. As 
many ds I love, T Rebuke and Chafien. It is true, 
God delights not in Afifting; but he loves = 
Chit- 
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Children ; and that Love moves Him as a Father; 
to Corret and AfﬀiRt them for their Good, . He 
were a crnel Father, that would ſuffer his Child 
to die for want of a little Phyfick. So that it is 
a groſſe Miſtake, to think that Afliftions are al- 
ways the Wounds of an Enemy. Bur of this, more 
ſhall be ſpoken afterwards. 

- 2. Some have this Conceit;z That an AfﬀMicted 
condition is an LI(elels condition; and thereforenor 
good for a man in this Life. They look upon AﬀMiCQti- 
ons as things that a man may be very well without. 
| We ſhall a little examine, whether this. be true, 
orno. Many indeed ſay, concerning Aﬀi@ions,, 
as thoſe did concerning Nazareth, Can any Good 
come out of Nazareth ? So, Can any good come out 
of AﬀiGtions? We muſt know, That AfﬀMictions 
Are as —_— for us, as our Daily Bread. It is 
ſirange, yer it is true, Theſe Thorns will bear 
Grapes, and theſe Thifiles will bear Figgs: And 
there is a Day, when the Saints of God hall ſay, 
They could not. have been without ſuch and ſuch 
AfMiidtions; and that It was good for them that they 
were Aflited. Some. Trees there are, whoſe Root 
Is Bitter, yet their Fruit, Sweet. A natural Eye 
ſeeth no Good in them, and taſtes no Seaueſt 
And indeed, the Spiritual man, doth not always, 
at preſent, diſcern what Advantage cometh by 
them. We muit know, thoſe Creatures that we look 
upon as Venemous, and Noxious, are yet uſeful for 
ſome Ends,and ſome ReſpeRs: Thus,even Toads,&c. 
The skilful Apothecary knowecth how to make 
Vipers and Scorpions, Medicinal. . Enquue of the 
Saints of God, and they will cell you, from their 
own Experience, What good Aftiictions have done 

& them ; 
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them; and that they were Chained for their Profit, 
Heb. 12.10. Aﬀi&ions ſeem to be but dry Rods; 
yer, like Aaron's Rod, they have found them bring- 
10g forth both Bloſſomes, and Frutt. 

3. Some ſay, Afﬀiftions are bitter, and bur« 
chenſom to Nature ; and therefore conclude, they 
are not good for a man in this Life. 

We ſhall a little examine this, to ſee whether 
there be Truth in it. The Premiſes are granted, 
That they are Bitter and Grievous to Flefh and 
Blood; and the Apoltle grants it, Heb. 12. 11. But 
the Conſequence is denied, That what is B7t- 
ter and Grievous to Fleſh 'and Blood, is therefore 
Evil for a man in this Life. And therefore we are 
to diſtinguiſh, between what is Toothſom, and 
what is Wholſom : Between things, that are Plea- 
Frgly, and Profitably good. Things may be Proff- 
tably good for us, that are not Pleaſingly good. 
Thoſe things are ſomtimes moſt #ho!ſom, that are 
leaſt Toothſorm. There be ſweet and honied Poyſors 
that Deſtroy. And there be bicter, and diftaſtful 
Medicines that do Cure. We know Worm- 
wood 1s a Bitter hearb, and yet Wholeſom, 
and Uſeful for Man. Some things may be 
ſweet in the Mouth, chat yet are bitter in the 
Stomack. Heb. 12, 1z. The Apoſtle faith of AF- 
fictions, though they are Grievow, yet they bring 
forth the quiet fruit of Righteouſneſs. Here is theDit- 
ference berween the Evils of Sin, and of Afii&ion. 

The Evils of Sin, they are Sweet in the Mouth, 
bur bitter afterwards; but che Evils of Aﬀi@ti- 
on are bitter in the Mouth, but ſweet in the 
Cloſe. Aﬀi@ions indeed are bitter, but often- 
times, the bitterneſle ariſcth from our owy _—_ 
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When our Taſte :is Viciated, ſome things ſetmtd 
be Bitter © us, that otherwiſe would not be fo; 
It's our Spirits, that many times Imbicter our 
Condition, and make our Chain much Heavierz 
than other wajes it would be, There are many 
AMi& chemſelves, when they are under an Aft- 
flition. As it t> with a Bird, when it is gotcen ins 
toa Room, or Chamber, ic might do well, if it 
fare ſtill, eill the Doors and Calements were 
opened ; but, till chen, with flying againſt che 
Walls, it doth but hure and bruile ic ſelf, To 
cloſe up this : Phyfitians do obſerve, we are moſt 
apt to Surfeit of thoſe things that are molt Sweet 
and Luſcious. And we find, So/gmon, the Wileſt of 
Men, prefers bitter things, before Sweet. Ecclef. 
7.3. Sorrow u better than Laughter. Ver. 4. It is 
rg to go to the Houſe of Mourning than to the Houſe 
eating. 

4 Sante ſay, That Afiitions are the Effe&s and 
Fruits of Sin 3 And therefore not Good for a mait 
in this Life. | 

We tkall a little Examine this Ground. It is 
true, That Afflidtians, weie, at fidlty Fruits of Sins 
But we muſt make a Diflerence, beeween what 
they were at Firſt, and what Jeſus Chriſt hath» 
made them, to His People now. It is true, they 
were at firſt, the produds of Sin ; bue cothe People 
of God they are now Changed and Altered. We. 
muſt Diftinguiſh between what is Sinfully Evily 
and'Penally Evil. | What is Sinfully Evil, is Un- 
changeably Evil; but Aflictions are but Penally 
Evil, and may be made good. We mnt know, As 
there is a Regeneration of Perlons,. {0 of Things : 
To him that is Born again, = Born again; ex 
p 2 is 
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his Outward Comforts are born again, ſo all his 
Outward Afﬀi&ions. It 1s true, the Evils of Af 
fliftions were firſt Conceived in the womb of Sin, 
and Sin brought them Forth : but there is the 
womb of the Covenant, and of the Promiſe, where 
they are New-formed ; and out of which, thoſe 
things that were Puniſhments, come forth Privi- 
ledges; and what was Loſs, comes forth Gain. 
We read, Rom.5.12. Sin entred into the World, and 
Death by Sin. We (ee Death came in by Sin. Death, 
which is the King of Fears; and ſo its Attendants 
with it,v!z. all Miſeries and Aflictions whatſoever. 

Thus, at firſt, they were conceived in, and 
came forth of, the womb of Sin : but the Cove- 
nant, and Promiſe, have changed and altered 
them ; it turneth Miſertes into Mercies, and Pu- 
niſhments into Priviledges, and Evil into Good. 
I Cor. 3. 22. All is yours, (laith the Apoſtle to Be- 
lievers; ) and among other things, he names 
Death : where he makes Death one of the Be- 
liever*s Priviledges, put intothe Believer*s Char- 
ter. And the ſame Apoftle, Phil. 1.21. faith, To 
him to Die, was Gain. Death, in reſpe& of its 
firſt Birth, was Loffe ; but being born again, it be- 
comes Gain, And as Death, which 1s the King 
of Fears, (and fo the chief of Evils;) fo likewile, 
all other Evils are Gain to a believer. Rom. $, 28. 
Al! things work together for Good, to them that love 
God. 

Thus we have examined the Grounds, that 
thoſe go upon, m m_—_ this Judg- 
ment, of an Aflited Condition; That 
it is Evil for a Man in this Life 
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I ſhall Conclude with theſe Queries : 

1. Who knows, or can fay, that, That is Evil 
for a man in this Life, that God infli&s upon the 
beſt in this Life, We often find che cup of Gall 
and Wormwood going round about the Saints 
Tables. We nſually find it the Diet-drink, with 
which God doth Phyſick his Deareit Children : 
With the ſame Sword wherewith He deſtroyeth 
his Enemies, Hc ſometimes wounds his Friends 
and all this for their Good. We find, the Godly 
ones of 7udah were carried Captives to Babylon, as 
well as others: they loſt their Houſes, Eſtates; 
were taken out of the Land of their Nativity, and 
carried into a ſtrange Land : And yet the Lord 
ſaith of them, Jer. 24.5. That he had ſent them into 
Captivity for their Good, 

2. Who knows, or can ſay, that, that is Evil 
for man in this Life, that may be conſiſtent with 
—_— An Afﬀi&ted Man may yet in this 
Life be a happy Man. As Man, at his beſt Eſtate, 
15 but Vanity; ſo there are, that in their worſt 
Eſtate may be Happy. A Man may be Great, 
and Rick, and yet Miſerable: And, a Man may 
be Poor, and Afﬀfiifted, and yet Happy. Job 5.17. 
Behold, Happy is the Man whom God Correfieth. 
Ir ſeems to be a ſtrange thing, and therefore a 
BEHOLD is put toit. A ſtrange Sight, to ſee 
an Aﬀif&ed Man, and yet a Blefſed Man! Senſe. 
and Reaſon wonder at this Conjun&ion, That 
Afifion and Happinefſe ſhould both Kifſe the 
ſame Perſon. Pſal. 94. 12. Bleſſed is the Man whom 
thou Chaftneft,&c. So that a Man may be a Chaſti- 
ſed man, and yet a Bleſſed man, : 

3- Who knoweth, or can ſay, That thoſe things 
G 3 are 
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are evil for a man in this life, that, by experience, 
have been found, to have been the means of doing 
many good. Though AMiCtions of themſelves have 
not done it, yet, being San&ified, and Inſtrultion 
going together with them, they have wrought 4 
Gracious and wonderful Change. How many may 
fay with David, That it was good for them, that they 
Fere Afiited. We read, of Moſes his Rod, what 
Miracles it wrought. The Rod of Aﬀi&ion works 
Miracles, when God worketh with it. How many 
Proud ones, hath Afigion Humbied 2 When Ma- 
maſſeb was in Bryers, then he ſought God. How 
many Ignorant ones, hath AﬀMli&ion taught ? They 
have Learnt that, in the School of Aﬀfiftion, that 
they never knew before. Sir Thomas Palmer, upon 
Tower-Hill,, when he came to Dye, ( pointing to 
the Tower) faid, I have learnt more, in yonder 
dark Corner of the Tower, then ever I learnt in 
all may Life. How many wild, and nnraly Spirits, 
hath Afiftion tamed > Thoſe, that in their Pro- 
ſperity, have been, as Wild Afﬀes, uſed to the Wil- 
dernels, that none could turn them back: Yet in 
their Moneth of Afliftion, they have been fonnd 
and taken. 7er. 31.18. Ephraim faith, Thou hai# 
Chaf#tiſed me, and Iwas Chaſtiſed. (i. e.) I was bet- 
tered by the Chaftiſment. He was, as an unruly 
Bullock, unaccuftomed to the Yoak. But AﬀMidt- 
ons have made him to ſubmit, and tamed him. 
How many Wandring ones, hath Aﬀiftion Redu-« 
ced and brought into'the Way ? Pſal. 119. 67. Be- 
fore I was Afﬀitied, Iwent aftray : but now T keep thy 
Statutes. Many have been out of the Way to Hea- 
ven, and have been bronght into it, by Gods 
Guiding with this Rod. It was AftiQion, wr 
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made the Prodigal find the way to his Fathe!”s 
houſe. We read of thoſe that were with Payl in 
the Ship, when they ſuffered Ship-Wrack, A4&s 
27. 44- that ſome upon Planks, and ſome upon 
the broken pieces of the Ship, got ſafe to Land. 
So, many have been brought to Heaven, upon the 
broken pieces of an Eftate; and muſt ſay, (ag one, 
once ſaid) They had been undone, if they bay not 
been undone. How many worldlings, hath Af- 
flitions Weaned from che world? By being croſt 
in the creature, they have come to diſcern the 
Vanity that is in the creature, and to have their 
hearts taken off che creature. Here we taſt Afii- 


- on, (as a Father faith) Tanquam amaritudinen in 


abere materno. We are apt to hang on the breaſts 
of the Creature, and Afﬀictions are the Worm- 
wood, by which God Weans us from them, 

Lafily, How many Sinners, hath AﬀfiRtion ftop- 
= who elſe, had run headlong into Hell ; if God 

ad not made a Hedg of Affliction in their way ? 
We read, Hoſ. 2.6. Iwill ( faith the Lord) hedg 
up thy way with Thorns, and thou ſhalt not find thy 
paths. God ſometimes, maketh a hedg of Thorns, 
whereby ſinners are ſtopped; Ir is happy for a 
man to meet with ſuch a ſtop, though the hedg 
be made of Thorns. 

4. Who knoweth, or can ſay, That, that Con- 
dition is Evil for a man in this life, in which che 
People of God are beſt. This is to be confidered, 
that wicked men, are worſt, in their beſt world- 
ly conditionz and a Godly Man, is-beſt, when 
kis ontward condition, is worſt, As one faith of 
the Engliſh Nation. 
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Anglica gens ef optima flens & peſſima ridens. 


The Engliſh Nation, is beſt when it Weeps, and 
worſt when it Laughs. 


hus for the Second ſort, of thoſe that are 
miſtaken about Conditions, 


3. There are another ſort, that are groſly miſta- 
ken on the other hand; And ſuch are thole, who 
think it cannot but be well wich them, becauſe they 
are in this life Aflited. Thus ſome think, they 
are the better, and the happier, upon that ac- 
count, And here lyeth the miſtake, becauſe they 
hear, AMifions have done ſome good; and that 
ſome, have been able to ſay, That it was good for 
them, that they were Aﬀiited; and thence Con- 
clude, That they are happy, becauſe their Condi- 
tion, is ſuch a Condition : Never conſidering, 
(what faid before, ) That Affli&ions of them(elves, 
never did any man good ; and that conditions are 
to us, as we are in thoſe conditions. Some, be- 
cauſe they Suffer in this world, think it is an Ar+- 
gument, ,that they ſhall be freed from Suffering in 
another world; as if God could not make two Hells 
for them, We muſt know, when the Scripture 
ſpeaketh of Rejoycing in Affliction, it is not to be 
underſtood, that meerly AfMictions are matter of 
Joy. Thoſe that think, they are happy becauſe 
they are Aﬀi&ed, and that their Condition is low 
in this world, may be ſadly miſtaken. Ir is ſaid, 
Mat. 5. 3. Bleſſed are the poor in Spirit, &c. It is 
not ſaid, Blefled are all that are poor in _ 
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Let me tell you, Some mens ſufferings here, are 
but the forerunners of thoſe that are to come, and 
ſo may be but the beginning of ſorowes, We muſt 
know, that upon the very Tooth-ach of a Repro- 
bate, (as one faith) Hell is Engraven, Every La- 
zarws, is not taken into Abrahams boſome. Thole 
may want a bit of bread here, that may hereafter 
cry as Dives did, for a drop of water, to cool 
their tongues. A man may be poor in this world, 
and poor in the world to come. There are a fort 
of poor, that are the worſt of people under Hea- 
ven, being Ignorant, Stubborn, Prophane, Viri- 
ons, Deſpiſers of God, His Sabbaths, Ordinan- 
ces, Miniſters, People. And indeed, for the moſt 
part, the pooreſt ſort, are the worſt of people, and 
the moſt Licentious; there being nothing of know= 
ledg, or politique Reſtraints, or civil and inge- 
nious Education, to keep them in, and hold them 
back. To conclude this, Happineſs is not the 
portion of every Aflifted man in this life. It is 
not Aﬀfi&ion, but Afli&ion SanRified, that makes 
a man Happy by it. 


Thus for the Firſt Information. 


(99) 


CHAP. VIIL 


The Second Information. 


F no man knoweth, What is good for a man 
in this Life, then it Informeth us, That 
we ſhould be as ready to receive evil, as well as 
b ood, at the Hands of God. We are not to be 
r own Carvers in reſpe& of Conditions, When 
was in his ſad Condition, the Devil ſtirred up 
is Wife, to tempt him to Blaſphemy, and Impa» 
riehcy. Burt ſee what anſwer Fob returns to her, 
Fob 2. 10. Thou Jhecket as one of the foolifs Wo- 
— men, &:c. Where Firlt, He Reprehends her. Se- 
condly, He Inſtruteth Her. Shall we, faith he, 
receive Good at the Hands of God, and not re« 
eeive Evil; (4. 4d.) Have I, for fo many Years, 
received ſo many good things, and bleſſings, from 
the Hand of God; and ſhall I not now, receive 
theſe Crofles and Aﬀi&ions ? Now, receiving Evil 
from the Hand of God, ſtands in this, In a Sweet, 
and Patient Submiſſion, to the Will and Diſpenſa- 
tion of God; being content, with what God ſend- 
eth, whether it be good or evil, and that upon 
theſe Confderations, 

1. That God knoweth, what is better for us in 
this life, then we do; fince no Man knoweth, what 
1s good for man in this life. 

2, That Good and Evil, come both, from one 
and the ſame God, It is the Lord that gives, and 
that takes away. As we have Bleflings, by _ 
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Donation, ſo Afliftions, Ly Divine Ordination.. -- 
It is God, that bringeth nor only Men, and their 
Comforts, but alſo Men, and their Crofles, toge- 
ther. 

3. As Good and Evil, come from the ſame God, 
fo they may come from the ſame AﬀeCtion in God 
They may both come from Love. The Apoſtle 
Fames, puts this Queſtion, Can @4 Fountain ? 
forth (weet water and bitter ? Jam. 3. 11. Yet from 
the ſame Fountain of Divine Love, may ifſue the 
ſweet Waters vf Comfort, and the bitter Waters 
of Aﬀi&tions. The ſame Love, that moves a Fa- 
ther, to beſtow an Inheritance on his Child, moves 
«him alſo, to Corre& his Child. 

4- All Evils, come from a God, that hath a So« 
veraign Power over us, and may do with us, what 
he RR A God that may give, and take aways 
and who can ſay to Him, What doeft Thou 2 A God 
that hath Right to/all chat we have,and ſo may take 
away what he pleaſe, In taking away, he takes a- 
way, but what 1s His own, It is obſervable in Scri- 
pture, That the Lord claimeth an Intereſt, in all 
that belongs to Man, (viz.) The Earth, and the 
Fulneſs theresf ; and ſo, whatſoever it afforderh 
to man, Whether Fields, full of Corn; or Foulds, 
Full of Sheep ; or Orchards, full of Frnie ; or Sta» 
bles, full of Meat. The very Cattel, and the Beaſts 
of the Earth, are the Lords, Pſal. 50. 10. All the 
Beaſts of the Forreft are mine. The Beaſts of the 
Forreſt, are of a wild nature, and commonly know 
no Mafter; and yet of theſe, The Lord faith, they 
are His: So alſo, He faith of Gold, and Sitrer, 
Hag. 2. 8. Thy Gold and Silver, is mine. Yea, the 
Wot, and the Flax we have, Hoſ. 2. 8. Hs _— 
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It & His. So that God, in taking away any thing 
from us, takes away but what is His own, 

5. All Evils, come from the Hand of a Powerful 
God, with whom there is no Contending. When 
a great Philoſopher was chekt, for yielding in a 
Diſcourſe he had with Adrian the Emperour, he 
gave-this Anſwer, Should I not yield to him, 
that hath Thirty Legions at command? There is 
no Contelting with Soveraignty, no Reſiſting 
Omnipotency, no Striving with our Maker, The 
Earthen Pitcher, by ſtriking againſt a Rock, doth 
but daſh it (elf co pieces. 

6. All Evils, come from a Righteons God, that 
can do His creature no wrong, Gen. 18 25, Shall 
wot the Fudg of all the Earth do Right ? Rom. 3. 5. 
Is God Unrighteous, ((aith the Apoſtle) that taketh 
Vengeance ? And he anſwereth it, with a God forbid. 
So we may ſay, Is God Unrighteous, thar ſendeth 
Afiftion? God forbid, Deut. 32. 4. Al! His wayes 
re Fudgment. 

7. All Evils come from- that God, that can 
bring Good out of Evil, and Light out of Dark- 
nels; that can turn Water into Wine, and make 
us Spiricual Gainers, by Temporal AfMiftions. 
He ſometimes pulls down, to build up better; 
and ſometimes takes away, when He intends a 
oreater Good. 

Thus for the Uſe of Information. 


We now come to the Reſolution of this greut 
Queſtion, Whether the knowledg, of what is good 
for a man 1n this life, be ſo hidden from man, that 
it may not in ſome meaſure be attained to; And 
if ſo, What DireCtions are there, for the attaining 
of this Knowledg? Anſw. 
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An(w: Though the full and perfet Know- 
ledg of what is good for a manin this Life, be ſo 
hidden, That a Man cannot make awvJudgemenc 
of others conditions, yet we grant that he may 
make a judgement of his own Condition. And here 
I ſhall give in, ſome Direftions to help Men, in 
making a Judgement of their own Condition, 


I. General. 
2. Particular. 


]. General DireQtions. 


3. Something is to be Known, 
2, Something is to be Done, 


I. Something is to be Known, before we can 
make a right Judgement of our Condition. So 
the things to be Known, are thele: 

1. Who is the Framer of our Conditions; Who 
it is Ordains and Appoints them, and puts us 
into them? It is not, as the Heathen thought, 
Buiſque fortune ſue faber, That every Man is the 
Framer of his own Fortune; and fo of his own 
Condition. Conditions are Divine Allotments. 
Miſery (faith Fob ) ſprings not out of the Duit. And 
the Plalmiſt tells us, That Promotion comes neither 
from” the Eaft, nor from the Weft; but God is the 
Fudge : 1. e. He is the great Orderer, and Diſpo- 
ſer of Conditions : He puteth down One, and ſet- 
teth up Another, It comes not from the Eaſt or 
Weſt; It comes not from Earth, nor from Man; 
but it is God, that brings a Man, and his Con» 
dition together, and that Frames it for him. 
And 
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And it is impoſſible, chat ever any Man ſhonld 
make a cru Fucgemene of his Condition, That 
doth not firſt Know, who is the Framer of it. 

2, We muſt know the _ way of making a 
ops of Conditions. Except we know that, 
tis impoſſible, bur we muſt be Miſtaken. And, I 
ſhall give you ſome Particulars concerning that: 

I, In Judging of Conditions, Take heed 
of being over-Haſty. Haſty, and Raſh Judg- 
ment, 2s ſeldom Right, We are to Weigh, 
and Conſider well of a Condition, before 
we make a Judgement of it, A Condition, 
at the firſt Bluſh,may ſeem otherwayes then 
It is, The Good, and fo the Evil, of a Con- 
dition,doth not appear preſently; It may lie 
at the Bottom of it. The good of AﬀiCtion 
doth not appear preſently : but the Apoſtle, 
faith, Heb. 12.11. It yeildeth the quiet fruit 
of Righteouſneſſe, Toi; yeyvurecuiyec, to them 
that are exerciſed thereby. So, that we muſt 
be Exerciſed in a Condition, before we 
can make a Judgement of a Condition. 
And the Apoftle, tn chat Chapter, celleth 
us, That an Aﬀi&ed condition, at the 
firft- fight, feems grizvwow, and not joyows £ 
but, afterwar4s (faith he ) it brings forth the 
quiet fruit of Righteouſneſs. This was the 
Errour of Fob's Friends; they were' too 
haſty in making a Judgement of his Con» 
dition : and (ſe, it is no wonder they were 
fo Miſtaken about it. | 

2. In making a Judgement of Conditi- 
ons, you muſt not judge of the Perſon by the 
Condition, but of the Cendition: by _ 
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' Perſon. Some there be, that judge of Per- 
ſons, by the Condition; As the Barbari- 
ans did of Paul, when they ſaw a Viper 
hanging on his Hand 3 Surely, this Man is 4 
Murderer, &c. Thus, ſome judge of Per- 
ſons, to be Good, or Evil, according as 
their Conditions are. So, they judge thoſe 
to be Good, whoſe condition is Profſperous ; 
as thoſe in Malachi, Mal.3.15.called che proud 
Happy. And, ſo they look upon thoſe as 
Wicked, who are in an Aﬀited condition. 
Thus, Fob's Friends did judge of him, by 
his Condition. Now, the right way of 
making a Judgement of Conditions, is, To 
Judge of Conditions by Perſons. To a 
Wicked man, every condition is Evil : 
And, to a Godly man, every conditiqn is 
Good. That, as the Expreſſion is, Tit. 1.15. 
To the Pure, all things are Pure : So, to thoſe 
that are Good, all things are Goed. If he 
hath Proſpericy, it cauſeth Thankfulneſs; 
if Adverfiey, ue worketh. Patience. Ron. 
8. 28. 4/! things work together for Good, to 
them that Love God. Sc that we muſt know, 
we are to jadge of Conditions, by the Per- 
ſons. When one came to AuF#in, and told 
him of one thar came to a ſtrange End, he 
preſently asked, But, how did be Live ? Inti- 
mating, T hat, a man was not tobe judged 
of, by che manner of his Death, ifhe were 
Godly in his Life. 

3- In nuking of a Judgement of Con- 
ditions, you muſt judge of them, by what 
Men are co, and in, their Conditio iy I 
ave 
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have told you before, A condition is to 4 
Man, as he is to, and in, his condition, 
It is, as a Man mannageth his condition. 
Would you know, whether Proſperity be 
Good for a Man? You muſt ſee. how he 
doth manage that condition 3 and how he 
doth carry, and deport himſelf in it. If he 
demean himſelf Proudly, and make the 
Things he enjoyes, to be Fuel for his Luſt ; 
you may conclude, his condition is Evil 
for him. So; on the contrary ; Would you 
know, Whether an Afﬀicted condition be 
Evil for a Man ? Mark how he Behaves him- 
ſelf in that condition ; If Fooliſhly, if Im- 
patiently; Either on the one hand,Deſpifing 
the Affliction; Or, on the other harid, Mur- 
muring at it: You may know, that it is 
Evil for him. Of chis, I ſhall ſpeak more 
afterwards. | | 

 4- To make a Judgement of Conditions, 
We muſt Know our Spirits, and Diſpoſitt- 
ons. Now, we cannot know. the Spirits, 
and Diſpohtions of others; but we ſhould 
labour to know .our own, which we may 
know ; and thereby come to know what 1s 
good for ws in. this Life. Some there are, 
That will undertake to make a Judgement 
of a condition , without ever eying, or 
conſidering their own Diſpoſition. Ir is 
with ſome Men, as it is with ' fome that fic 
at the Wine:when they have drunk ſo many 
Cups, yet they call for the other Quart, and 
the other Pint, when they have Drunk too 


much already ; not conſidering what their 
Heads 
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ſo all diſpolitions are not alike. This Ag 
acknowledged in that prayer of his, Prov. 
30.8. Give me not Riches, fe looked upon 
them, as, a heady and mtoxicating Drink, 
which was too Strong for him. . The Pro- 
pher ſpeaks of ſome, that ave ſtrong to 
drink Wine, Now a man of a weak Brain, 
that will make cheir meaſure his, 1s eaſily 
overtaken, We are apt to eye the proſpe- 
rous conditjon. of another, and to think 
ſuch a condition is good for ys; and to de- 
fire, to have our condition made after 
that Faſhion and Mode. But this 45, as if 
the younger child ſhonld cry, to have the 
coat of his elder brother, which would be 
too long for him, and ready continually to 
make him fall. | 
5. In making a Judgment of a conditi- 
on, we muſt judg of it, by the relation it 
hath to another condition,vis. that which 1s 
Spiricual and Eternal, The ſaying is, that 
what is the firſt, and beſt, in every thing, 
is the Rule of the reſt: . So the bett condi- 
tion, muſt dire& us, how to judg of lower 
conditions. That condition 1s good for a 
man, that makes his Spiritual Condition 
the better : This is the fault of many, they 
pudg of conditions, without confdering 
ow they ſtand in conjunCion with, or op- 
poſition to, their Spiritual and Eternal 
Condition, We may ſafely conclude, that 
that Condition, is, good for a man in this 
Life, that is an advantage.to him, in re- 
* Jation 
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lation to another Life. Many, lictle conſi- 
der this. We ſhould put the queſtion to our 
ſelves, 1n every condition, Am I the bet- 
ter for being in this Condition, in relation 
to the Spiritual and Eterna! Good of my 
Soul? Doth it hinder, or further my growth 
in Orace ? Doth it hinder, or further my 
Salvation ? Doth it ſet me, nearer Heaven, 
or nearer Hell? 

6. In making a Judgment of Conditions, 
we muſt make nſe of Faith, and not Judg, 
by Senſe and Opinion, not by Appearances 
Thoſe that Judg ſo, will never make a 
Right Judgment of Conditions, An Eye 
of Faith will ſee Good, in that wherin an 
Eyeof Senſe,yea of Reaſon too,can ſee none, 
Heb. 11.26. It is ſaid, By Faith, Moſes 
refuſed to be called the Son of Pharoabs 
Daughter, &c. Where ſee, what he refuſed 
(viz.) to be called, the Son of Pharoahs 
Daughter; which ſeemingly, was the great- 
eſt Honour and Advancement, that a man 
could attain unto; And then ſee what he 
choſe, (viz.) to Suffer Aﬀi&ion with the 
People of God. One would have thought, 
he had choſe the Evil, and refifed the Good. 
But by an Eye of Faith, he fawEvil in that, 
that Senſe and Reaſon would have told 
him was good; and Good in that, that 
they would have told him was Evil. Ix is 
obſervable, in Mat. 5. that all the Beati- 
tudes are aftixed, to unlikely conditions : 
Bleſſed are the poor in Spirit. Bleſſed are thoſe 
that are Perſecuted for Righteouſneſs Sake. 
Bleſſed 
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Bleſſed are ye, when men Revile, and Perſeeute 
you, and (peak all manner of evil againft you, 
falſly for my Names ſake. This is to ſhew, 
that the Judgment of the Word, and the 
Judgment of tae world, are contrary. Faith 
will ſhew you, that the men of the world, 
are infaliciter fzlices miſerable in being hap- 
py. And the Children of God, are felici- 
ter infzlices, happy in their being miſera- 
ble. So that, asthe Apoſtle faith, Without 
Faith, it is impoſſible to pleaſe God : So, with- 
our Faith, it is impoſlible co make a judg= 
ment of conditions. TI ſhall cloſe this, wich 
an Anſwer, given to one, that paſſed his 
centure upon a picture, as ill drawn, when 
it was not ſo; $i meos oculos baberes, non ita 
diceres, If thou hadft mine eyes, thou wouldſt 
not ſay (o. Faith teacheth a man, to make 
another Judgment of Conditions, then 
Senſe or Rea(on doth. 

HT: Thoſe that will make a judgment of a con« 
dition, muſt know another thing, (viz.) What it 
is makes a condition good, and what makes a con- 
dition evil for a man in this life. I hall in ſome 
particulars ſhew, What it is, that makes a mans 
condition good for him in this life. 

I.' An Intereſt in the Covenant. Wc.ere there 
is that Intereft, there is an aſſurance that all is 
good, and all is for good. When we once come 
to know our Intereſt in the Covenant, we may then 
make a judgment of a condition. I ſhewed you 
before; we are not to judg of perſons, by their 
conditions, bur of conditions, by the perſons, Pſal. 
25,10, All the wayes of the Lord, «re Mercy and 

H 3 Truth, 
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Truth, td them that keep his Covenant. So it is to 
them that have an Intereſt in the Covenant, All 
conditions fall under a Promiſe, when the Scrip- 
ture ſaith, A! ſpall work together for good. An Af 
fied condition it (elf, falleth under that promiſe. 
So when it 1s ſaid, No good thing, will He with-bold 
from them, that walk uprightly. AfMlidtions them- 
ſelves, come under that promiſe. If Aflitions be 
good for them, they ſhall have them ; and if they 
have them, they may be aſſured they are good for 
them. It is the Covenant, and Promile, that help- 
eth us, to make a right Interpretation of all condi- 
tions, and of all tae Dealings of God with us in 
this life. 

2,' That which makes a condition good for a 
man in this life, is the Enjoyment -of God in a 
Condition; and ſo we may conclude, that that 
condition is good for a man in this life, in which 
he enjoys God. The beſt condition, without God 
an it, is evil; and the worſt condition, in which 
we enjoy God, is good. God is the chiefeſt Good, 
and that condition muſt needs be good, in which 
we enjoy the chiefeſt Good, Look upon the worſt 
of outward conditions, it 1s the beſt, if there be 
an enjoyment of God the more in it. This was 
the ground of Moſes choice, Heb. 11. 26. that he 
chooſe rather, the ſuffering of Afiction with the 
People of God, then the enjoyment of all the Plea- 
i and Treaſures of Egypt. He ſaw, God was to be 

njoyed in that Condition, So that by this, we 
may make a judgment of conditions: That con» 
dition is good for a man in this life, in which he 
enjoys the chiefeſt Good, - The Apoſtle faith, 
2 Cor. 1.5: As our Tribulations abound for Chrift, fo 
our 
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our Conſolations abound through Chrift, When one 
ſeeth Chriſtians abound in Tribulations, he would 
think cheir condition evil; but when he cometh 
to ſee their Conlolations abound in that condition, 
he muſt needs conclude it good. To cloſe up this, 
There is no condition good, without the enjoy 
ment: of the Chiefelt Good, He that enjoys God 
in acondition, enjoys Him, whoſe Favour is Life, 
and whoſe Countenance 1s a Sun, to enlighten the 
darkeſt condition. It 1s the Sun, that makes day, 
let the Starrs be never ſo many, and ſhine never 
ſo bright, yet it is night ſtill, Soir 1s in reſpect 
of conditions, let a man enjoy never ſo much of 
the creature, yet without the enjoyment of God, 
it is but a dark condition. It 1s Fis Countenance, 
that makes the darknels of a condition, to be light 
about us, Pſal. 18. 28, He ſhall make my darkneſs, 
tobe light. Mic. 7.7. Though I fit in darkneſs, the 
Lord ſhall be alight about me. So that that conditi- 
on is good for a man in this lite, that God en- 
lightneth, and ſhineth upon, with the beams of 
His Countenance, 

3- That that ſpeaks a mans condition Good for 
him in this Life, is, The ſuitableneſs of his Spirit 
to his condition, When the Spirit 1s not above 
the condition. As it is to be obſerved ina Married 
condition; the ſweetneſs of the condition lieth in 
this, In the Suitableneſs of their Spirits. So, mn 
every condition, the ({weetne(*, and goodneſs of it, 
lieth in the Suitableneſs that is between our Spi- 
rits, and our Condition. We ſee how it is with 
ſome, That their ſpirits are above their condi- 
tion ; their ſpirits are High, when their condition 15 
Law; and upon this, their condition doth not 
pleaſe 
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pleaſe them. And this is the canſe of mach Diſe 
content, becauſe their ſpirits ſuit not with their 
condition. This 1s the great-thing we are to look 
to; In making a judgement of conditions, to 
fearch, and find out, How our ſpirits fuze with our 
condition. Whether we can ſay, as the Apoſtle 
doth, Phil. 4. 11. I have learnt, in every eftate to be 
Content. He had a ſpirit fitted for every condition. 
So then,when your ſpirits and conditions ſuir, it 1s 
one thing, by which you are to make a judgement 
of your condition. 

4. That which makes a condition Good for a 
man in this Life, is, Peace within. What ever the 
condition be Without, if there be peace Within, 
it makes it good and ſweet to him. Want of that 
imbitters a condition. Solomon faith, A good Con= 
(cience is a continual Feat. It Feaſts a man, and 
makes him Merry in all conditions; and fo makes 
the worſt Outward eſtate and condition robe good 
and ſweet to him. Tſ2.48.22. There is no peace, (aith 
my God, to the Wicked. Pur him into what condi- 
tion you will, he hath no Peace in that condition; 
and that ſpoils all. 

5. That, that makes a condition good for a 
man in this Life, is, Doing the Work of his con= 
dition, Conditions have their ſeveral, and ſuit= 
able Improvemencs. In every condition, a man 
ſhould put ſuch a Queſtion to himſelf, as the Pro- 
phet puts, Mich. 6. 8. And new, What doth the Lord 
thy God require of thee ? So, in every condition we 
fhonld pur this Queftion to our ſelves ; What is it 
that the Lordrequires me do,as the work of my con- 
dition? The Apofile Zames tells us of Duties ſuitable 
to conditions, Fam. 5.13. If any man be Aﬀfed 
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let him Pray; Tf any man be Merry, let him fing 
P/almes, An Afﬀicted condition hath its Duties, 
and a Proſperous condition hath it's: And by do- 
ing the Work, and performing the Duties of a 
condition, we make a Judgement of it, Whether 
it be good for us in this Life. 

6. That, that makes a condition- good for a 
man in this Life, 1s, His living above his outward 
condition. When, though there be a ſuitablenets 
of ſpirit to the condition, yet he takes not up 
with his condition, but fetcherh in his Cgntent- 
ment from ſome higher thing. What is it, that 
makes a Proſperous condition Evil to (ome ? Sure- 
ly this, they look no further than their condi- 
tion 3 They look no higher than Riches and Hos» 
nour, &c. and ſeek for all their comfort, and con- 
tenement from them. And likewiſe, What is it taat 
makes an AﬀiQted condition Evil to ſome ? Sure- 
ly this, they have their Eye only upon their Con= 
dition ; they look no higher than their Troubles, 
and Croſies, and Aﬀiftions. They ſee nothing be- 
yond their condition; as Hagar, when ſhe was 
wandering in the Wilderneſs, and the Water mn her 
Bottle was ſpent, ſhe conciudes, that She, and her 
Child, muft Die : as though the Bottle was all that 
ſhe, and her Child, had to live upon; when yet, 
there was a Fountain near, but ſhe could not ſee 
it. Let a mans condition be what it wi'l, yet it 
cannot hurt him, if he live Above it. Profperity 
cannot hurt that man, who maketh God his All, 1n 
a condition. There is an Expreſſion, Job 20. 22- 
concerning a Wicked man; That in the mid# of 
bis Sufficiency he ſhall be in Straits. Thus it is with 
ſome men, Let their condition be what it will, yet 
H 4 n 
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in the midſt of- it they are in Straits : the Reaſon 
1s, Becauſe they live no Higher than their condi- 
tion. In the midſt of their Proſperity, and Suffici« 
ency, they are in ſtraits, by reaſon of their many 
Cares, and Fears, ' and perplexing Thoughts, and 
unſatisfied Deſires; and if fo in Proſperity, muck 
more in Adverſity, Now, a man that lives upon 
rhat, chat is Higher than his Condition, hath (uct 
fweet In-comes of Joy, and Peace, and Comfort, 
and Contentment in every Condition, that he is 
. never in any Straits. Hence it is, the Apoſtle tel- 
leth us, 1 Tim. 6.6. Godlineſs, with Contentment, is 
great Gain : Or, it may be read thus, Godlineſs Is 
great Gain, with Contentment ; i.e. It bringeth Gain 
wita Contentment. Now, what is Godlineſs? It 
is an Heavenly impreſſion, and propenſion in the 
heart and ſoul of a Man, whereby it is, in all con- 
ditions, carried towards God, Now, what ever a 
mans condition be, Godline(s will make it Gain=s 
ful, and that with Contentment. Our Saviour 
cold his Niſciples, when they urged Him to Eate, 
FJokn 4. T have meat to eate, that ye know not of. 
So it 18 with (nch a man, that lives upon God, and 
Chriſt, he hath,in every condition, that comfort, 8& 
contentment, that the World knows not of; Thus 
tae Apoſtle Pau? lived above his condition, 2 Cor. 
6.10. As Sorrovfal, yet always Rejoycing; As having No- 
thing, yet poſſeſſing All things. q. d. Men look upon 
us, as taole that are in a ſad condition, being Poor, 
and having Nothing ; but we live upon ſomething 
that is above our condition. $0 that every con- 
dition 1s good to him, that: hath ſomething to live 
upon above his condition. That, as it is in reſpe& 
of Ordinances, fo it is in reſpe& of —_ 
C | : e 
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We are, inthe Uſe of Ordinances, to live above 
them, and to ſeek to find God in them: $o in con- 
ditions, we are to live above them, and to ſeek to- 
God, for that comfort and contentment that ſweet- 
neth a condition, Before I leave this, I muſt tell 
Oe 15a two-fold living above ones condition. 
. Sinful : Ariſing ” from Haughtinels of 

Spirit. 
2, Holy: Proceeding from Heavenlineſs of 

Spirit. 

1. Sinful: When a mans Heart, and Spirit, is 
not contented with its preſent Condition 3 when 
his ſpirit' is above his condition, and he thinks his 
condition too low,and mean for him. This is Sinful, 
2. Holy: When a man hath ſuch a Heavenly 
Spirit, that cauſeth him, not to take up with the 
things of his Outward condition; but lives up= 
on m—__—_ things. And this ſtands in Two things, 

. Living above the Comfo: ts of a Con- 
dition. | 
2. Above the Crofles of a Condition. 

1. Living above the Comforts of a Condition. 
It is thus with a gracious heart : when the outward 
condition is comfortable, yet he liveth upon ſome- 
thing above the comforts of his condition. Ir is the 
Apoſtles Counſel, 1 Cor. 7. 25. &c. Let thoſe that 
have Wives, be as though they had none, and thoſe 
that rejoyce, as though they rejoyced not. He liveth 
upon higher things, than the comforts of a Wife, 
So that it is, as if he ſhould have ſaid ; The comfort 
n' a Wife, was nothing, in reſpe& of the comfort 
he finds in God, and Chriſt. And ſo he ſeeth, thar 
in his condition, there is nothing to rejoyce in, 
11 compariſon of higher things, As Chrift ſaid to 
| | his 
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his Diſciples, Rejoyce not in this, That the Devils 
ere ſubject to you ; But rather rejoyce in this, That 
your Names are written in Heaven. 

2. Living -above the Crofſes of a Condition : 
The Apoſtle ſaith, 1 Cor. 1. 29. Let them that weep, - 
be as though they wept not. To ſhew, that Chri- 
ſhans, ſhould live above the Crofles of their Con= 
dition, enjoying that that makes them weep, as if 
they wept not, 

7. That, that makes a- condition Good for a 
man in this Life, is, Watchfulneſs againſt the 
Temptations that attend a Condigion. There 
muſt be ſtanding upon our guard in Conditions, 
and watching againſt Temptations. Conditions 
(as I have ſhewed you formerly) are attended 
with Temptations. There are Temptations, that 
attend a Proſperous, and an Aﬀi&ed condition. 
Sathan layeth ſnares for us in every Condition; but . 
cannot hurt us, if we but once know his Devices. 
He is ſubtle, and loves to Fiſh in all Waters; and 
ſo he layeth Snares in all conditions. This then 
ſpeaks a condition Good, when we Watch againſt 
the Temptations of a Condition. The Apoftle 
writing to Timothy, a young man, 2 Tim.2, 22. 
biddeth him flie the /ufs of Youth. Youth hath its 
Lufts, and Conditions have their Temptations, 
which we ought to Watch againſt. A Profſperous 
condition hath its Temptations, ana an Aﬀiged 
condition hath its Temprations. The Apoſtle, 
I Tim, 6. 17. bids him, Charge them that are Rich 
in this World, that they be not High-minded; and 
that they truſt not in uncertain Riches: Which 
ſhewsthe Temptations that attend that Condition, 
v2z, High-mindedne(s, and truſting in Riches. 
An 
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An AfMlifted condition hath its Temptations too, 
Heb. 12.5. Where, writigg to them that were in 
an Afticted condition, he exhorteth them to avoid 
two Extreams, 1n ver. 5. My Son, Deſpiſe xot the 
. Chaſining of the Lord; neither faint, when thou art 
Kebuked of bim. In an Aflicted condition, we are 
apt, either to Deſpiſe the Affliction, or to be too 
much dejected and caſt down under the AMii- 
on : And therefore, ver. 12. he bids them /ift up 
the hands that hang down. So James 5. he ſpeaks 
to Aﬀicted ones to be Patient, and ſtabliſh their 
Hearts. And ver. 9. ſaith, Grudge not cne againft 
another, Brethren. The word is ul cara/sre, Groan 
not one againft another. In it, there is an Exhorta- 
tion to them, to watch againſt the Temptations 
that attend an Aﬀited condition. Some think,the 
Apoſtle there forbids Murmuring Groans, which 
. arile from our being diſccntented at Providences : 
This is one Temptation. Some think, they are 
Vindifive Groans, proceeding from Revenge, 
and Stomack againſt thoſe that were the Inftru» 
ments of our Affliction : This is anather Tempta» 
tion. Some think, are meant Envious Groans, pros 
ceeding from their Envying as thoſe, that ſuffered 
lefle than they did : This 15 another Temptation. 
Thus we ſee, That all Conditions have their 
Temptations. And this is that, that ſpeaks a con» 
dition Good for a man ; when, in his Condition, 
he is watchful againt the Temptations of it; 
avoiding the Snares of it. Satan obſerveth wind 
and tide in his Temptations; he obſerverh che 
wind and tide of a Condition. He obſferveth, 
whether the wind that bloweth, be a werm Solts 
therly wind of Proſperity, or a cold _— 
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wind of Adverſity; and accordingly he ſtirs 
his Temptations. Ir is the Condition that makes 
the Temptation in ſeaſon. He ſeldom tempts a 
poor man to pride: And therefore it is made, by 
Solomon, a prodigious ſight, Ecclef. 10.7. to ſee 
Servants on Horſe-back. So he ſeldom tempts 
Rich men to Steal; the reaſon, is, Becauſe fixch 
Temptations are unſuitable to their Condi» 
tion, 


CHAP. IX. 


S. 'T Hat that makes a condition Good for 4 
man in this Life, is, Spiritualizing a Con* 

dition 3 when there is an extrating ſomething that 
Is Spiritually good out of our outward, and tem-» 
poral Conditions. Alchymiſts tell us, There 1s 
an Art, of turning baſer Metrtals into Gold : So 
there is a Heavenly Art, of Spiritualizing tempo- 
ral Conditions, and turning them into Heavenly 
Advantages, The Gracious man is the true Al- 
chymiſt, that can extra& ſomething that is Spiri- 
tual, ont of that which is Tempcral; and what 
concerns another Life, out of the things of this 
Life, We muſt know, there is an Art of Byaſling 
conditions. A Bowl runneth according as you 
ſet the Byaſs; fo conditions are according to the 
Byaſs you put upon them. When a condition is 
Spiritually Byafſed, it moves a man Heaven-ward : 
Conſider how it is with Saylers ; though they have 
a Side-wind, yea, a Wind that ſeems to blow 
againſt them; yet they haye an Art of _— 
their 
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theic Sails ſo, that they will make an advagtage of 


thoſe Winds. So Grace, will reach every Man, fo 
to manage his Condition, that, let the Wind of it 


- blow from what place, or quarter it will, yet it 


ſhall be Advantagious to him, for the carrying 
him on, towards his defired Haven, which is 
Heaven, We muſt know; Outward conditions 
are common to Gcod and Bad. But here lieth 
the difterence; The Godly man, from a Heaven| 
Principle, makes a Spiritual Advantage of | 1s 
condition, when another doth not. Some, when 
they are in Proſperity, or Adverfity, (being Car- 
nal) underſtand not the Art of making a Spiritual 
Advantage of a Condition. 

We know, there areſome ations that are com- 
mon to Men, and Beaſts; As to Eat, Drink, and 
Move, &c. The Beaſt doth it, and Man doth it. 
Now where is the difference ? In this, when Man 
doth them, they are Reaſonable Aﬀions, they are 
guided with Reaſon, and moderated by Reaſon; 
but when a beaſt doth them, they are the a&tions 
of a beaſt, and fo they are but brutifh. So it 1s 1n 
reſpet of conditior;s, they are common to good, 
and bad; bur here lyeth the difference. A Godly 
man, being indued with a Principle of Spiritual 
Wiſdom, makes a Spiritual Advantage of his con- 
dition, be it what it will; when the other, have- 
ing no ſuch principle, knoweth not how to do it. 
It is with Godly Men, in their worldly conditions, 
as 1t is with che Planets, which have. a motion of 
their own, contrary to that Rapt Motion of the 
Heavens, whereby they are carried, and whirled 
about, in twenty four hours. So it is with Godly 
men, in cheir conditions, they are carryed about 

as 


(110) 


as the grorld is, in reſpe& of conditions, In r& 
_ of their outwards, they are in the ſame con- 

ition with others, ſometimes Rich, ſomerimes 
Poor, ſometimes High, ſometimes Low, fomerimes 
in Proſperity, and ſometimes in Adverſity :- But 
in theſe conditions, they have a different motion 
frem others ; being direfted by Grace, and the 
Spirit of God, they move Heaven-wards. - Even 
in thoſe conditions, that ſeem te carry them down- 
wards, they have a motion upwards. We know, in 
Scripture, Proſperity is called a Mountain 4 and 
Afﬀiitions are compared to, and called Waters. As 
for Proſperity, which is called a Mountain, Grace 
teacheth a man, to get on the top of it, from 
whence he may ſee Heaven the better, as Moſes 
did the Land of Canaan, from the top of Mount 
Piſgah. Some there are, when their Mountain is 
made high, they ſet it between them and Heaven. 
And alas! what cati a man fee, when he is at the 
bottom, and foot of a Mountain? When a man, 
1s on; the top of a Mountain, + then the Face of the 
Heavens, lyeth open to his View. Then a man 
way conclude, A proſperons condition is good for 
him, when it 1s not a Mountain, to hide Heaven 
from him, but to raiſe him up, more towards 
Heaven. So for an Aﬀi&ted Condition : Aﬀfiiftions, 
are in Scripture, compared to Waters. Thus it 1s 
with ſome, when they come mto theſe waters, they 
fink, and are over-whelmed. Theſe waters run 0- 
ver them, and drown them. But with a Godly 
Man, it is otherwiſe; he ſwims upon theſe waters, 
and is like Noahs Ark in the Deluge, the higher 
the waters were, the more it was lifted up, cowards 
Heaven: So therifing of theſe waters o on 
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do but life a Godly man up, nearer to Heaven. So 
then, if a man would make a judgment of condi- 
tions, he muſt ſee, whether chey are Spiricually 


good for him, by what Spiritual Extradtion he 
_.." maketh out of them, and what Spiritual Advan- 


tage he makes of them. 

9. That that makes a condition good for a man 
in this life, is, An holy indifferency of Spirit, in 
reſpe& of conditions. When it 1s indifferent to 


him, what condition he is put into, ſabmitring 


to the Will of God, and reſolving, Gods Will, 
ſhall be his. Then is a condition good for a man, 
when his Spirit is brought to this indiffereney. 
In reſpet of Salvation, he is Abſolute z but in re- 
ſpe& of outward conditions, whether to be high 
or tow, he is indifferent, and ſaith, Let it be as the 
Lord will. When there is this ſubmiſſion to God 
in a condition, then it is good, Some there are, 
that have indeed, an indifferency of Spirit, in re- 
lation. to Spiritual, and Eternal Good Things z 
but none, in relation to thoſe good things that are 
Temporal. They are indifferent, whether they 
have Grace, 'ornot, &c. But concerning the things 
of this life, it is with them, as with Rache/ con- 
cerning children, They muſt have them, or elfe 
op dye. Then it is right, when there-is an in- 
difterency of Spirit, in reſpe& of outward things. 
When our hearts are not ſet, on this orthat, world- 
ly thing; butwe are indifferent, whether we have 
it ornot. If God will give them the things of this 


. life, ſuch Spirits will be thankful; if 'God deny 


them, to them, ſuch Spirits will be content. Such 
a Spirit had the Apoſtle, Phil. 4. 11, 12. , Not that 
T ſpeak, (faith he) in reſpe3 of want, for Throw _ 

ow 


©: 3 8 Re AP 
Þowto be abaſed, and how to abound, &c. And telleth 
us withal, that he had learned, in every conditions 
' therewith to be content. (q. d.) As for theſe outs 
ward things, it is indifferent to me, whether 
have them, or have them not; I will not be my 
own Carver, but am content, with whatſoever 
condition God ſhall put me into; A Gracious 
Spirit, is indifferent about all things,. ſave-only' 
thoſe, that concern the gocd of his Soul. As that _ 
Martyr, Mr. Bradford, anfwered, when one asked 
him at parting, What he would have to the Queen, 
No more but this, ſaid he, Tell Her Majeſty, -1f 
(he will give me my Life, I will thank Her ; uf ſhe 
condemn me to Perpetual. Impriſoament, 1 will 
thank her ; If ſhe will Baniſh me, IT will thank Her, 
Tf ſhe will Burn me, I will thank Her. Herein the 
indifferency of his Spirit appeared; that, ler the 
Queen deal with him, how She pleaſed, ic would 

leaſe him,and he ſhould therewith be content. Thus 
tis with a Gracious Spirit; It is content to be in 
what condition God ſeeth beſt for him. And. this 
indifferency ariſeth from the Confideration. of 
theſe things : 

I. From the conſideration of Outward condi- 
tions, and the Things of them, chat they can 
neither make a Man cruly Happy, nor truly Mi- 
ſerable. Riches, arid Honour, and ſuch things, 
cannot make a man truly Happy. A man may be 
Rich, and yet a Reprobate, Happineſs heth-in 
higher Things, and higher Enjoyments. . And fo 
likewiſe, Troubles, and Crofles, and Aﬀfii&ions, 
cannot make a man truly Miſerable. It is Sin, 
hot Sufferings,that doth that. This Chryſofom knew, 


dy returning that Anſwer to the Empreſs, who 
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Threatned what She would dotohim; Tell Her, 
( faid he ) Ni nifi peccatum timeo, 1 fear nothing 
but fin, 

2, From the conſideration of this, That he 
19 not at his own diſpoſing, but at God's, who 
may do with him, what he will, and put him in- 
to what Condition He pleaſeth. He knoweth, he is 
not to be the Framer of his own Condition, and 
therefore, leaves it to the Great God, to chooſe 
and Frame his Condition for him. 

3. From the conſideration of this, The change- 
ableneſs of Conditions; He conſiders this, If I 
ſhould have Proſperity, it. may quickly turn to Ad- 
verſity, God having ſet the one, over againft the 
other. And the confideration of this changeable- 
nels, is one thing that helpech, to put the Spirit 
upon this indifferency, 

4. From the confideration of this, That he knows 
not what condition is good for him in this life, and 
thence eoncludeth, that that condition muſt needs 


be beſt for him, that God ſeeth beſt. 


5. From the conſideration of this, What rela- 
tion he hath to the world, that he is but a Pilgrim, 
and Stranger here, only Travelling through it, 
towards his Home. And fo looketh upon condi- 
tiogs here, only as his Inn, in which he is to Lodg. 
From this conhderation,ariſeth this indifferency of 
Spirit. He is indifferent concerning his Inn, when he 
conſfidereth,lIt is not his Home; if he be well accomo=- 
dated, it pleaſeth him, if not, yer he is contented, 
conſidering this, I am not. to dwell here. Con» 
ditions to Gracious Spirits, . are as weather is to 
Travellers, whether it be Fair or Foul, being on 
his Journy home-wards, he is content, 
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10. That that makes a condition good for a man 

in this life, is, A mans behaviour in his condition. 
Then it is right, when nothing from God, dif- 
pleaſeth us ; and nothing frem us, diſpleaſeth God. 
When we are contented, with all the Lords deal- 
ings with us; and make 1t our care in a condition, 
that our carriage may be ſuch, that it may not 
diſy!eaſe him. Some there are, that if God pur. 
thr into a proſperous condition, and waters of a 
fitl cup are wrung out to them, it pleaſeth them well, 
2:ir then, in that condition, it 1s not their care to 
-2/e God; chey abuſe their Proſperity, to Pride, 
{uxury, Gluttony, and Drunkenneſs. As it is 

»f Zeſurun, Deut.32. He waxed fat, and kicked. 

1- taere are,that if God put them into an AﬀMidQ- 
condition, are not pleaſed with what God doth, 
.-uer do they pleaſe Him, in what they do, in 
that condition. As thoſe Diſpenſations of God, 
:re1npleaſing to them; ſo their behaviour, in that 
:>1:1tion, 1s ſuch, that it is moſt diſpleaſing to 
24, Row many do Fret, and Murmur, and break 
© ti into the indecencies of paſſion, againſt God ? 
A- chat Wicked King of Iſrael! ſaid, This Evil is cf 
the Lord, why ſhould Iwait any longer ? So conſider, 

Then a condition 1s good for a man ; 

1. When nothing that comes from God, dil- 
pleaſerh him, let him put him in what condition 
he will. Let God ſet him up, or caft him down 3 
!et Him feed him, with pleaſant bread, or with the 
bread and water of AﬀiStion; Let Him ſer him 
upon the Throne, or on the Dung-hill ; Let Him 
be a giving God, or a God taking away : Yet he 
is not diſpleaſed with Gods dealings with him. 
You may remember, what El: ſaid, when = fad 
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News was brought him, concerning what God 
would do by him and his houſe ; his Anfiver was, 
1 Sam. 3.18. It is the Lord, let him do what bewill. 
Thus did Hezechiah, Iſa. 39. 8. Thus did Fob, 
when he received the ſad News, concerning the 
lofſe of his Children and Goods, faid he, The Lord 
gives, and the Lord takes away. Bleſſed be the Name 
of the Lord. | 

2. When we diſpleaſe not God in a condition. 
When we are ſo carefal of our behaviour, that we 
ſay, as David did, Pſal. 39.1. T ſaid, Twill take 
heed to my wayes, &c. He there, takes up a full re- 
ſolution, of not giving liberty to his Tongue, to 
utter an impatient Word, or Syllable; So then, 
if we would know, whether the condition we are 
in, be good for us in this Life; we muſt enquire 
concerning theſe two things. 

I. Whether God's dealings with us, 
pleaſe us; and our carriage, in our condi- 
tion, pleaſe Him? The Truth 1s this, 
Moſt of us, defire that God would pleaſe us 
in our conditions, and give us, what we 
defire. As Sampſon ſaid of tlie Worhan of 
Timnah, Give her me, for ſhe pleaſeth me well. 
So ſay ſome, Give me this, and that, = 
me into ſuch a condition, fer it pleaſerh 
me well. But here is che Sin, They have 
no care to pleale God, in tlieir condition. 
It is with them, as with the prog of Tfrael, 
who asked meat, for their luſts. And as 
thoſe, of whom the Apoſtle James ſpeaketh, 
They ask, that they may (pend it upon 
their Iufis. So that, a condition is then 
good -for us, when nothing from God, 
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diſpleaſeth us, and nothing from us, diſs 
pleaſeth God in the condition. | 

I I, That that makes a ccndition good 
for a man in this life, is, a mans enjoy- 
ment of himſelf in his condition. An hol 
and comfortable enjoyment of a mans ſelt, 
in a condition, ſpeaketh his condition good 
for him. The enjoyment of God, and the 
enjoyment of our ſelves, in a condition, 
makes a condition good for us, 

1. Concerning a proſperous condition , How 
many haveloſt themſelves in that condition; that, 
as we (ay of thoſe,whomWine,or Strong Drink hath 
overcome, that they are not themſelves, Some, are 
{o overcome with their proſperity, that we may 
lay of them, they are not themſelves. In the 
midſt of their enjoyments, they enjoy not them- 
ſelves : They poſſeſs not, but are pollefled. The 
world doth poſſeſs them. They are, at beſt, but 
Servants, and Slaves to the world. The world en- 
joyes them, but they do not enjoy themſelves, 
Solomon telleth us, Eccleſ. 6.2. of a Man, to whont 
God hath given Riches, bnt not power, to eat thereof. 
Such a man, is a very Slave to what he hath, and 
cannot fmd in his heart, to ſerve himſelf with it. 
They ſuffer the world to eat out their very hearts, 
with Cares, and Troubles, and Thoughtfulneſs, 
{o that they enjoy not themſelves. Know this, 
that a quiet, and a comfortable wa het of a 
mans ſelf in acondition, is a good, and a {weet 
thing, | 

n Concerning an Aﬀifted condition. How 
many are there, that do not enjoy, but loſe them- 


felves in that condition ? There are many, _ 
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chey ars loſers in the world, do loſe themſelves to 
both, by glieir Impatiency, Murmuring, and 
Fretfulneſs. Our Saviour faith, Luk. 21. 19. In 
your patience, poſſeſs ye your Souls, (i. e.) poſſeſs ye 
your Selves, Ic telleth us, that an impatient man, 
doth nor poſſeſs, nor enjoy himſelf, It is with an 
impatient man, as it 1s with ſome children, when 
you anger them, - by taking away what they have in 
one hand, ; they throw away, what they have in 
the other hand too. Thus Satan tempts ſome, to 
throw away themſelves, when they find, that other 
things are taken away; and fo they loſe them- 
ſelves in a condition, Let me tell yon, that con- 
dition, in which a man enjoyes Himſelf, 1s good ; 
in which he enjoyes his Reaſon, and regulates his 
Aﬀe&@ions, and Paſlions by it. As Solomon ſaid, 
That in the midi of bis Aberrations, his Wiſdom re- 
mained with bim. (1. e. ) he had his Judgment, and 
LInderſtanding about him. We ſhould bring our 
Aﬀe&ions, and Paſſions, to the Examination of 
Judgment, and Reafon. If he rejoyce, -it teach- 
eth him, to put this queſtion to himſelf, What rea- 
ſon have I for it? And if he grieve, What reaſon 
have I for ie? Is the thing worth, my joy? and 
worth my ſorrow ? So, to cloſe up rhis, enjoymeyc 
of a mans ſelf, conſiſts in this, in a ſweet tranquil- 
lity of Spirit, and temper of Soul; which neither 
Proſperity, nor Adverhty can alter. It is an equal 
Minde, in unequal Conditions., 
12, This makes a condition good for us in 
this life,  Qur Adorning our Condition. There 
are many, that are a ſhame to their conditions, 
doing that, which is unbeſeeming their condition. 


Roman need to.be aſhamed of his condition, if he 
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be not a ſhame, to his condition. The Apoſtle 
ſpeaketh of Adorningour Generation, Phil. 2. 15. 
Among whom,ye Shine as Light s,in the midit of a crook= 
e4 Generation. So ſhould a man adorn his condition: 
Though it be Dark, yet he ſhould Shine in it, 

Duef., Wherein ſtands the Adorning of a man's 
Condition ? 

Anſw. In the Exercifing and Ading the Graces 
of a Condition. The Stars in the Firmament, are 
an Ornament to it. So the Firmament of our Con- 
ditions, hath its Graces to Adorn it; the ſhining 
forth of which, is the Adorning of the condition. 
Thereareproſperity- Graces,and adverfity-Graces, 
and the ating of theſe Graces, is the adorning of the 
condition. A proſperous condition hath its graces,by 
the afting and excercifing of which,a gracious Heart 
doth Adorn it. So an Aﬀflited condition, hath its 
Graces,which adorn it.It is ſad to ſee, how many are 
a ſhame, to their conditions; there being no appear- 
anceof grace,ſhining forth, ſuitable to their conditi- 
on. We muſt know, as all Relations,and Conditions, 
have theirDuries, ſo their Graces. Magiſtracy hath 
it's: They muſt be men, fearing God, Ruling in the 
fear of God, hating Covetouſneſs. Miniſtry hath 
it's Graces, As the Apoſtle ſheweth at large, in his 
Epiſtle to Timothy : Which Graces, are for the A- 
dorning of their Profeſſions, So conditions have 
their Graces too, by which they are Adorned. A 
thankful Spirit, and a publique Spirit, and a boun- 
tiful, and inlarged heart, adorn a Proſperous Con- 
dition. As on the contrary, a patient, and meek, 


and humble Spirit, ſubmitting wholly,to the Will of * 


God, adorns an Afﬀi&ed Condition. As a man by 
LnthankfulneG, and Self-ſceking, 8&c, ſhames a 
Proſe 
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Proſperous Condition: So ſome, by their Impati- 
ency, and Fretting, and Murmuring, &c. ſhame 
an Aﬀi&ted Condition: Of whom, we ma- ſay, 
They ſhame their conditions, - and their conditions 
are a ſhame of them. How many are there, that 
have made their condition to be evil ſpoken of, by 
being a ſhame to their condition. 

Thus I have finiſhed the firſt ſort of General 
Dire&ions, concerning what is to be known 
of thoſe, that will make a right Judgment 
of Conditions. 

2. I now come to give you in, General DireQi- 
ons, concerning what is to be done, by thoſe that 
will'make a right Judgment of conditions. 

1, He that will make a right judgment of his 
condition, muſt be much in inquiring of the Lord 
by prayer, what his minde, and meaning 1s in a 
condition, As prayer is the means, by which we 
come to know the mind and meaning of God, in - 
his Word, ſo alſo in his Works, and ſo in thoſe 
conditions he puts us into. We read of Jeremiah 
inquiry, concerning the proſperous condition of 
the wicked, Jer. 12.1. Why doth the way of the wick- 
ed proſper > We are indeed, to take heed, of put- 
ting abſolute Interrogatoriesto God) as ifhe were * 
bound, to give an account of His Providences to 
us, Yet we may lawfully go to Him, in a humble 
way, to ſee what is His Minde, and Meaning 
in a Diſpenſation, and in a Condition. It is our 
Duty, to get as near God as we can, to know this. 
This is one thing, Fob, in his Aﬀflited condition, 
did defire of God, Fob. 10. 2. Shew me, wherefore 
thou contendeft with me. (i e.) what this Aﬀfliion 
meaneth? whether it proceed from love, or ha- 
I 4 tred? 
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'tred? whether it intend good, or evil? Are yout 
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in a proſperous condition, and would you make a 
judgment of it, whether it te good for yon? Orin 
an Aﬀflited condition? The way to make a judg- 
ment of your condition, is, to be much in ſeeking 
to God by prayer, to know His minde, and mean- 
ing in a condition. Although the Apoſtle ſfpeaketh 
of prayer, as a Duty, moſt ſuitable to an AﬀMi&ed 
condition, Fam. 5.13. If any among you be affliied, 
let him pray. Yet let me tell you, Prayer is a duty, 
that ſuits with every condition. As we are to en- 
quire into the meaning of God, concerning Af- 
fliftions, ſo concerning a Proſperous condition 3 
if he putteth us into it, we are to begg of Him, the 
interpretation of the condition. Many there be, 
that never ſay, as Rehecca did, Why am Ithus? In 
theſe enquiries concerning conditions, we muſt 
know, we are not ſo much, to enquire after the 
reaſons of Gods dealing ſo with us, as of our 
duty, what we are to doin that condition. So 
then, prayer is a means, by which we muſt come 
to make a judgment of our condition. We ſhould 
get as near God as we can, to hear what He ſpeaks 
concerning our condition. As it 1s the Pfalmiſt's 


* expreſſion, Pſal. 85.8. Iwill bark, what the Lord 


wil] ſpeak. So we ſhould harken, What the Lord 
will ſpeak, concerning our condition, There is 
no man, can give a right judgment of an earthly 
condition,till he hear ſomething fromHeaven,con- 
cerning it. There was of old, thiscuſtom among 
the Romans, That it was not lawful, to propoſe an 
matter of moment in the Senate, priuſquam de Cel 
obſeruatum erat, before their Wizzards had made 
their Obſervations from the Sky, and —_— 
at 
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What they did Impiouſly, and Superſtitiouſly,” we * 
ought todo Piouſly, in reſpe& of conditions (viz.) 
Not to make a judgment of them, till we have 
heard from Heaven, concerning them. Ir is not 
by the obſervation of the houſes of che Planets, or 
their Aſpe&e, or their Oppoktions, or Conjun&i- 
ons; ſuch an obſervation 1s forbid by a voice from 
Heaven. But we are to hearken, what the Lord 
{peaketh to us, concerning our conditions ; and 
Prayer is the means, by which {though we are on 
earth) we have an an(wer from Heaven. The Jews 
had two means, by which they received Antlwers 
from God. Furſt, by the Mouth of the Prophets, 
when the Spirit came upon them. Secondly, by 
the Priefts, when they put on the Breſt-plate of 
Judgment. Thoſe wayes of Underftanding the 
Minde of God, are ceaſed. We have the Word 
to go to, and Prayer, to make uſe of, 7am. 1.5. 
4 any man lack Wiſdom, let him ask of God. The 

poſtle ſpeaks there, of a man in an Afiifted con- 
dition, and ſpeaks to ſuch in an Aﬀi&ed condi- 
tion, as thoſe that need Wiſdom, both for the 
managing of their condition, and for the making 
a right judgment of it. He telleth them, what they 
mult do, they nmſt ask this Wiſdom of God. Itis 
as if the Apoſtle ſhould fay, When yon are in ſuch 
a condition, yon need wiſdom. 

1. Wiſdom, to diſcern God's end in it, and to 
find out the meaning of God, in a Diſpenſation. 
When we receive ontward good things, from the 
Hand of God, or Aﬀifions, whether t be for 
good, or evil; It tends much, to the quieting, and 
and ſatisfying our Spirits in a condition, when we 
can find out, what is God's end 1n it. ; 
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2. Wiſdom, to find out our duty in a conditi- 
on. There are ſeaſonable, and proper duties, which 
belong to, and become every providence and 
diſpenſation, Now here is Wiſdom, to find them 
out, and to know what we have to do in our con- 
dition. It is faid of the men of Iſſachar, 1 Chron. 
12.32. They bad underflanding of the times, and 
knew what Iſrael ought to do. So, there is wiſ- 
dom required of a man, to know what to do in 
every condition. As one, being,invited to a Feaſt, 
asked the Philoſopher, who was his Tutor, How 
he ſhould behave himſelf; Remember thou art a 
Kirg's Son, (1.e.) Behave thy ſelf, as becometh 
thy Birth, and Dignity. So here is Wiſdom, to 
know the duties of our condition, and according- 
ly to behave our ſelves. 

3. Wiſdom, to regulate, and moderate our af- 
feftions, and paſſions, in a condition. That a man 
be not too much taken with the comforts, nor too 
much troubled with the crofſes of a condition. 
Now for the attaining of this Wiſdom, the Apoſtle 
gives this DireCtion, that we muſt ask of God. 

2. He that will make a judgment of his conditi- 
on, muſt be much in ſearching himſelf, to ſee what 
he is in acondition, I have ſaid before, The con- 
dition is to be judged of by the perſon, and that 
conditions are to men, as they are to, and in, 
their conditions. Here is the miſtake of many, they 
go to make a judgment of their conditions, before 
, they make a judgment of themſelves. Our Savi-* 
our ſpeaketh, in Mat. 7. 3, 4 of them that ſee a 
Mote in their Brothers eye, and diſcern not the Beant 
that is in their own eye. They would go about to 
reform others, before they reform GA 


} — IE wy "OY " 
, 


& ww u1a@a Y 


condnton is, as' what he is in his condition, It is 
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Thus ſome would go to make a judgment of cone/ 


ditions, before they make a judgment of them- 
ſelves ; and that Ignorance is a Beam in their eyes, 
that keeps them from diſcerning a condition. 
There are ſome ( as I have fhewed you) to whom 
every condition is a Curſe; and ſome, ' to whom 
every condition js a Bleffing. The great thing we 
are to do, is, to ſee of which number we are. Pſal. 
77. -we find Ver. 1,2. David was in an Afﬀidted 
condition, and ſee what he doth in that condition. 
Firſt, he ſought the Lord, Ver. 2. In the day of my 
trouble I ſought the Lord. He made his Addrefles to 
God. Secondly, he fell upon a ſearch of himſelf, 
Verſ. 6. I communed with my own heart, and my ſpi- 
rit made diligent ſearch. Where we fee, he both 
ſought the Lord, and ſearched Himſelf. So that 
before a man can make a perfe& judgment of 2 
condition , there muſt be a ſearching of himſelf. 
There muſt be a communing with his own heart. 
We muſt underſtand our ſelves, before we can uns 
derſtand our condition. Ecclef. 9. 2. No man knows 
eth love or batred, by what is befrwe him. When a 
man looks only upon the outward Diſpenſation, 
(viz.) Riches, and Honour, on the one hand; and 
Crofles, and Afii&ions on the other : A man may 
pore upon thele, all the dayes of his life, and yet 
be never the wiſer; he may ſtare on them, till his 
eyes drop out, and yet not know, whether th 
are good, or evil for him, whether they 
love or hatred. But then you will ask, What ſhould 
a man doin this caſe, that he may know? He muſt 
not look ſo much on things without him, as things 
within him; he muſt not ſo much eye, what his 
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not for a man tolook what God doth withont,but he 
muſt look what'God hath done within him ; to know 
the meaning of an outward Dilpenſation- Hath 


God made you one of His? hath He ſhed his Love a- + 


broad in your hearts? hath He given you, the 
New Name, which uoneknoweth, but hethathath _ 
it? have you, the Engravings of Heaven on your 
Spirits? have you Love to Jeſus, written tipen 
your hearts? and Holineſs to Jehovah, upon your 
Fore-heads? Bythis, you may know the meaning 
of a evndition. As it was faid of Luther, That he 
knew, what was done in Heaven, by what was done 
in his own heart. Much more may we know the 
meaning of what 1s done on earth, by what is done 
within us. The outward Diſpenſation is dumb, 
and ſaith nothing of it ſelf, in reſpect of Love and 
Hatred; it is ſomething within, a man, that muſt 
ſpeak that. There is an expreſſion, Pſal. 25, 14. 
The Secret of the Lord, is with them that fear Him, 
end be will ſhew them His Covenant. We muſt know, 
in Gods Diſpenſations,. there is a Secret; a Secret 
of Love, and a Secret of Hatred, and this lyech 
hid in the Diſpenſation; ſo that a man, may look 
long encugh upon the outward diſpenſation, and 
not ſee the Secret, that is in the diſpenſation. {Now 
the Godly Man, and he that feareth God, knoweth 
this Secret of aDiſpenfation. God ſheweth ſuch 
a one His Covenant, fo that he finds all coming 
in by Covenant, let it be what it will, whether out- 
ward Bleſſings, or outward Afﬀiittions. In a word, 
Thoſe that will make a judgment of their ont- 
ward condition, muft know, that all 15 Good, to 
thoſe that are Good ; and all is Evil, to thoſe that 
are Evil. Wrath, and Hatred, and Hell, arewrit- 
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ten on a wicked Mans outward mercies, atid au 


a wicked Mans outward miferies, Hell is Engraven, 
6n the very Tooth-ach of a Reprobate. As on the 


+ contrary, Love is written, tot only upon the Mer- 


cies, but alſo upon the Miſeries, of a Godly Man. 
Bleſſedneſs is engraven upon his Aﬀfiiftions, and 
Perfecutions. So you ſee, that he, who will make 
a<udgment of his condition, muſt firſt make a 
judgment of himſelf. 

3., He that will make a judgment of his outward 
condition, muſt be ſure, to take a right view of his 
condition. The not doing this, is one great 
reaſon, why ſo many have been ſo groſly miſtaken 
about conditions, calling Good, Evilz and Evil, 
Good. We know, when a mans judgment is asked, 
concerning the goodneſs and value of a thing, 
he will firſt-view it, before he gives his judgment 
ofit, So we muſt do concerning conditions, view, 
before we judg. But youwill ack, How may a man 
come to take a right view of his condition, that 
he be not miſtaken about it ? For Anſwer to that, 
take theſe Dire1ons. | 

1. He that will take a night view of a 
condition, muſt view it by Scripture Lighc. 
David was miſtaken, about conditions, till 
he went into the Sanfuary, and by the 
Light there, he ſaw, what he did not be- 
fore diſcern. Many men, ſet up falfe lights, 
and view conditions by them, (viz. } the 
Judgment and Opinions of others, and 
their own Apprehenſions and. Imaginati- 
ons; Theſe are Glafles, through which, 
many look upon- conditions, which make 
but falſe Repreſentations. Some tell us, In 

che 
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the Opticks, there is a Glaſs, that will re- 
preſent a foul dirty way, fo green and plea- 
ſant, as if it were covered with Carpets. 
Through ſuch falſe Glafles, do many view 
their conditions. There are Magnifying 
Glaſſes, that will repreſent the ObjeR, far 
bigger then it is; that will make a ſmall 
Fly, ſeem a Hornet ; a Straw, aStaff; and 
a grain of Muſtard-ſeed, a Bean. Such a 
Glaſs, a mans own apprehenſion, and imagi- 
nation is, in the viewing of his condition. 
They make the things of a condition, ſeem 
bigger to us, then they are. Thus ſome- 
times, the comforts of a condition, and 
the croſſes of a condition, are repreſente 
to us, bigger than they are. Now, he that 
will take a right view of a condition, muſt 
lay aſide theſe falſe lights and glafſes, and 
muſt view his condition, by Scripture-Light. 
And that for theſe reaſons : 

t. The Scripture will help a man, to mak 

true diſcovery of the things of a condition. The 

Scripture giveth us the beſt account of what the 

things of a proſperous condition are, (viz.) Riches 

and Honour; &c. And it gives us the beſt account, 
what Loſſes, and Crofſes, and Afliftions are. As 
for the firſt, The Scripture telleth us, They are all 
but Vanity. And that the beſt things of this world, 
ſtand upon two lame Leggs, (viz.) Uncertainty, 
and Inſufficiency. Nay, it is obſervable, it doth 
not tell us the vanity of outward things, only No- 
tionally, but delivereth it tous as aTruth, that hath 
been Experimented and Tryed , by thoſe who 
both had a Will, and alfo Ability, to make the 
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+1 
Experiment. Thns you find Solomon did ; and, of | 


the Book of the Ecclefiaftes, we have him, giving 
in his Experiments, concerning the beſt of out- 
ward things, in this ſhort Sentence, All is vanity. 
And then for Affliftions, the Scripture ſets up a 
Light for us, for the taking a right view of them. 
And telleth us, what Verdi&s have been paſſed, by 
thoſe who have had Tryals of them. Among others, 
David, who ſaid, It was good for him, that he was 
4Rified. To clole this : Scripture Light, in reſpe& 
x this particular, muft needs be a great advan- 
-age to a man, in his taking a view of his con- 
dition. 

2. The Scripture will help us to view a condi- 
tion, by diſcovering to us, What thoſe things are, 
that make a condition good, and without which 
a Condition 1s not good; The Scripture is much, 
in making out to men, what it is, that is' good in- 
deed. Solomon, in his Ecclefiaftes, ſheweth the mi- 
ſigkes of men, concerning Happineſs, and makes 
it appear by Experience, that it did nor lie in'Ho- 
nours, or Pleaſures, or Riches, &c. And obſerve 
how he cloſeth his Book, with a diſcovery of that, 
wherein mags Happineſs lieth, Chap: 12. 13. Hear 
the conclufion of the whole matter, Fear God, and 

eep his Commandemenits, for this is the whole duty 
man. It is the Totum hominis, the whole, and 
the All of man. The Scripture, doth not only 
diſcover to men, what the good and evil of this 
world is; but allo, what it is, that is good indeed, 
without which, a condition is not good, and with 
which, a condition is not evil. It ſhewerth a man, 
That, without controverſy, this is good for a man in 


this life, (viz.) Pardon, and Peace, and Union 


with 
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I . God, and an Intereſt wn Jeſus Chriſt, Ke. ; Thus 
b the Scripture helpeth a man, 1n viewing,” by di» 
| reFing him to diſcover, What is good indeed. 
and makes a condition good to a man. .. It holds 
our a Clear light to a man, by which he may find 
out, what it-is, that ſpeaks his condition” good. 


Angnitin. faid, of Tallies Works, They were once - 


{weetto him, but now he found, no {weetne(s in 
them, becauſe: he found not Jeſus, mentioned in 
them, The Scripture direts us, in the viewing 
of a condition, to-do, -as aman doth, . when he 
cometh into a Richly-furniſhed-Shop, ſeekingafter 
ſome / 08, pn of ware; though many be brought 
to his hand, yer he-layech chem all afide,' till he 
fad the piece he defirech, and looks for., . So it is 
in viewing the good 'of a condition, the Scri- 
Pture-wil-dire& a man, to [ay all aſide, till he come 
to diſcern, that which is good indeed. In aprof- 
perous condition, - when 'Honour,, and Riches, &c. 
come to hand, it teacheth him, to put che queſtion 
to himſelf, Are chere not better things then thele > 
So in'an Afﬀided condition, it teacheth, a man, 
to-lay his Croſſes, and Troubles, aud Afﬀfiftions 
aſide, and to-pur the queſtion to himſelf, Whether 
there be not greater evils than thoſe? And whe- 


ther evils of Sinning, be nor greater, than evils-of _ 


Suffering. The Scripture teacheth a man, t@ view 
a condition, as Samuel did the Sons of Feſſe, to 
find out David, whom the Lord had -cholenys -. Zeſſe 
brings forth his Eldeſt Son, Samuel laid, That 1s 
not he: he then, bronght his ſeaven Sons before 
him, And Samuel anſwered,: Neither hath che Lord 
choſen any of theſe ; and then he cometh to;Davidz 
who was the man looked after. In cakingg ay 
0 
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view of condicions,, wemuſt know, the Rule is thi 
In viewing a Proſperons Condition, you may fee 
Honour, and Riches, and other chings of the world; 
paſſing by you; But, put them by, bid chem 
ftand afide: Tell chem, They are not the things; 
that make a man happy. So, in thetaking a view; 
of an Afifted condition, many evils may preſent 
themſelves to ns; But the Scripture telleth us, 
That theſe are not the evils, that we are to look 
upon, as the worlt of evils. 

3. The Scripture doth thus help us, in taking 
a view of our conditions; It nnvayles conditions, 
and unfoldeth the Myfteries of a Condition ; with- 
out which, a man cannot take a right .view, nor 
make a right judgment of his condition. We find 
David. tumbling at the profperity of Wicked men, - 
and at the adverfity of Godly Men; He knew nor, 
what to think of it, When he ſaw waters of a ful} cup, 
wrung ont to the one, and waters of Afﬀtti&ion to 


- the other; he beganto think, that he was on the 


wrong fide, and'that he had made a wrong choice: 
And theſe words were coming out of his monch, 
That he had cleanſed his heart in vain. (i. e.) He 
was about to ſay, It was in vain for him, and 
others, to be Godly, if thns they were dealt with, 
W.ehis life; ifthey muſt be afflicted, and chaftned, 
while wicked men have, ' what heart can with, 
Now, how came David, to have his Jud 
reQtified, concerning theſe Diſpenfations of God ? 
He ceHlerh us, He went into the SanQuary; and 
chere he underſtood the Myſtery of, theſe Ditpens 
fations : There he found the Riddle Unfclded; 
and theſe Providences Unvayled. The Word of 
God, will help us, to Interpret the Works of 
K o God, 


et (130) 
Te-will help us to ſee within the vayl of a 
condition, and to ſee the Wheel within the wheel. 
It will ceach us, - not only to look on the Motions 
of the wheels without, but will fhew us, the Motions 
of the Wheels within. Jer. 12.1. he puts the 
queſtion, Why doth the way of the Wicked proſper ? 
He viewed their condition, and wondred at it. It 
was a myſtery to him, that ſuch men ſhould proſe 
per, that did deal very Treacheroufly. The Pro- 
het did not at firſt underſtand the Myſtery; Had 
e gon into the Sanfuary, he would have found, 
The way of the wicked did not proſper. And he 
found it afterwards, as appeareth werſ. 3. Pull them 
out, as Sheep for the Slaughter, &c. q. d. Lord, I 
partly ſee into the Myſtery of this Diſpenſation z 
I find that their proſperity, 1s but a preparing them, 
for the day of Slaughter. That thou doſt deal with 
them, as men do with thoſe Beaſts they intend for 
the Slaughter; They pur them into the fatreſt 
Grounds, and the beſt Paſtures. Scripture teach- 
eth a man, 11 viewing a condition, to view it u 
on both fides : and indeed, till a mar; do fo, he will 
never make a right view of a condition. Conditi- 
ons are like that Cloud, by which God guided 
the Children of Iſrae! through the Wilderneſs; 
they have their bright, and ter black fide. Some 
in viewing a condition, look only upon it's brighe 
fide,when the condition may have a black fide. So, 
ſome in viewing a proſperous condition, look only 
upon the bright fide, whereas, if they looked upon 
the other fide, they would find it black, and diſ- 
mal, So concerning an adverſe condition, ſome 
look only upon the black fide, and ſee nothing bug 
what is ſad ; waereas, if they looked upon mow 
. [Hts 
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ther fide of their .condition, they miglit ſee 
Bright, . and Guilded with Love: 
- . 4. By Scripture-Light,,, we ſee another things 
(viz.) How to improve a condition. We can never 
eake a right view of a condition, till we view It 
with it's Improvements, It. 15 in viewing, and 
making a judgment of conditions, as it 15 1n a Huf= 
band-man's viewing of Lands; He confiderethz 
Whether they are to be Improved. , Though 
they (cem Bare, and Barren, yet he confidereth, 
Whether they may not be (improved to be worth 
ſomuch an Acre. So, the right viewing of condi- 
tions, is, to view them, wich their Improvements; 
Now the Scripture helpeth us in chis particular... 

; 1. It will ſhew us, How the Saints of Old, im- 
proved their conditions, How they Husbanded, 
both Proſperous, and Adverſe Conditions, and 
what they made of them. And thus it helpeth us; 
to view a condition. with It's Improvements. - As 
the Scripture ſheweth us, What the Saints of Old; 
vere in their ſeveral. Generations, ſo what they 
were in their ſeveral Conditions; when they were 
High, and Low.; Rich, and Poor. It ſhews us, 
How Job Improved his Condition, when he was 
Fob the Wealthy, and Honourable ; . And how he 
Improved his condition, when he was Job the Mi- 
ſerable and Aﬀited. It (heweth us, what Dapid 
made of his condition, when he was David the 
King, and when he was David the Perſecued; 
Plutarch wrote a Treatiſe, to ſhew, How a man 
might get proht by an Enemy, The Scripture 18 
nuch in ſhewing us, how to make profit of condi- 
tions, and that by ſetting before us, the Improves 
ments that others haye made of ithem. 


K 2 2. The 
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\ 2. The Scripture teacheth us, the Art of inis 
proving them. It not only ſheweth us, that they 

are improvable, but withal ſheweth us, how'we 
may improve them. There 1s a Story of a Romane, 
who was Acculed of Witch-craft;z © The Reafon 
given was this, That when his Neighbours Land 
brought forth little, his brought forth abundantly, 
thougi there was but 2 hedg betwixt them. So 
this was the Charge, That by Wich-craft, he 
drew all the Strength, and Fatne(s of their Soyl 
into his, and by rat: means, Enriched his own 
Land, and Impovertthed theirs: Being brought 
before the Judges, / be brought forth all the Tooks, 
and Inſtruments, which he uſed in the Tilling, 
and Maniring of his Land: and anſwered, Hec 
funt veneficia mea, Theſe are my Witch-crafts; And 
withal,- cold his Judges, I am at Work, when my 
Neighbonrs are aſleep; I Work, when they Play : 
They are negligent, and uſe not that kind of Huſ- 
bandry that I do; and this is the trueReafon, why 
my Crop exceeds theirs. Concerning conditions, 
itis thus, There is ſuch an Art of improving them, 
that ſome may be great Garners, when others get 
nothing by them. This Art the Scripture teacheth 
us, How to make a Spiritual Advantage of Tem- 
poral Conditions. This is an Art, thae Philoſophy 
teacheth nor, Indeed, Philoſophy teacherh che Art 
of Moral improvements of conditions, but not 
Spiritual; Scripture onely teacherh that. Alchy- 
miſts tell us, There is an Art, of turning Baſer Met- 
talls, into Gold, Philoſophy goeth thus far, & 
teach rs the Art, of turning conditicns (as ] may 
fay) into Braſs, or Copper, or Silver; but jt can 
never teach us the Art, of turning them into Gold ; 
The 
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The Scripture - only teacheth that. Whoſoever 
readeth the Works of Tully, Seneca, and ethers of 
that fort, ſhall find indeed, excellent DireQions, 
for the Moral. improvement of conditions; but as 
for a Spiritual improvement, they tell you nothing. 
That was above their reach, and cheir light did 
not attain unto it. Now this great Art, the Scrip- 
tare teacheth; it teacheth a man the Art, of make- 
ing Thorns, bear Grapes; and of making Thiſtles, 
bear Figgs.. (i. e.) When a condition is Thorny, 
and Prickly, the Seriptuxe ſhewerh a man, that 
he may gather ſweer and pleaſant Fruit, from the 
Thorns, and Thiftles, of his. Condition. As the 
Apottle faith, Heb. 12.11. That Aflitiien yieldeth 
the quiet Fruit of Righteouſneſs. Where you fee 
Thorns, bearing Grapes. In a word, The Scrip- 
ture teacheth a man the Art, of Sayling by the 
Wind of a Condition, let it blow from what quar- 
ter it will. It is reported, That thoſe that Sayle 
into the Indies, find in ſome places, the Winds 
blow conſtantly for {ix Months one way, and for 
the other fix Months, quite contrary, Let the 
Wind of a condition, blow which way it will, either 
from the North, or from the South ; yer the Scri- 
pture ceacheth a Chriſtian, the $kill of ſetting his 
Sayles (o, as that they thall further him in his Voy- 
age towards Heaven. 
5. By Scripture-Light, a man cometh-to dil" 
cern the dangers of 2 condition. To diſcover what 
Roeks, and Shelves, are in the Sea of every con- 


tion, that he may know. how to avoyd them, 


Amen can never take a right view of a condition, 
all he hath: viewed ic, with 4ts Dangers, Snares, 
and Temptations. Of thele, the Scripture makes 
a Diſcovery two wayes. 1. By 


(134) 
1. By way of Caution. So it Cautior 
nates men, concerning 'the dangers of 
Condition, buth Proſperous and Adverſe: 
As you may ſee, Dent. 6.11, 12, and Dent: 
8. 11, 12313. When thou hat eaten, 'and art 
full; Take heed thou forget not the Lord thy 
God. Forgetfulneſs of God, is that, that 
1s to be taken heed of in a proſperous con- 
dition. The Scripture is frequent in giving 
ſuch Cautions, 1 Tim. 6. 17. Pſal. 62.10. 
er. 9.23. Let not' the Kich Man glory in 
is Riches, &c. ; 
2, The Scripture preſents us, with the 
Examples of thoſe, that have miſcarried,; 
and fallen by their conditions. Tt ſheweth 
us, againſt what Rocks, ſome in their Say- 
ling, have daſhed their Ships. . Dent. 32. 15. 
Feſurun waxed fat, and kicked. Neb. 13. 26. 
we find how Solomon miſcarried in his Prof- 
perity. Nebuchadnezzar ſaid in that condi- 
tion, Dan. 4.30. Is not this great Babel that 
T have built, &c? In Scripture, you have 
the Saints ſet out to us, as in their Graces, 
ſo in their Sins. You have heard (faith the 
Apoſtle) of the patience of Fob ; ſo from the 
ſame Scripture, we hear likewiſe of his im- 
patiency. As it acquaints us with the pride 
of Tſrae!, when they were in their proſpe- 
rity ; ſo with their murmuring, and repins 
ing, when they were in adverſity. 2 Chron. 
32.25, it is aid of Hezechiah, After he was 
recovered, that be rendred not again, accord» 
ing to what the Lord hed done to him; for his 


heart was lifted up. | 6. Scrip: 
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6. Scriptare-Light, diſcovereth anorcher thing 
ny" Conditions ; And that is this, What 

| 


Y are the Alloys, and Corredtives, of a Condition 3 
8 withqut the knowledg of which, we can never take 
t a right view of Conditions. On the one hand, 
y the pleaiantneſs of a condition may deceive us; 
£ and, on the other hand, the ſeeming ill-favoured- 
" neſs of a condition, may make us miſtaken, 
g in making a judgment of it. The Scripture diſ- 
y covereth this to us, Whatare the true Correttives 
1 of a Condition? What may allay the Sweetneſs, 
i and Pleaſantneſs of Profperity,that they be not too 
e much lifced up ? And what will corre& the bitter 
L ingredients of an AﬀiQted Conditicn, that they be 
h not too much dejefted an4 caſt down ? It is ſome- 
m times with men in conditions, as it is with thoſe 
"2 that go to Sea, of whom the Pſalmiſt ſpeaketh, 
4 Pſal. 107.26. They mount up to the Heavens, and 
( they go diwn again to the depths. So it is in con= 
Y ditions. A man in a preſperous condition, when 
it the waters of a condition are full, he is apt to be 
” high, and high-minded : But he muſt know, wa= 
s, ters of a condition may fall, and that conditions 
@ have their depths. There are the full Tides,and the 
© Ebbs of a condition. It 1s ſometimes full Sea with 
by a man ; the comforts of a condition, flow in a pace, 
e and then a man 1s apt to be lifted tip. And then 
A there 1s the ebb of a condition, when there 1s a de- 
- creaſe, and diminiſhing of thoſe comforts; and 
by then men are apt to faint, and be caſt down, Now, 
* $cripture-Light diſcovereth to us, what helps we 
» have in this caſe, We know how it is with Fiſher- 
bs mens Nets, They have Lead, to make them finck ; 


and they have Cork at them, to make them ſwim. Re 
be . K 4 And 
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And both theſe are in Scripture, put upon out- 
ward conditions. 

| I. For a Proſperous Condition, There 

is Lead put upon it, to keep a man Low, 

and Humble; and to Sink him in that con» 

dition. The Scripture telleth us, - of the 

Vanity of Riches, and Honour, &c. It tel» 

. leth us, of the Brevity, Uncertainty, and 

Inſufficiency, that is in the Beſt of outward 

things. Withal, it acquaints us, with the 

Temptations, Cares, Troubles, Diſquiet- 

ments, wherewith thoſe things are attend- 

ed. It telleth us, That the increaſing of 

them, 1s but the increaſing of Vanity, and 

Vexation of Spirit, Again, it telleth us 

this, That a mans happineſs lieth not in 

them; that a man may have them, and yet 

be miſerable; and that, being vanity, they 

cannot cure a mans vanity. Now this 1s 

ſome of the Lead, that the Scripture put- 

teth to a proſperous condition, to keep men 

low, and humble in it. The confiderati- 

on of thele things, are as Ballaſt to a Ship, 

which makes it Sayl eevenly, and ſteadily. 

When a man 1s in a proſperous condition, 

his ſpirit 18 apt to be lifted up; and ſo it 

needs Ballaſt, to keep it from Fleeting at 

b random , upon the waters of proſperity. 

'* Now the Scripture is much in ſhewing, 

what it 1s that ſhould keep the Spirit low, in 

a high condition. Thus, 17im.6.17. Charge 

them that are Rich in this world, that they 

F. "Le rot high-minded; and that they truſt not in 

Fo uncertain Riches. (Obſerve); There 1s the 

r ; Ballaſt, 
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Ballaſt, and there is the Lead, to keep down 
the Spirit in a Rich condition, (viz.) They 
are uncertain Riches, 1 Cor. 7. 25, 30, 31. 
Brethren, the time is ſhort, and the faſhion 
of this world paſſeth away. q. d. Remember, 
The time is thorr, for your enjoying of the 
comforts of this life, and the faſkion of the 
world goeth away; the world is upon Gate 3 
and Marrying, and Buying, and Selling, &c. 
will ſhortly have an end. I ſhall cloſe this, 
with that place, Jan. 1.10. Let the Rich 
rejoyce, in that be is made low ; The Expoit- 
tions of the place are divers, but withouc 
doubt, the meaning of the Apodltle is this, 
(when he (aith) Let him that is Rich, rejoyce 
in this, that be 1s made low. Thats, There 
1s no Rich man, but hath reaſon co be low, 
and humble, if he doth rightly conſider his 
condition. And that this 1s the meaning, 
appears by the following words, For as the 
> 4 mays Graſs be ſhall paſs away. 1. e. The 
beauty and glory of his condition, is but 
fading, and vaniſhing, like the Flower of 
Graſs. Here is Lead, to make the Spirit 
ſinck, in a high and proſperous Condi» 
tion. 

2. Concerning an Adverſe Condition, 
There the Scripture comes m with Cork, 
to make it Swim, and to keep up the Spirtt 
of a man in that condition, That we may 
not be too much caſt down; it hath its 
Correftives for the crofſes of a condition, 
and ſomewhat to allay the bitterneſs of ſuch 
a condition, It preſents us with A 
caat 
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that helps to keep the head above water, 
and to keep a man from drowniag, when 
the waters of Aﬀfli&ion overflow. Scripture 
puts ſomewhat under, to hold up the Spirit 
in that condition; (viz.) Promiſes, and 
Comforts, ſuited to ſuch a Condition; 
With God's End in Afliting; With the 
ſweet Fruit of Afliftions ; With what Good 
many have gotten by their Conditions ; 
With what AﬀMiftions are, being compa» 
red with the Glory that is to be Revealed, 
Theſe confiderations are as Cork, that the 
Scripture puts to an Adverſe Condition. 
2 Cor. 1.5. As our Sufferings for Chrift 
abound in us, ſo our Conſolations through 
Chrif abound. Thoſe Conſolations are Cork 
to the Condition. The Apoflle ſaith, Za. 
I. 9. Let the Brother of low degree rejoyce, 
in that he is exalted. He ſpeaks there, to 
Chriſtians that were in a low, and Suffer- 
Ing condition. And ſee, there was Cork, 
to make them hold up their heads, and 
{wim in that condition ; (faith the Apoftle) 
he # Exalted. According to to the Origi- 
nal it is, iy Ts v4 dv1z, in by ſublimity, 
being a brother, he is a Member of Chriit. 
And the Apoſtle ſetteth before Chriſtians, 
the Dignity and Honour of their Spiritu- 
2! Eſtate; to Counter-poyſe the Miſery, 
and Obſeurity of Aflitions, Thus the 
Scripture ſheweth a man, How he may be 
preſerved from the dangers, of the heights 
and. depths of conditions; that neither 
proſperity may life him up too high, nor 
| adver- 
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adverſity caſt him down too low; but thae 
a Chriſtian may have an equal Spirir, in 
unequal conditions. There is nothing we 
have in a Proſperous Condition, but we 
have it by Divine Donation: And why 
ſhould a Chriftian then be lifted up, when he 
hath nothing but what he hath received ? 
And there is nothing befallerh us in an Af- 
flited Condition, but what is by Divine 
Ordination; and why ſhould we then frer 
at it? To cloſe this, The Scripture reach- 
eth a man, how to keep himſelf Sober in 
Proſperity, that he be not overcome with 
the Sweet and Pleaſant Wine of that Con- 
dition: And alſo, Sober in Adverſity, 
that he be not overcome with the Gall and 
Wormwood of that Condition, The Scri- 
Pture ſpeaketh of a Drunkenneſs, that is in- 
cident to an AﬀiQed condition, Tſa. 51. 21. 
Hear thou this, thou Aﬀlicied, and Drunken, 
but not with Wine. 


Thus for the Firſt Dire&ion, for the 


taking a right View of Conditions, 
It muſt be done by Scripture-Lighe. 


CHAP. 
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CHAP. KX. 


11. E that will take a right View of a Condi- 
tion, muſt take a right Standing for the 
Viewing of it. Conditions muſt be viewed at a due 
and convenient Diſtance. It is in the viewing of a 
Condition, as it 1s in the viewing of a Picture ; 
the Art in Drawing, is beſt diſcerned at ſome con- 
venient diſtance, The reaſon why many are miſtaken 
about their Conditions, is, Their ſetting their 
Conditions too near them, when they take a View 
of them. Thus they ſet the Comforts of a con- 
dition, and the Crofles of a condition, ſo near to 
them, that they cannot take a right View of them. 
It is with men, in this Caſe, as it is with a man in 
the nudft of a great Wood, or in the midſt of a 
great City. When he is at fome diſtance from 
them, he hath a fuller View of them, than when 
he was in the midſt of them, becauſe his fight is 
bounded, and terminated, that he can ſee but a 
little way. He ſeeth, it may be, but a Street, or 
ſome part of a Street; When, being but at ſome 
convenient Diſtance from the City, and having a 
little advantage of Ground, he hath a full view of 
the City, in reſpe& of Greatneſs, Length, Cir- 
cuit,&c. Thus it 1s, in reſpe& of conditions ; When 
a man is in the midſt of the comforts of a condi- 
tion, in the midſt of his Honour, Wealth, and Pro- 
ſperity, he ſeeth but a little way, and cannot take 
a full View of his condition. So it is, when a 
man is in the midſt of his Crofles, and —_— 
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he diſcerneth but a lictle of his condition. And 
thus, not taking a right View of their Conditions, 
they make a falſe Judgement of them. Solomon 
hath a. paſſage, Prov. 18. 1. Through deſire, a man 
having ſeparated himſelf, ſeeketh, or intermelleth, 
with all wiſdom. The words are diverſly interpre- 
ted. In the Margin we read. thus, He that (epa- 
rateth himſelf, ſeeketh according to his deſire, and in- 
termedleth in every buſineſs. The meaning ſeemerh 
to be this, That a man, that ſeeketh after Wiſdom 
and Knowledg, hath his retirements ; His delire 
of Wiſdom, makes him ſometimes come off from 
his ſecular employments, and (et them at a diſtance 
from him. Je makes him ſequeſter himſelf from 
all his worldly Bufineffes, that he may ſeek after 
Wiſdom; and that he may be the freer for Stady, 
and Meditation, and a conſideration of things, 
What they are. Thus it is, in reſpe& of Conditi- 
ons. If 'a man will take a right View of his condi- 
tion, and will get Wiſdom, to make a judgment 
of it ; he muſt, for a while, (as } may fay) feparate 
himſelf from it, and look upon it at ſome Diſtanice. 
The Apoſtle gives this Dire&ion, for the taking of 
a right View of conditions, 1 Cor.7. 29,30,31. Let 
thoſe that have Wives, be a4” though they had none 5 
and they that Rejoyce, as though they rejoyced not ; 
and they that Poſſeſs, as though they poſſeſſed not, &c, 
This ſhewerh us, that then we take a right View 
of things, when we look on them at a diſtance; 
Thoſe things are worſt ſeen, that we are cn the 
ſame fide with. An Houſe is beſt viewed, when 
we are on the other fide the Street. Soit is in re- 
ſpe of Conditions; we ſhould view the condition, 
as though we were not in the condition, MM 
or 
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for an Aﬀi&ed condition, we ſhould view it at 4 
diſtance. Let them (ſaith the Apoſtle) that weep 
be as though they wept not. Thus the beſt view of a 
condition, is, To look upon a condition, to 
view it upon the other fide of the Street, to view 
It at a Diſtance. It is oftentimes Self in a ccndi- 
tion, that hinders from taking a right View'of a 
condition. If we could ſeparate our ſelves from 
our Conditions, and look upon them, as other. 
mens Conditions, and not our own, we ſhould 
take the better View of them. There was a Noble- 
man of this Nation, who had three of his Sons 
drowned together in the River of Trent : The Fa- 
ther had not, as yet, received the ſad tydings of 
their Deaths. It was thought good he fhould be 
prepared for the tydings, before they came. Upon 
this account, was that Learned, and Prudent Pre- 
late, Biſhop King, defired to go to him. He very 
wiſely managed the buſineſs. He did not, at firſt, 
tell the Nobleman what was befallen him ; but fell 
upon a General diſcourſe of an Aficed condition, 
and fo tave the. Nobleman a view of his condition 
afar off, The Nobleman afjented to all the Biſhop 
faid, and anſwered, That if God ſhould bring 
him into ſuch a condition, he did hope, he ſhould 
be content, and ſubmit to His will. Upen this, 
the Biſhop brings the condition nearer to him, 
and putteth this Queſtion to him: Admit the Lord 
ſhould take from you, ,your worldly Enioyments, your 
outward Comforts ; and ſhould break off the Olive-Bran= 
ches from about your Table. The Nobleman anſwer- 
ed, That be hoped he ſhould be therewith content. 
Upon this, the Biſhop came nearer, and told him, 
It was his condition; That bis Sons were drowned - 
an 
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and therefore defired him to do as he had faid, 
If he had, at firſt, ſhewed him what was his con- 
dition, he had been at a lofle, in taking a View of 
it, Herein was the Prudence of the Biſhop ſeen, 
In giving him a View of it at adiſtance. So the 
beft way for the taking a right View of conditions, 
is, To view them at adiſtance. 

Thus for the general Dire&ions, con- 

cerning 
: Known 
What is to be \ Done 

by thoſe, That will make a Judgment 
of Conditions. 


I come now to the Particular Dire&ions, Con» 
cerning the making a Judgement of Conditions: 
And ſo, how a man may know, What is good for 
him in this life. So here we are to ſhew, How a 
man may make a Judgement, both of a Proſper- 
ous, and Adverſe Condition. 

I. Concerning the making a Judgement of a 
Proſperous condition. The Queſtion 1s this : 

Dueftion. How may a Man know, That a Pro- 
ſperous condition 1s good for a man in this Life ? 

An(w. By theſe things a Man may know it. 

I. If outward proſperity, be no hindrance, to 
Inward and Spiritual Protbwiey, It was the Wiſh 
of St. John, concerning Gaiws, 3. Epiſt. V. 2. 1 -_ 
thou mayet Proſper and be in Health, even as thy 
Soul Proſpereth. Some think, that Gaius had a Sickly 
Body, but an Healthy Soul.! The contrary is ſeen 
by many, They have Healthy, and Proſpering 
Bodies, but Unhealthy, and Unproſpering Sonls. 
Thus it is with many, They have hag 
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L Wites , but Poor, and Unprofpering Souls, 
heir outwards, ear up. their inwards; As Phage 

raohs lean Kine, did eat up the Fat. There are 
many, whoſe worldly Riches, do eat np their Spi- 
ritual. Though they are Rich in the world, yer 
they are not Rich cowards God, and in refpe& of 
their Souls. How many are there, whom outward 
Fulneſs canſeth to deſpiſe the Hony-Comb of 
the Goſpel? Remember this, When a mans ont= 
ward condition, 1s accompanied with the Soul's 
improſperity, it is naught for him. When, in a 
proſperous condition, mer are thoughtle(s of 
their Souls proſperity 3 This fpeaketh a condition 
Evil for a man. 

2, We may know it chas, If we ufe the things 
of a Proſperous Condition with right Confidera- 
tions, 


" 


. Of their Changeablenefs. 

. Of their Dangerouſneſs, 
Of their Utefulneſs. 

Of their Inferiority. 

. Of chetr Emptinefs. 

. Of oor own Mortality. 

Of the Accompt to be given. 
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1. If weufe them, with a right Confideration of 
their Changeablenefs. Some there are, who, when 
they are ſet upon a Mountain of Proſperity, think 
their Mountain to be ſo Strong, that it cannot be 
Removed. This was Davids fault, when he ſaid 
in his Proſperity, He ſbould never be removed. 

# telleth us, That in the day of his Proſperity, 
e thought of Adverſity. He looked upon the 
things of his condition as changeable, —_ - 
oun 
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found them to. be; when of the Richeſt man 
the Eaſt, he became the pooreſt man in the world: 
We muſt know, The beſt things of -+-condition, 
are mutable : The Comforts of a condition, may 
become Crofles. . Children are looked upon as 
Comforts; And yet we read of Augums, that he had 
three Daughters, and chat they proved ſuch crofles, 
to him, that he was wont to call them, His Tria 
Carcinomata, His three Ulcers or Botches: And he 
was often heard to ſay, UVtinam vel celebs vixiſſems 
vel orbus periiſem. Oh, that I had either lived Un- 
married, or dyed Childleſs. Je is then right, 
n BE When we uſe the things of a Proſperous Condition 
with right Conſiderations of their Vanity, Brevity, 
os WM Mortality, Mutability. There was an Ambaſſador 
>- & from aGreat Prince, that had this Sentence En- 
graven upon his Watch, which he read once every 
day, Favour may turn into Disfavour, and Grace 
into Diſgrace. But of this, I have ſpoken in a for- 
mer Trad. 

. 2, When we uſe the things of a proſperous con- 
dition, with the confideration of their danger- 
ouſne(s; that they are things in which men [ſual- 
ly fin, and in which they may Eafily fin. When we 
confider, what ſnares and temptations attend that 

f condition ; and thereupon, we become more watch+ 
ful. But of this we have ſpoken before, and ſhall 
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. but touch it here. x 
- 3. When we ule the things of a condition, with - 
] the right confideration of their Uſefulneſs; that as 
they are things uſefu], ſo to conſider, what uſe we 
a make of them, As they are eaſily made matcer of 
- fin, ſothey may be made matter of duty, In this 


the excellency of a gracious as is ſeen, in mak» 
ng 


FX end 
mg Duty out'of that, ont of which others make Sin, 
—_— 9. Make you friends (faith ow Saviour 
of the unrighteonus Mammon. Where Riches are ca[- 
Ted” Unrighteous Mammon, as for other reaſons 
fo chiefly for this, Becauſe they are the things 
that men eafily, and ufually fin in. Yet our Savi- 
our ſhewerh, they have their uſefulneſs, When he 
faith, Make you friends of them, Sothen, Would 
a man know, whether proſperity be good for him 3 
F would ask him ehis, Whar nſe he doth make of 
the things of a proſperous condition? Proſperity 
1s to a'man, as a man nſethvie: x Cor. 7. 3t- The 
Apoftle fpeaketh, of uſing the world, as not abt 
fing it. Now, a thing is then abuſed, when ie rs 
not put to the uſe for which it was given; but 
put to wrong uſes. Thus there is an abuſing of 
the world, and the things of a proſperons condi- 
tion, When we' put them to wrong nſes. Thus, 
many abuſe their Honour, and abuſe their Riches, 
ec. when they make this uſe of them, To feed 
their luſts, to: hearden their hexrts agamſt God 
and His Word, tv raife their Names and Families, 
to-Oppreſs their Brechren, to make them prond, 
andhigh-minded : T his rs making that nfe of them, 
that chey were not given for; and this is abuſing 
chem. God never - gave theſe things, ro be 
for mens lufts, co feed their pride, and to feed their 
covetouſnels. He never gaveRiches, and Honour, 
and Poſſeflions to men, to make them proud, and 
high-minded. Thus, many abufe the good things 
of t4is Iife; Their Wealch, their Apparrel, their 
very Meat, and Drink; by putting them to orher 
n{es there God intended them for. As the Lord 
cohiplatneth, Hof. 2.8, Ske did not know, that I gave 

er 
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her Corn, and Wine, and Oyle, 4nd multiplied their 
Sitver, and their Gold, which they prepared for. Baal. 
They put thoſe things toother uſes, then God in- 
tended them for. God never gave thoſe things 
for that end, To ſerve Bal, and their Idols wich 
them, Thus we ſee,” how. the Lord tellech Iſrael 
of her miſ-ufing, and abuſing the things cf her 
Proſperity, Ezek. 16. 10, i1, 12,13. He telleth 
her, what He had done for her, how He had Cloath- 
ed her with Broidered Garments, and fine Linnen, 
and Silk ; He had decked her with Ornaments, 
Chains, Bracelets, Jewels, and Gold ; - He gave 
her fine Flower, and Hony, and Oyle. Now ſee, 
to what uſes ſhe put theſe things, you (hall find, to 
fuch uſes as God never intended them for. as you 
may ſee, Verſ. 16, 17, 18, 19. of the ſaid Chapter, 
They beftowed all wpon Idols. The Lord faith, Fer. 
7.31. Of their burning their Sons, and Daughters, in 
the fire, and Sacrificing them to the Idols, that be 
commanded them not, neither came it into bis heart. 
So we may ſay, that many put che things of this 
life, to that Liſe that God never commanded, nei- 
ther ever intended, So then, in a proſperous con- 
dition, we- ſhould put this Queſtion to our (elves, 
What uſe we make of the things of the condition ? 
In a proſperous condition, Two things are-to be 
eyed by us, for the making a right uſe of the things 
of the condition. 
"ve x. Precepts. 
2. Patterns, 


x. Precepts in the Scripture, command- 
ing us to what uſe to- put the things of a - 
proſperous condition. The Scripture a- 
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bounds in them, Prov. 3. 9. Honour the Lord 
with thy ſubfance. Dent. 28. 47. where we 
may (ee, what 15 our Duty by theThreatning. 
yer thou did not [erve the Lord with joy- 
fulneſs, and gladneſs of heart, for the abun- 
dance of all things; Therefore, &c. Where 
ſee, What 1s a man Duty when he isin a 
proſperons condition? Jt is this, When 
God giveth abundance of all things, that 
we ſhould ſerve Him with joyfulneſs, and 
gladneſs of heart, God doth not give a- 
bundance to- men, that they ſhould live 
more proudly, but that they ſhould ſerve 
Him more chearfully. When He enlargeth 
our eſtates, He expeceth the enlargment 
of our hearts toward Him in Duty, and Ser- 
vice. 17im. 6.18. Charge them (ſaith the 
Apoſtle) that are -Rich in this world, that 
they dogood, and be ready to difiribute, willing 
to communicate. «And Verſ. 19. Laying up in 
Sore for themſelves, a good Foundation, &c. 
Where he ſheweth, what uſes men ſhould 
pur their Riches to, (viz.) to do good with 
them, to feed the hnngry, to cloath the 
naked. And then, to lay up a good Foun- 
dation fcr the time to came. Some men 
make only this uſe of their Riches, to lay 
a foundation of Greatne(s for themſelves, 
and families, and poſterity, for time to 
come in this world; tut negle& laying a 
good foundation for themſelves to Eternity. 

Fhus' for the Precepts of the Word, 
concerning the Ute we ſhould make 
of the things of a proſperous con- 
dition? 2 We 


ag 9qn1- AB © =a &SS & A a. 


(149) 
2. We muſteye Patterns, and ſee what 
uſes the Saints have made of the things of a 
proſperous condition. Thus you baye Da= 
vids example, 2 Sam.7. 1. when God had 
given him peace, and proſperity, he confi- 
dereth how he might hononr God, with 
what God had given him ; and ſo reſfolveth 
upon building a Houſe for God: And when 
he found it was the mind of God, that he 
ſhould nut do it, but his fon Solomon; he 
thereupon, did bequeath his Gold, and his 
. Silver, to Solomon for that uſe; and ſtirred 
up-the Princes, and Nobles, co do the like, 
1 Chron. 29.12. Kiches and Honour (ſaith he) 
come from thee : and ver. 13. All things come 
from Thee, and of Thine own have we given 
Thee. Thus you may. ſee what uſe Job 
made of the things his proſperity, . Fob 29. 
12, 13, &c. You will there (ee, what uſe 
he made of his Honour, Power, and Wealth. 


4. When we uſe the things of a proſperous con- 
dition, with a right conſideration of their Inferi- 
ority, and Subordination, in relation to higher 
things. This conſideration, will keep us from ſet» 
ting our Hearts, and Aﬀe&ions on them. Je will 
make us ſer Honour and Riches, and the Belt 
things of this Life, upon the fcot»ſtool, and nor 
upon the throne of our Hearts. In a proſperous 
condition, we are to ſet the things of it in their 
due place. Some there are, who ſet them ſo high, 
as though they were the only things; when, as they 
are.but bona Scabelli, the good things of the Footy 
ſtogl. - It is then Evil, when we have a higher c- 
L3 ſteem 


(150) 
ſteem of them, than we ought to have. Remem-« 
ber, Theſe are not the things that are tohave the 
preheminence. - The Apoſtle exhorts us, CoZ3.1. To 
thoſe ſeek things that are Above; and ver.2. To ſet our 
apy on the things Above, and nt on the things of 
the Exrth. He '(peaketh there of two forts of 
Thingsz Thete are T& 4yw, the things Above; And 
Te #dTw, or, as the Apoſtle ſaith, Td im Tis yi 
the things of the Earth : And biddeth us Seeks and 
fet olif affetions upon the things that are Above. He 
uſeth two werds,viz. Pyrgrs, which nores, ſecking 
with the whole ſtrength, and endeavour ; And 
greverre, Which notes, The minding of thoſe things 
with the whole Seul. - This ſheweth, a man is not to 
look npon the beſt things of this Life, as thoſe things 
that are the Beſt. They are tohave no more de- 
Srees of AﬀeCtion, then there are degrees of Good 
im them. Tt was good Counſel, that one gave to a 
near Relation of mine, concerning his Horſe ; 
When ſhe faw him too mach taken with him, fhe 
faid,. Sir, love a Horſe, as a Horſe. So we ſhould 
the Creature, but as the Creatarez and the things 
of the world, as the things that are inferior 
to the things of another World. So,then it is right, 
when we uſe the Good things of this life, with 4 
confideration of their Inferiority. 

5, When we uſe the things of a proſperons con« 
dieton, with a right confideratihn-of their Empti- 
neſs and vanity. When your condition 1s fulleſt, 
yet yon lock _ the things of your condition as 
empty, and that will not give fatisfaftion tothe 
Soul, As their Inferiority ſpeaketh them unfait- 
able, to the ſpirit of man; (o their emptinefe, 
Tpeaketh them 'unſatisfafory. It is happy with 
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a.man, when he is in.a high condition, that he can 
leak uppn.the things of his canditian, aslow things; 
and when hes 19 a full condition, to look; 

all chethings of this condition, as empty. \then 
God qbangeth,our.condition, then:(#t may; be) we 
<angdo-it.. Then we can ſay, Now 1 ſee, that Ho- 
nowr, aud Riches, arechut vain and empty things, 
But it 1s beſt, when a man can, inthe heighth af 
his Peoſperity, givelugh a Cenſure of them. When 
.Gilamer,King of the Vandals, was brought priſoner 
befoxe Jaftigian,littingin Majeſty upon his Throne, 
he cried. out, Vanity of vanities, all is vanity. This 
he did, in his Adverſe Condition, when .he 
Rood proſencr at the Bar. They were themords 
of Salomon ; but uttered by him, whea he was in 
the heighth of his Proſperity, aud when he fate 
upon the Throne. The conſideration -of 'the 
emptizelc, and vanity, that is inthe beſt chings of 
a prefperons condition, will keep a man;from tar 
king-up with them : Jr will. keep a man ram. being 
derewed by .chem, as promifiug more.than' they 
can perform., Qur Savzour ſpeaketh of the de- 
<ceitfulneſs of Riches, Mat.iz.22. the Gregk ward, 
15, 5 neu, the impoſtnre, and-fallacy .of [Rickes. 
It Ggnifieth, « drawing gut of the way, -Sojthere 
a deggitfulnels inithe-things of a proſperous: con- 
dition; thep,ace apt.eo draw a man outof the way, 
$0 look far. c rt, -4nd contentment 4a them, 
whes it..is net £0 be fouud. This conideration, 
will prexentthaſe Dreams . that a man-is apt to 
thaxe an,that Condition, As.we vead, Iſai. 29.8. of 
he di of the hungry. and-chirſty (man; chat 
HheNrearms be.Eaces and Drinksbut whenihe awokes, 
his Saul 45-empty. Same there are, that Dream: af 
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contentment, and fatisfaftion in their condition, 
that at laſt find it but a phantaſie, and a dream. 
Thoſe then, that would make a py an of a 
profcrous condition, muſt put the quieſtion to 
themſelves, Whether they uſe the things of their 
condition, witha confideration of their emptineſs ? 
We fay of Wells, when they want Water, that they 
are empty, though they may be full of other 
things; as Mud, and Sand, and Stones, So the 
. beſt things of this World, are but empty things 
becauſe they have not that in them, that the Soul 
ſecketh after, and that will give ſatisfation to 
the Soul. There is no Satisfa&ion, where there 
15. not Snitableneſs. Theſe things were never 
made for the Soul; and therefore they can no 
more fatisfie it, than you can fill a purſe, or a cheſt, 
with Learning. 

6. Do you uſe the things of a proſperons con- 
dition, with this confideration, viz. Of your own 
Mortality ? Then it is right, when we confider, 
As the brevity of Worldly things, and that they 
havean end; ſo, when we conſider otir own ends 
alſo, this conſideration, will make us ſober in the 


ule of them. 1 Pet. 4. 7. The Apoſtle exhorteth to - 


Sobriety, in the uſe of the things of this Life, upon 
this ground, viz. The end of all things is at band; 
be ye therefore'Sober. Where, by Sobriety, is meant, 
A moderate uſe of the things of this Life; and the 
Motive to enforce it, is this, The end of all things 
is at hand: The end of your worldly Enjoyments, 
the end of your Lives, and the end of the World 
it ſelf, This is the Miſery, that many in a preſpe- 
rous condition, as they confider not, What the 
things of their condition are, viz. Cary 
v «4 an 
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- and Changeable ; ſo they confider not, What thems 
ſelves are in their condition, viz. Frail, and Mor- 
tal creatures, Some there are, that ſo uſe the 
things of this Life, as if they ſhould, for ever, live 
to Enjoy, and Uſe them. The Pſalmiſt telleth us, 
What man is at his belt eſtate, Pſal. 39. Smrely every 
man, at his bet eftate, is altogether Vanity. A pro- 
ſperous condition 15, then, Il for a man, when it 
makes him forget his own condition ; and it is good 
for a man, when it holds an agreement with a 
dying ſtate. 1 Cor. 7. 29. Brethren, (faith the A- 
poſtle) the time is ſhort, &c. As if he ſhould fay, 
You have but a ſhort time to enjoy theſe things, 
To enjoy Wives, and Poſlefſions, and all the things 
of this Life: As you know not, how foon they 
may be taken from you, ſo yon know not how'foon 
you may be taken from them. The time is fport. 
The time, in reſpe& of the things themſelves, 
and rheir continuance, 4s ſhort, and the time of 
your tives is ſhort. If thoſe, thac lived'in the be- 
2inning of the world, gave themſelves ſo 'miich to 
the building of Cinies; 1t was not mucl to'be wori- 


- deredat, becauſe they had more time beforethem, 
- then'we have, who live in theſe latter ages.” They, 


by common courſe of nature, lived 500. 600; 700, 
years;z | but our time' is ſhore, it is drawn into a 
narrow compaſs; And the conſideration of 'this, 
will help us to be ſober, and moderate, in the 
uſe of the things of that. condition; and make us 
look upon Honour, and Riches, and Relations, as 
things that we muſt ſhorely part with. It will kelp us, 
to-uſe them with weaned affeftions, as a. Traveller 
doth: the pleaſures of his Inn; he ftandeth not to 
build himſelf a houſe ar every pleaſant place he jt 
2 uc 


ſeth byz hecanſidereth, he is on his Joyyny, go- 
ing.to-his Home, . Jt 4s good for a man an a proſ- 
perous condition, to have choughts of his Long- 
. Home, whither he is:going. So'then, the great 
queſtion we ſhould put to our ſelves, is.this, Whe- 
ther our uſing the things of this life, be fuch, as 
holdeth an agreementwith a dying Stage? Few. 
* 4. 13,14 The Apoſtle ſ{peaketh of ſome, that 
would go into (ueb, and ſuch « City, and there live, 
andget gain: Whereas (ſaith he) you know wot what 
may-be on the morrow'; for what is your dife? It 
4 but aVapour, &e. As if he ſhould tay, You 
conflider net your own Frailty, and Moxtality; af 
you:did, you would not be ſo Carnally-confdent 
as you-are, Remember in a proſperons -condi- 
tion, . you are thoſe that dwell in Tebernacles of 
Clay, whoſe fonndation is in the Duſt, end whoſe 
breath:is in your Noſtrils; dwelling in an open 
houle,; and ready every moment to depart. Re- 
amember you muſt go down to the Grave, and 
the,glory of your condition ſhall not deſcend with 
you, Þſal: 49. 17. 

7. Þo'you uſe the things of aprofperons condi- 
tian, with this conſideration, That they are things 
for which you muft give -an Account? Jifhewed 
you before, that they have their uſefulneſs, and 
men [muſt give an account, ' 'How they have uſed 
them. We muſt know, a proſperous condition 
hath many burthens, (viz. 3 of Dangers, Temp- 
tations, -Cares, :Dutics; and here 1s the greateſt 
of al, that of an Accornpt : Rome. 24+ 4a: Every 
eneof Hs, ſpell give accountoof onr ſelveste God. By 
giving an -accompt of jour ſelves to:God,': 8x20 
doubt) implyed ; A giving an accamptiofons ſelves, 

in 
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in relationto our conditions, (vizx.) Whatwe have 
been? Whar, we have done? How we have' de- 
meaned our ſelves in our conditions ? Whare Glory 
we' have brought ro God? What Good we have 
done' to" others ? We read, Mat. 25.” There were 
Talents delivered, and the Maſter called his ſervants 
to an account, bow they had uſed, and improved thoſs 
Talents? "Some make cheſe Talenes' to be'of five 
ſorts. | 
1. Thoſe of Nature, Cviz.) The Mem- 
bers of the Body, and Faculcies of 
the Mind. 
2, Wealth, . 
3. Authority'; as Power, and'Offices, 
4- Knowledp; as Arts, and'Sciences. 
5. Grace: 


3g" then, ' the amreward things of a proſperons 
condition, are things eo be accounted” For, and - 
then they become evileo a man, when they eutſe 
him to forget hisaccompt. Remember; Wenre-#&+ 
comptable to God, ''for whatſoever we have from 
God: 'The World'is but God's'#reat Family, He 
is the- Great Howſe-holder, and every man muſt 
give an accompt- to Him of the things wherewith 
he 4s Intruſted. We read, Lak: 16: 21 How theun- 
Jt Fo pogrly 4s _— - accompe 54 five ac 
' Stewardſhip, &c. Every man 4s a Steward; 
cM Hath ſomewar, wherewith he's intrifted, 
Some have (the: things of 'the world; ' as Honour, 
Wealth, Anthority, &c.- Some have'thofs things 
thateoncern the Body, as Health, Strength, Bent» 
ty.” | Some have thoſe of the Mind,” as Wiiomh, 
and fInderftandins. Now concerning AY, there 
k 7 is 
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is aſtri& Accompt to be given. To whomſoever 
ans is given, of them ſhall much be required. God 
—_— our Duties ſhould be anſwerable to our 
Advantages that we have in a condition. We find 
the Altar that Solomon made, was four times bigger 
then that of Moſes; if you compare 2 Chron. 4.1. 
with Exod. 27. 1. Moſes his Altar was, five Cubits 
long, 'and five Cubits broad 3 but So/omons: Altar 
was twenty Cubits long, and twenty Cubits broad, 
Now what is the reaſon of the difference? Surely 
this, Moſes was in an unſettled condition, but $0- 
lomon in a peaceable and flourifhing Eſtate. And 
God expects, that our duties and ſervices ſhould 
be-anfwerable to our worldly advantages. Let 
me. tell you, this conſideration of an accompt 
you have to give, will keep you humble in a proſ- 
perous condition; will put you upon improving 
che things ;of yeur condition, for the glory of 
Gad,. the good of others, and: your own benefit ; 
confidering, they are things you are to give an 
Accomwpt of... —_— 
Thus for the ſecond: thing, whereby a 
' -, Jadgment is ta be made of a Proſpe- 
rous-Condition, Whether it be good 

JR for a man in this Life, 

_ HI. Then 1s Proſperity good for a man in this life, 
When it. doth not make him to forget the Afflitions 
of Feſepb. It is then Evil, when our Proſperity 
makes us to forget thoſe that .are in Adverkfity, 
The Lord. ſpeaketh of ſuch, 4moes 6. 1. They were 
at eaſe in Sign; ver. 4. They did lie upon beds of Ivory. 
They did eat the: Lambs out of the Flock: T ys 
Chaunt to the ſound of the Viol, (they- had their 
Mufick too.) Ver. 6. They drank Wine in re 
, | they 
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(chey had their Wine too, and that in Abundance.) 
And they did Anoint themſelves with the chief Oynt- 
ments, (they had their precious Oyntments, ſo that 
nothing was wanting.) Now, What is their Sin all 
this while? Why chis, They were not grieved for 
the Affliftions of Foſeph. This was their Sin; Their 
Proſperity had taken away the ſympathy, and fel- 
low-feeling they ought to have had of Foſeph's AfF- 
flitions, Their Fulneſs, made them to forger 
his Wants, Let me tell you, Proſperity is evil 
for a man, when it makes him forget the AﬀMfiidi- 
ons of others. It was Evil for thoſe, That they 
were at eaſe in Sion; and, that they had their Tuery 
Beds to lie upon, and their Lambs and Calves to 


feed on; and their Muſick, to delight them in ; but 


were not mindful of Joſephs Affliiions: And there- 
fore ſee how uo 7 Jepbs Afi ver. 7. They (ball 
go captive with the firit that go captive: i, e. God 
would firſt fall upon them. It 1s ſaid of Des, 
Luke 16. 19. That he was cloathed in Purple, and 
fared Deliciouſly every day : But Lazarus could not 
partake of ſo much, as the crambs that fell from bis 
Table. We may ſafely conclude, That, that mans 
Abundance is naught for him, that makes him to 
forget the Wants of others : , That, that mans Pro» 
ſperity is naught for him, that makes him to for- 
get the Aﬀlitions of others : That, that mans Eaſe 
1$ evil for him, that makes him to forget the 
Troubles, and Diſquiets of others. Heb. 13.3. The 
Apoſtle chargerh them, that they ſhould remember 
thoſe that are.in Bonds, as if they were bound with them. 
q. d. Though you are at Liberty, yet let not your 
Liberty deſtroy chat ſympathy, and fellow-feeling, 
you ought to have of your brethrens Bonds, and 
Mi- 
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Miferies. This ſympathy the Apoſtle callerh for, 
Rom. 12. 15. Rejoyce with then that rejoyce; and 
weep with them that weep, q. d. What ever a mans 

afticular condition is, It ſhonld not hinder him 
Hom ſympathifing with others in their condi- 
tions. Rejoyce with them that rejoyce. © As if he 


ſhould fay, Ic may be your particular condition | 


is Sad, and yon have cauſe to Weep, in reſpe& 
of your own | ; yetif it go well with the 
Publick, and the people of God in general, You 
ought to rejoyce in their rejoycings. And then 
(faith che Apoftle) weep with them that weep. 


q. d, It may your particular condition may 


be a Rejoycing-condition, nothing aileth you 
you want for nothing ; Yet, if the Chureh, and 
People of God, be in a fad condition; You are 
to Weep. with them, Fob telleth us, he did (6 
in the dayes of his Proſperity, Fob 30: 25. - Die 
not T weep for him that was in trouble? Was not my 
Soul prieved for the Poor * This he did, when 
he had no cauſe to Weep in relation to himſelf, 
his condition being a Rejoycing conditibn. You 
may ſee, how, in the height of his profpericy, he 
did ſympathize with thoſe that were in Aflihion, 
Chap. 29. wer. 6, 12, 13, 15, 16. 

' To cloſe this, Let our Condition be never fo 
Proſperots, we ottght to Bleed in others Wounds, 
and to be Aﬀitted in all, wherein they are 


Afied. 


Thus I have finiſhed the Firſt thing, vis. 
How a man may know, Whether a 
Proſperons condition be. Good for 
him in this Life. 


CHAP, 
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i- 

he | : 

my 2 F Now come to fhew you, How a man 

ha make 2 Judgment of an Adverſe and an Aﬀia- 


_w_ ed rondition;z whether it be good for hins in this 
ou life. For let me tell you, That as it is not good 
" for all,” that they have Proſperity ; fo neither is 
wy it good for all, that they are Aﬀitted. 

* Now, that you may know, whether an AﬀiQted 
F condition be good for yon, Confider this. 

e 8, 1- In General, I ſhall mind you of what I have 
ry before faid, (viz.) That he that will make a judg- 
i4 mentof his condition, muſt firſt make a judgmene 
ry of himſelf, So chat, to yon that are in an Afﬀict- 


n <d condition, I have two queſtions to put. 

f, _ 

u 1. What you do in your condition ? 
e 2. What you make of your cortdieion? 


| 
e 1. When God puts you into an Aflied condition, 
5 What do you do in that condition? What your 
carriage, and behavionr in the condition? Is it 
e ſach, as becomerh ſuch providences and difpenfa- 
tions? Doth your behaviour become your con- 
dition ? / 
l Buef. You will ack, What is a man to do in an 
- Aﬀi&ed condition, that he may be able to make 
2jeidgment of it, Whether it be good for him? 
Anſw. Do you do the work of your eondicion, 
Te an 
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and perform the duties of your condition ? Then 
it is good for you, | 

Oueſt. But then you will ask, What is the work, 
and what are the dufies, that he is to doin an At- 
flited condition ? Fes 

Anſw. 1 ſhall ſhew you that, in ſome Particulars. 

1. This he is todo, To endeavour the finding 
out of this, (viz.) What every Afﬀiction comes in 
order to. When God putteth us into an AﬀMifted 
condition, it is in order to ſontewhat; and its 
our duty, to ſearch ont the mind and meaning of 
Godin +t, Some there are, that walk up and down 
(as I way ſay) in that condition, without ever in- 
quiring, For what end it is they are Aﬀi@&ed. As 
thoſe, 1ſa. 5. 12. They regarded tot the work of the 
Lord, nor the operations of his Hands. We muſt 
know,  Afflitions are ſome of God's Operations. 
As it 4s, God that bringeth a man and his com- 
forts together, (o a man and his crofſes; and every 
croſs cometh in order to ſomewhat. The Refiner 
kindleth his fire in his Furnace, in order to the 
refining of his Mettal. The Phyſitian giveth Phy- 
fick in order to Health. Remember, Eyery AM 
30n, 15 in order to ſomewhat. It cometh with 2 
meſſage from God. Now, our great work Is to 
find out, what the Meſlage is, Afﬀliion bringeth. 
When a man brings us Letters, we do not look on 
the back fide only, and the ſuperſcription, but we 
look upon what is contained within, and what they 
import. So it is in reſpe& of Aﬀiftions, They 
bring us (as I may ſay) Letters from God, and 
2 Meſſage, in order to ſomewhat. The Fe 
have to do, in an Afiidtion, is, not only to look 


ypon the eydor{ment, and outlide of the a 
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Þut tre muſt break it up, and fee what Is written 
within, I told you formerly, We muſt go to God 
to know the meaning of a conditionz Dan. 5. 5+ 
We read of a band writing, and the King, and all 
were troubled, to know the meaning of what was witten. 
In an Afi&ed condition, there is a hand-writing 
upon it. The great thirig we have to do, is, to en- 
quire what 1s the meaning of it, and for what-end 
the AﬀiQion cometh, Thus ic is with many in 
Aﬀi&ion, they never inquire after the meaning of 
an Afflition, though it cometh with Letters and 
Meſlages; yet (as I may ſay) chey pur them in their 
pocket, as Ceſar did thoſe Letters that forewarned 
him of his Death, when he was going to the Senate; 
Plutarch, telleth of the Governour of Thebes, whert 
a Letter was ſeit to him from Athens, to diſcover a 
Plot that was againſt him, which was that nighe to 
be Executed; and the Meſſenger told him, that 
che Matter, contained in the Letter, was of high 
Concernmentzand that he muſt read the Letter pre- 
ſently ; His Anſwer was, Weighty matters for to mop- 
tow, and that nighe he was Slain, Thus, ſome nes 
ver look into the Letters, that an Affli&tion' bringerch 
us, and fo deſpiſe the Afliftion. Lam. 3. 40. 'the 
Afﬀicted are there direted, what to do in their 
condition, Verf. 329. Why doth the living man cont- 
plain ? This we ſhould not do. But then fee, what 
we ſhould do, Verſ. 40. Let us ſearch and try our, 
wayes, &c. This 1s ſome of the work we have todo 
in an. Aﬀi&ed condition. As the Lord ſpake ito 
Foſuah, when che men of Tfrae! fled before- the 
men of Ai, Joſuah caſteth himſelf down before che 
Lord, 'but.the Lord bids him riſe up and ſearch, for 


there was wickedneſs committed, As you may vead, 
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oh. 7.10. Where the Lord ſheweth him, what 
was his duty, (viz.) Toſearch out the fin, for which 

that defeat came. | 
2; This is another thing we are to do in an Af- 
fied condition, (vis.) To ſet in, arid joyn with 
the Afligion, and to further it in the work for 
which it is ſent. We muſt do by AfMiQions, as 
we do by Phyſick; we do not only cake Phyfick, 
but-we allo joyn with it, to further it in it's work- 
ingz. we keep our Chamber, we take Broth, we 
> in Studying and Working; and all this is to 
further it's working. AfﬀliiQions, are Phyſick that 
God-giyeth us: and then it is right, when we joyn 
with the Phyfick, and further and help it in it's 
Operation. When a Phyfitianadminiſtreth Phy ſick, 
£0 a diſtaſed Patient, there are three things conſi- 
derable; (viz.) The Phyſitian, the Patient, and 
the Diſeaſe. And where any two of thele joyn to- 
gethet,. down goeth the third. If the Phyfitian 
and the Patient joyn together, down:goeth the Di- 
ſeaſe; uf the Phyſittan and the Diſeaſe joyn toge- 
cher, down goeth the Patient; if the Patient and 
the Diſeaſe joyn together, down goeth the Phyſi- 
tian. Soitisin reſpe& of an Aﬀi&ted Condition : 
There 1s the Patient, the Phylick, and the'Diſeaſe. 
Now what is the reaſon, that the Phyfick-of Af- 
fliftion dath ſome perſons no good ? Surely this, 
The Patient and the Diſeaſe joyn together. This 
the Prophet telleth us inthe caſe of Babylon, Fer. 
51:9. We would bave healed Babylon, but ſhe would 
not be healed. Where.you find the Patient, taking 
part with che Diſeaſe, Thus, many in an Aﬀi&ed 
Condition, take part with the Diſeaſe, and not 
with the Phylick, Afﬀfliftion cometh, to ſet me 
arts 
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hearts and the world, men's hearts and their tuft: 
at greater diſtance; but here isthe miſery, that moſf 
men take part with their Luſts, and not with their 
Afﬀflitions, - to further them in the work for which 
they are ſent. They do, in reſpe& of the Rod, as 
they do in reſpe&of the Word. When they ſhould 
take part with the Word, againſt their Sins; they 
take part with their Sins againſt the Word: So, 
when they ſhould take part with the Rod, againſt 
their Luſts, they take part with cheir Luſts, againf 
the Rod. , Thus did thoſe, Jo. 1.5. . 7.4.3, 
They joyned with the Dileaſe, and did all, ch 
could to obſtry& the operation, and working. 
the Phylick of Affliction. This (as I may fap) 15.a 
crofling our Crofles, and affifting our AﬀiQtions; 
when we hinder them in their working. And chit 
ſpeaks an Aﬀi&ed condition evil for a man in this 
life. - It is ſaid-of Abaz, That ix his 4Afttfiign, he 
tranſgreſſed mere and more ; This is naught.” 
3.- This is another work of an Aflited conditi« 
ON, (viz...) to eye our Paſſions and Aﬀe&ions, more 
than our Aﬀitions. To have an eye upon our 
hearts, more then upon our hurts. Some, whep 
they are in an Aﬀited condition, ſpend all their 
time in poring upon their afflitions, as- though 
that were the only work of their condition : where- 
as the great work they have to do, is, to eye their 
own hearts and ſpirits. Some look altogether withy 
out,when they ſhould look within. Itis our own paſ- 
fions in an AﬀiRted condition, that are our greate 
AfMition. If the houſe within be kept dry, we nees 
not much to care, what tempeſts are without. We 
many times complain of that, that is without us; 
when indeed, the cauſe is within us. As we ſee it 
M 2 19 
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is with a fick man, he complaineth of the uneafi- 
neſs of the Stool he fits upon, of the Bed he lierkt 
upon, of the unſavorineſs of the Meat he eats3 
when the cauſe is inward, Were but his iI-hu- 
mours removed, and purged away, the ſame Stool, 
and Bed, and Meat, would content him. When 
God puts men into an Afﬀi@ed condition, the 
reaſon why to ſome it is ſo troubleſome, is, from 
within, from therr own ſpirits and diſpoſitions. 
If they could but ſubdue their paſſions, and bound 
their ſpirits, the condition would be well enough. 
Portngupon Aﬀi&ions, 1s like a mans poring upon 
Youth and tempeſtuons Waters, which makes his 
head giddy, and himſelf Sea-fick: So it is with 
ſome, they do but diſtemper themſelves, by look- 
ing altogether upon their Aﬀfiftions. Thus it was 
with Job, (Fob 2.) You find him poring upon his 
Affiicions. And then fee what the efte& was,Chap.z. 
be opened his month, and fell a curſing the day of his 
birth. Satan indeed thought to make him fall a 
curfing his God, but he was deceived; yet he fell 
to curſing the day of his birth, which was too 
much, The great work a Governonr of a City hath 
to do, when he heareth that the Country about 
him are up in Arms againſt him, is, to look tothe 
Town within, to (ee that there be no tumults and 
riſings within, It is good for us in a day of Aﬀi&t- 
on, to look to this, that our paſſions do not raiſe a 
Mutiny. It was the ſaying of a Heathen, Intas fi 
ee, ne labores, Thou' need'ſt not trouble thy ſelf, 
if all be well withirr. 

4, This is mother work of an Aﬀiaed Conditi- 
on, (viz.) Toeye our Sins, more than cur Suffer- 
ings and Aflitions. Many in an Aﬀlited condi- 

tion, 
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tion, eye their Afliftions, but not their Sins. 
They look upon what God doth againſt chem, - bur 
confider noc, what they have done againſt- Hun ; 
which if they did, it would make them complain 
more of their fins, then of their ſorrows, It would 
turn their tears into another Channel ; and cauſe 
them to ſpend thoſe tears upon their Sjns, that they 
ſpend upon Aflictions. Lam. 3. 39. Why doth the 
living man complain, a man for the puniſhment of his 
fns? Ia their Aﬀicted Condition, they were full 
of complaints, as we ſee, Ver. 2,3. &c. But here 
the Propher giveth a check to them, q.d. We com- 
plain of our Afflitions; our eyes are altogether 
upon our Sufferings; Oh, but conſider, Man ſuf- 
fereth for his Sin. We ſhould eye our Sin:, more 
then our Sufferings. Pſa/. 51. 3. David ſaith, bis 


fin was ever before him. It is thus with ſome in an 


AfMicted Condition, that cheir Sufferings are ever 

before them, and not their Sins. When God Af- 

flifts them, . they can ſay, Weare the perſons that 

feel Afﬀiction from God: but conſider not, how they 

have finned againſt God. The good of the confi- 

deration of our fins in an Aﬀi&ted Condition, hath 
theſe benefits attending it. 

| 1. It will make us Juſtify God in all our 

Afﬀtlictions. To acknowleds that all his waves 

are equal, and that he is righteous in all that 

he hath brought upon us, Dan. 9.14. There 

is an expreſſion ot Eliphaz, Job 4 17. $Shal/ 

mortal man be juſt with God? There is 2 prin- 

ciple of pride 1n every man by nature, whic' 

15 apt to ſhew it ſelf 1n the loweſt condition : 

ſo that we are apt to have better thoughts ot 

our ſelves, then of Gcd himſelf; and rc 
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think, We are more juſt then Go, when he layeth 
AfMi&ion on us. Thus thoſe, Ezek. 33. 20. They 
ſaid, The way of the Lord was unequal. It was from 
looking only upon His wayes, and dealings with 
them, without con{idering their own wayes, and 
how They had dealt with him. 

2. As1t will help us to clear Gods Juſtice, foto 
admire his Mercy, in that he doth puniſh and af- 
Aict us, leſs then our iniquities do deſerve. As the 
confeffion is, Ezra 9. 13. They had been in capti- 
Vity 70. years, and yet though their captivity were 
long, they ſaw cauſe why they ſhould admire the 
Mercy of God towards them. Looking upon their 
fins, they ſaw their Sufferings were leſs then they 
did deſerye. 

3. This will help us to Adore the Wiſdom of 
God, in making Afﬀiictions to become cures of, and 
remedies againft, Sin. Afﬀidtions at firft came in as 
puniſhments for fin. While we look only upon onr 
Afﬀiftions, we diſcern not the wiſdom of God in 
ſending them, and ordering chem for our good; 
but when we eye our Sins, as well as our Aflitions, 
then we find, they are ſent to cure the Soul] of 
ſome diſeaſe, as pride, and worldline(s, &c. This 
will put a man upon putting this queſtion to him- 
felf, Doth not this Aﬀftition come to cure, and 
kill my corruptions ? Hath not the Lord ſent it to 
take me off the creature, and to imbitter it more 
to me? Hath not God done this to cure the Tym- 
pany of Pride, -or the Dropſy of Covetouſneſs, or 
tume Creature-Surfer ? And herenpon a man falls 
upon admiring, and adoring the Wiſdom of God, 
in making Aﬀiitions, Cures for our Corrupti- 
ons, a. 

o 4. Eying 
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4. Eying Sins as well as Afliftions, will help ns 
£o poſſes our Souls in patience, and to fupprets all 
rifings and ſmoakings of pafſion, to which we are 
fubje& in a day of Aﬀfiiftion. And this it will do, 
by giving n<40 fee that our Afiftions are leſs then 
our iniquities do deferve; and then thereis great 
reaſon we ſhould bear them patiently, when we 
know we have deſerved greater. Why ſhould he 
aot patiently endure the akeing cf teeth, thut 
knowes he hath deferved the gnaſhing of teeth ? 
and the burning of a feaver, when he knoweth he 
hath deſerved Burning in Hell 2 This will help to 
make ns patieat, when we loſe a comfort, (vis.) 
the conſideration of this, that we have forfeited 
- our comforts, and deſerve to be deprived of 
all. 

5. Eying our Sins as well as our Aftlitions, will 
make the burthen of Aftiftion much the eafier, and 
_—_— What is the cauſe that to ſome, Af- 
fictions are fo heavy ? Ir is, becauſe their fin is ſo 
teight to them. Remember this, The heavier we find 
our Sins to be, the higher we ſhall find our AfiRti- 
ons to be. Afﬀi@ion muſt needs be heavy tothoſe, 
who eye nothing but Aﬀftition, When we compare 
Evils of —— with Evils of Sinning, ' we ſhall 
find them to be leight, althongh they be never ſo 
great. The reaſon why niany complain of the bur- 
then of their Afti&ion, 1s, becauſe Sin is no bur# 
then to them. VVhere Sin is found to be heavy, 
Aﬀtiion will be found to be leight. 


Thus for the fourth thing we have to 
do in an Afﬀited condition. 
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5. Weare in an AﬀMifted Condition to do this, 
(viz.) To keep our hearts open, and enlarged, in 
the midſt of outward ſtraitnings. AfﬀiQtions are 
ſraitnings. As God dealeth wich Nations, Job 
12, 23, He enlargeth them, and firaitneth them a- 
gain. So he dealeth oftentimes with particular 
perſons. And afftliftions are their ſtraitaings, God 
bindeth up the face of our Comforts. As the ex- 
prefſion-is in Fcb, that by the froft, he bindeth up the 
face of the waters: So by the Froſt of Afflition, 
he bindeth up the face of our Comforts. Our 
work then is, To keep qur hearts thawed, and 
open, when our outwards are as jt were Frozen 
up. Tt is our work. to ſee, That in the midſt of 
our outward ftraitnings, our hearts be not ſtrait- 
ned towards God, It muſt be our work to keep 
ol hearts open, when the Lord ſhuts us up by 
Afﬀtiction. Gods Affliting, is called Gods ſhut- 
ting up, Deut. 32. 30, Except the Lord bad ſbut them 
#p. Sometimes a man and his comforts walke 
together, God ſometimes turns a man looſe a- 
mong his Comforts, to walk at large in the en- 
zoyment of them. And then ſometimes the Lord 
ſeparates between a man and his comforts, and 
buildeth a wall ' beeween them, that they cannot 
come at one another; Thus the Church com- 
plaineth, Lam. 3.17. Thou bait removed my ſoul 
far from peace. And again, Lam. 3.5. He bath 
builded againit me, and compaſſed me about with gall 
and travel. And Verſ. 7. He hath hedged me a- 
bout that I cannot get out. Here the Church com- 
plainech-of her ſhnttings up by Afi&ion. There 
13 a double hedg that Gol makes about a man, 
{uiz.) an hedg of Prote&ion, that no Evil can 
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come at him; (Thus he did abont Fob.) And then 
a hedg of Afﬀiiction, that no Good can come at 
a man, This is @ bedg of Thorns. Thus the Church 
complaineth, Lam. 3. 9. He bath encloſed my wayes 
with hewen fone. She was ſhut up with ſuch a 
Wall which ſpeaks ſtrong and impregnable Af- 
fliftions. Now the work we have to do, is, To 
ſee that in the mid'it of our ſhuttings up, our 
hearts be not ſhut up towards God. Fam. 5. 13. 
If any be Aflified, let bim pray. Where the Apoſtle 
ſheweth what is to be our work in an Aﬀicted condi- 
ticn, gs. Prayer. Several Conditions, have their 
ſeveral Duties, In Proſperity, we are to give 
Thanks; in Adverfity, we are to Pray. Eliphaz 
charged Fob, Job 15.4. That in the day of his 
Affuiiion, he did reftrain prayer before God; That 
he had inward reſtraints, when he was under out- 
ward reſtraints. It is our work in an Aﬀiged 
Condition, to watch againſt that. Prayer is 
the Duty that 13 proper for an Aﬀi&ed Condi- 
tion, and that ſuits with ſuch providences. And 
this is ſome of the wark we are to do in that 
condition, (viz.) to Pray. We read, Tſa. 26. 16. 
In trouble they have viſited Thee, they poured out 
a prayer when thy chaftening was upon them. It is 
Calvin's opinion, that there the Prophet ſheweth, 
what was the behaviour of Gods People, and 
what they did in the day of their affliftion and 
trouble, (viz.) they did Viſit the Lordz and fo 
ſhewed the confidence they had in God. q.4 
Lord, whereas Aflitions drive others from thee, 
and ſet them at a further diſtance; yet thy peo-+ 
ple draw nearer to thee, and ſeek the more after 
thee. Here is the work in an Afﬀaiged _— 
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To viſit God, and to poure out a Prayer be. 
fore Him. AfﬀiiQions are God's Viſttations, and 
when God vifiteth ns with his Aﬀi&ions, we 
ſhould vifit Him with our Supplications, When 
He poureth forth our Comforts, and empti- 
eth us of them, (for ſo God's AfMidtng is cal- 
led, a pouring out it's then our Duty to pour 
out a Prayer before Him. David made this the 
work of his condition, F{al. 142. 2. I poured ont 
my complaint before him, Tſhewed him my trouble. 
So Pſal. 18. 6. In my difireſs I called upon the Lord, 
andcryed to my God. And this the Lord calleth for, 
as that which we are-to do in an AﬀiRed conditi- 
on. Pſal. 50. 15. Call upon me in the day of trouble. 
It is ſome eaſe to us, when a trouble falls wy- 
of us, that we have ſome friend to repair to, 
into whoſe boſom we may pour out our com 
plaints. This is the great Priviledg, that in an 
Aﬀtited condition we have a God to go to; to 
whom we may make known our condition, and 
ſhew Him our trouble, as David did, Pſal. 142. 2. 
In that condition, it 1s one great thing we have 
to do, to go to God, to begg of Him what we 
need for the condition : wiz, Shoulders of Pa+ 
tience for our Burthens, and a gracious Improve- 
ment of our Conditions. Chriſtians, you muſt 
know, an Aﬀfliced condition 1s then good for you, 
when your hearts are kept open, when you have 
inward Enlargements, in the mid'ſt of your out» 
ward ſtraitnings. 
6. The work of an Aﬀidted Condition, is this, 
viz. To keep the Ear open to Connſel ang In- 
ruftion. Some there are, ſo taken np with 
the thoughts of their Condition, that they will 
a not 
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not hearken ro Counſel, 'As Marins the Romane 
id, He could not hearken to the Laws; for the 
ratling and noxſe of Armes. So 'the' noylſe of 
Troubles, - will noe ſuffer ſome, to: hearken to 
the voice of Counſel. And ſo David confefſerh 
that it was his caſe, Pſa/. 77.2. His Soul refu- 
ſed\ comfort. | Elihu, 76b 36. 8. ſheweth how it is 
with Godly men when they are in Afition. And 
then Verf. 10. He openeth their ear to Diſcipline. 
We muft know, Sathan is a great Enemy to the 
doing the work of our Condition ; he endeavours 
to make ns turn our Condittons into Sin, and 
not into Duty. He doth all he can, to ſtop our 
Ears againſt hearing Cotmſel and Inſtrution. 
Remember ; when you are in Aﬀiftion, there 
cometh ſome Inftruftion with it. Now Satan 
endeavours to open the Eye, bne to ſtop the 
Far; he keeps the Eye open, to look upon the 
AﬀiSion ; bur he keeps the Ear ſhur, and ftop» 
eth it, that it may not hearken unto the In- 
ſtra&ion. The beft way m an Aﬀi&ed Condi- 
tion, is to keep the Eyes ſhut, and the Ear 
open. Not ſo much to look npon the AMi&i- 
on, as to hear Inftrution. Micah 6.5. Hear ye 
the Rod. We doth not fay, See ye the Rod, 
but, bear ye the Rod. When men are under the 
Rod, their eyes are open enough to fee the Rod; 
they can point to the Afii&ion, and fhew what 
it 1s. Bur the great thing they are to do, 18 
to hear the Rod. The Rod hath a Voice, whickt 
ſhowld be hearkened to. When an AﬀMi&ion comes, 
it comes (as I tok{ you before) with fore Mef- 
fage from God; ' It comes with forte Inſtrnftion; 
and that we are to hearken to: We ſhould res 
ns waac 
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what God will ſpeak, as David faid in another 
caſe, Pſal. 85.8. When we- lee a flaſh cf Light» 
ning, we then prepare our Ears ta heap a clap 
of Thunder. When we ſee the Aﬀi@tion, we 
ſhould have our Ears open, to hearken to what 
followeth. We read of E/iab, -. when he was in 
the mouth of the Cave, 1 King. 19. 12. There 


came a firong Wind that brake the Mountains ; . 


After the Wind came an Earth-quake ;” After the 
Earth-quake, came a Fire; After the Fire, cate 


a ſoft fill Voice. Remember, after the noyſe of 


AfﬀiQtions, there comes a Voice; and we ſhould 
hearken to that Voice. Pſal. 94.12. it is faid, 
Bleſſed is the man whom thou chafieneft, and 
teacheft hin out of thy Law. The happineſs of 
a man lieth not in his being chaſtened, but in 
his being taught and -inſtrukted by his Chaſtiſe- 
ment. A mute and dumb Afﬀtiiftion is Evil for a 
man; and it 1s onr deafneſs, that maketh the 
Aﬀigtion dumb, when a man heareth not the 
Aﬀiiction ſpeak. Sothen, in an Aﬀi&ted Con- 
dition, we are to hearken to what God ſaith, 
gs well ſee as to what God doth. 

7, Another work of an Aﬀiited Condition, 
is this, (viz.) Framing the heart to | a piaus 
Submiltion. To get the heart into a ſubmitting 
Frame. And this not only out of Neceſlity, 
but out of Duty. Itis excellent, when we can 
bring our Hearts to a quiet Submiſſion - to the 
Will of God, in all theſe Providences and Diſ- 
penſations. It muſt not be onely a Neceſlary 
Submiſſion. Such a Submiſſion is this, When a 
man parteth with a Comfort upon this conſide- 
rationz If God will take it away, I cannot help 

it; 
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itz Tam content to pare with 'it, fince it tan- 
not be otherwiſe, - Thus they ſubmit co their 
Condition, and yield to the parting with 2 
Comfort, when they ſee they can keep it no 
longer.. And this is that Submiſſion that ſome 
reſt: ip; -and think it ſufficient to ſay, There is 
no remedy. But now there is another Submiſli- 
on: that hath more of Grace in it. And that is, 
when God calleth for a Comfort from us, there 
is free Refignation of it up to God. As we 


read of Abraham, When God called for Iſaack , 


he preſently refigned him up to Him. And 
this Submiſſion proceedeth from Faith , which 
works a Chriſtian to the denying of himſelf, and 
to a complying with God in that, that is ſeem- 
ingly contrary to his own deſires and content, 
Thus we read, Heb. 11. how Abraham, by Faith, 
offered up his only begotten Son, By a hand 
of Faith he preſents again to God, That Blefling 
he received from Him, Faith teacheth a man 
to receive a Mercy from God, and to be thank+ 
ful; and to part again with it, and tobe content: 
And this not out of neceſlity, becauſe they can 
keep it. no longer, - bur there is a free reſigning 
of it up to God;  Confider, the difference be- 
tween theſe Submiſſions, is ſuch, as is berween 
the death's and ends of men. Some men, when 
they ſee they muſt dye, and that there is no re- 
medy, do yield out of neceſſity; and ſo their 
Souls are as it were taken from them. As the 
expreſſion in the Goſpel is, Thou fool, this night 
ſhall thy Soul be taken from thee. Whereas a God- 
ly man, makes his Soul a Free-will-Oftering to 
God, As our Saviour did his, Father into thy 

| hands 
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bands T commend my Spirit, And as Stephen did 
his, Lord Feſus. receive my Spirit. -It- is ſaid, 
Prov. 14. 32. The Wicked is driven away'in big 
Wickedneſs. (i. e:) He is thruſt, and forced" our 
of the world, whether he will or not. Bur the 
Righteous hath hope in his Death; and: that 
hope makes him to Refigne, and giver up his 
Soul to God : As we read of giving up the 
Ghoſt. | | 

8. This 1s another work we have to da in 
an Aﬀited Condition, (viz.) To lay to heart 
the Aﬀiftion. When God*puts a man into an 
Aﬀi&ed- Condition, This is one thing God ex- 
peas from him, Eccleſ. 7. 14. In the day of Ad- 
verſity conſider. - In Tſa. 42. 25. the Prophet -com+ 
plaineth of Jacob, That when God poured out 
upon him the Fury of his Anger, and the 
Strength of Battle: And it had {et him on Fire 
round about, yet he knew it not; and it bur- 
ned him, yet he layed ic not to heart, Accor- 
ding to the Original, it is thus, He did not put 
i upon his heart. It is an Hebrew Phraſe, and 
notes diligent conſideration of AfMiftion. Now 
that you may not be miſtaken about this, you 
maſt know, There is a double laying to heart of 
an Aﬀiiction. 


T7. Carnal, ſinful and hurtful. 
2. Spiritual, holy and helpful, - 


1. There is a Sinfill laying of Aﬀi&ions to 
heart. When a man takes thoſe burthens that 
lye upon his,outwards, (viz.} His Perſon, E- 
ſtate, &c. and layeth them as a burthen _ 
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tis Spirit 5 whereby a man troubles himſelf, when 
God troubles him. When he layech his troybles 
without, ſo to heart, as to trouble himſelf with 
inz this is Evil. This as forbid, John 14. 1, 
Let nat your hearts be troubled. The word in 
the Original, fignifeth (uch a trouble, as is iu wa= 
tec when the mud is ſtirred up; or as, the Sez 
is, when it is troubled with a Storm or -Tem- 
peſt, As we read in Scriptme of the troubled 
Sea, that it's Waters caſt forth Mire and Dit. 
It alſo fignifieth ſuch a trouble as is in an Army, 
when it is Routed and Diſordered ; there: 15-no- 
thing bat Fear, and Diſtxaftion, and-Confurion. 
So ſaith our Saviour, Let not your hearts be troubled. 
(i. e.) Take heed of fo laying your troubles to 
heart, as to trouble your Hearts; to dilteraper 
your Aﬀe&ions, and ſo to blind the Judgement, 
that you can fee and difcem things -no better, 
then a man can in muddy water. This laying of 
AfﬀMiions to heart is unlawful; when they are 
layed to heart, to diſquiet and diftemper:. the 
Heart, and to raiſe a Storm in the Soul, to- make 
it a troubled Sea; caſting forth nothing;hus the 
mud of wapatiency and diſcontent. Take: you 
a glaſs of water that hath ſame mud in, it, and 
let it Rand Rill, the. mnd -fertleth at the bot- 
tom, and the water above 4s clear 3. but ſhake 
this water, agd then the mud arifeth,' andghere 8 
eonfuſicn-z and the water that before was clears 
becometh muddy. So it is with our heavts and 
affe&ions, there is mud at the bottom, and 
when they come to be ſtirred by Aﬀiftian,: then 
the myd arifeth. This we ſhould: take heed of, 
of laying Aﬀfliftions fo to heart, as to fiir uP 
the 
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the mud of impatiency and diſconterit. _ 

2, There is a laying of : Afflictions to heart, 
that is Spiritual, holy and helpful; This is 
a laying them to heart, not for the troubling, 
but for the betctering the heart. Not for the 
making of the Spirit more Diftempered, Impa- 
tient, Weak, and unhe for Duty; but for the 
making of it-more Holy, and Humble, and Sub- 


miſlive;* this 1s a right laying of Afﬀliitions to 


heart, It is then right, when there is an apply- 
ing of the heart to the AfMiftion; to find out 
what uſe and benefit may be made of it. When 
we lay the Afﬀigtion to the heart, \not to di- 
ſtemper it, but, as a plaiſter, to' heal the diſeaſes 
and diſtempers of itz (visz.) to heal it's Pride 
and Worldlineſs, and Vanity, &c. It ſhould be 
with us, in conſidering of, and laying Afﬀitie 


ons to heart, as with the Bee which alights on 2 


Flower, and leaves it not till ſhe hath made 
ſomething out of it ; even out of the very bloſſom 
of a Thiſtle, ſhe wilt get ſomewhat. So- it 'ſhould 
be, in reſpe& of an Aﬀi&ed Condition, There 
ſhould be ſuch an application of the heart to it, 
as to get ſomewhat out of it, for the bettering 
of the heart. Solomon telleth -us, Fecleſ. 7, 2. It 
is better to go to the Houſe of Mourning, then to 
the Houſe of Feafting : For this is the end of all 
fleſh, and the living will lay it to his heart, Tay- 
ing to heart the ends of others, 1s the making 
ſomewhat out of them, © that 1s good and profi- 
table for our ſelves. It is our Duty to lay to 
heart the Aﬀflitions of others, much more our 
own, The Lord telleth Babylon, Ifa. 47. 7. That 
the ſaid, She ſhould be a Lady for ever, and did 

not 
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ot lay the AfiGions of bis people to heart. As ſhe 
laid them not to heart by way of Sympathy, 
ſo not by way of Improvement. So then, to clo{e 
this, Laying afflictions to heart, ſtands in this, 
In having Imprefſions made upon our Spirits, 
ſuitable co the Providence and the Dilpenſation. 
We read of Ahbaz, That in bi 4fflidion be tranſ- 
greſſed more and more, 2Chron.2$.19. God brought 
Judah low, and Abaz was put to his ſhifts; he gave 
gifts to the King of Aſhria, yet he helped him not. 
And Verſe 22. In the timte of his difireſs, he did 
treſpaſs more againft the Lord, And it is ſaid, This is 
that King Abaz | The meaning is, That the Af- 
fliction did not make an Impreſſion upon his 
heart, ſuitable to the Providence and Diſpen- 
ſation. To cloſe this, It is then right, when 
our Hearts anſwer to Providences, in laying Af- 
fiiftions ſo to heart, as to make ſuitable Im- 
Freſlions. | 

9. This is ſome of the work we have to do 
in an AﬀiSted Condition; We are patiently to 
expect and wait upon God; Waiting is one of 
our Dutie; in an Aﬀi&ted Condition, We are 
to wait upon God for comfortable Supports in it, 
and a ſeaſonable Deliverance out of it; Iſa. $. 17. 
I will wait upon the Lord, that hideth his Face from 
the houſe of Jacob. The Prophet reſolved to walk 
dutifully, when God walked ftrangely. We ſhall 
find in an Afﬀidged condition, This is the Daty, 
that is Commanded, Commerided, and Prafti- 
ſed by the Saints in that Condition. It is com- 
manded, Pſal. 27. 14. Wait on the Lord and he 
ſhall firengthen thy heart; wait Tſay on the Lord. 


Lam, 3, 26:. It is good that & man ſhould hope, and 
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quietly wait for the Salvation of the Lord. Te is 
{poken there in refereace to an AﬀiG&ted Condi- 
tion. And ſo we find the Godly have made it 
their work in that condition to wait. David tel- 
lech us, He waited patiently for the Lord. Confider, 
Waiting is an A& of Patience drawn-out. The 
Scripture hata ewo Expreſſhons concerning it, 


: Waiting on God. 
VIZ 1 
Waiting for God. 


Waiting on Him for Comfort in Afliftionz And 
waiting for Him, to deliver out of Aﬀi&icon, Thus 
did: the people of God, Tſa. 25.9. Lo, This is 
the Lord, we have waited for him, and he will ſave 
4s. This is ſome of the work we have to doin 
an Afﬀlicted condition, (viz.) To wait on God, 
and to wait for God. Afﬀiticn 18 apt to make 
us ſhort-breath'd. To make us weary not only 
in waiting, but weary of waiting. This we ſhould 
look to, That though we are weary mm waiting, 
yet not tobe weary of waiting. It was the ſaying 
of that wicked King of Iſrael, 2 King. 6. 33. This 
evil is of the Lord, why fpould I wait any longer ? 
The great work we have 'to do in an Aﬀeided 
Condition, is, To wait upon God. I have told 
you before, It is God that brings a man and his 
Aflitions together; and as it is He that openeth 
a fore-door, to let a man into that condition, 
ſo it is He that muft-make a back-door, to let a 
man out. There are many that would make a 
back-door of their own; but God 1s wiſer then 
they, and knows how to deliver them, Fob 14. ,- 

All 
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All: the. dayes ( faith he) of my appointed time, 
will I wait till my change come. And this is ſome 
of the work. we have to do in an Aﬀi&ted con- 
dition, (viz.) . To wait till our change come. 
Now waiting upon God in Afﬀiction, ftandeth 
in theſe' two things, 


1. In aSilence of Spirit. A waiting Spirit is a 
Silent Spirit, it makes no Noyſe or Clam- 
our, Lam. 3.26." It will wait quietly for 
the Salvation of God. Pal. 62. 1. My Sout, 
wait thou upon God. According to the Ori- 
ginal, it 1s, Be Silent before God, Where 
there 15 waiting upon God, there 1s no 
murmuring;. There are no impatient ex- 
preſſions; There is a deep filence of the 
Soul in reſpe& of paſſion, though not in 
reſpet of Prayer. There is a. ſpeaking 
to God, but not againſt God, A waiting 
Soul, is a praying, but not a paſlionate 
Soul. Remember; When God's hand is 
upon our Backs, our hands ſhould be up- 
on our Mouths. 

2, In a (weet Submiſſion of Spirit to God, wait- 
ing God's time for Deliverance. There 
15 our time, and there is God's time. As 

+ Chriſt cold Mary, Mine hour is not yet come. 
This is Waiting, to ſtay the Lords leiſure, 
and to wait His time. It was wickedl 
ſpoken by that King of Iſrael, Who fad, 
This evil is of the Lord, why ſhould I wait any 
longer? Whereas, on the contrary, he ſhould 
have argued thus, This evil being of the 

Lord, therefore there is reaſon I ſhould 

wait, N 2 10, Anos 
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10. Another work of an AfMiQed- Condition, 
is this, To make all out of God, that.we need 
in that condition, Living on God, and living by 
Faith, are ſome of the great Duties that con» 
cern that Condition, Tſa. 50. 10. Ts there any 
that walketh in darineſs and hath no light Let 
bim Flay himſelf upon his God. While we are in 
a proſperous condition, we have Creatufe-props 
and ftayes, and we are too apt to ſtay our ſelves 
upon them: And therefore the Lord pulleth 
them away, to make us ſtay our ſelves upon 
Him. As the Lord ſpeaks, Iſa. 3. 1. Behold, E 
take away the ay and the aff, &c. The Church, 
in the day of her Afﬀrittion, made all out of 
God, Mic. 7. 8. Though I fit in darkneſs, yet the 
Lord fhall be a light about me. Faith will help us 
to look upon God as an Univerſal Good, We 
know there are many particular things, and (as 
x were) pieces of comforts, that muſt concurr, 
to make a mans outward condition good. Our 
good here below, is a Compounded good; A 
Wife is a part, and Children a part, and Riches 
a part, and Health a part, &'c. But a man by an 
Eye of Faith, feeth that God is all this, and 
more. As Elkanah told Hannah, Am not I bet- 
ter to thee then ten Sons? So the Lord is more 
to a Chriſtian, then all worldly Enjoyments, 
The things of the world (though enjoyed in the 
oreateſt meaſure) can never make a Condition 
comfortable without God : But the enjoyment 
of God, will make a condition comfortable with- 
out them. It was Davids courſe, to place God 
as his Strength, where greateſt danger was : 


The Lord (faith he) 7s the firength of my life : uh 
ife 


( 181 


1, Life was in greateſt danger: And it was his 
d way, to fetch ſupplies from God in his greateſt 
Yy wants. When he wanted a Rock, a Fortreſs, a 
1= Comforter, a Deliverer; he made the Lord all 
ry theſe. - And this is ſome of the work we have to 
et do in an Afited condition. 

n 

Ys Thus we have finiſhed the Firſt thing, 
'S by which a man 1s to make a judg- 
h ment of an Afﬀited Condition 3 
n whether it be good for him in this 
I life or not? (viz.) By confider- 
1, ing what he doth in that condi- 
f tion. 
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2 \A E come now to ſhew you, that you are 
V to make a judgment of your conditi- 
on, by what you make of your condition, and 
what you have gained by it. The great Queſtion 
you are to put to your ſelves, is, Whether you 
ure Spiritual gainers or loſers by your condition ? 
The truth is this, Every Temporal condition 
3s Evil for a man, by which he is a Spiricuall 
loſer. In an Aﬀi&ed condition, all will confeſs 
they are Temporal loſers; They will tell you, 
they have loſt Houſes, and Eſtates, and Wife, and 
Children, and this, and the other Comfort : 
But the Queſtion is, Whether you are Spiritt- 
al gainers, by your temporal lofſes. I have told 
you before, An Afﬀi@ted conditicn, 1s a condi- 
tion that may be jmproved to Spiritual advan=- 
rages: Although it ſeemeth a barren condition, 
yer it 1s improveable. Iſz. 41. 19. God ſaid, be 
would plant in the Wilderneſs, the Cedar, Shittah 
Tree, and the Myrtle Tree, &c. He ſpeaks there 
of making the Wilderneſs Fruitful., An Aficted 
condition, 1s a Wilderneſs-condition,” and we 
(hould fee what Fruitfulneſs there is in it. It is 
ſometimes with conditions, according to what 
the Pſalmiſt ſpeaketh in another caſe, Pſal. 107. 
34. He turneth a fruitful land into barrenneſs. And 
Verſe 35. He turneth a Wilderneſs into Springs of 
| ater. 
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Water. There are ſome condition*, that ſeem 
outwardly fruitful, Cviz. ) Profperous conditi- 
ons : And theſe ſomerimes are turned into bar- 
renneſs; ſome are ſpiritually barren in that con- 
dition. Some there are, Whoſe condition is A 
Wilderneſs, and yet this condition is turned in« 
to ſprings of water, and is made fruitful. Chri- 
ſtians ſhould ſee, Whether they are fruitful in the 
land of their Aſfliftion, Yo! have a paſſage, in 
Gen. 41. 52, That Foſeph called his Sons Name 
Ephraim, For (laith he) God bath made me fruit- 
ful in the land of my Aflitiion. Chriſtians ſhould 
look, what fruit their Aflicted condition beareth, 
and what they gather from it. It is a conditiore 
planted with Thorns and Thiſtles 3 but I have told 
you before, That there is a Spiritual Art, of ga- 
thering Figgs, from theſe Thorns ; and Grapes, 
from thele Thiſtles. God, in Afﬀicting, intends 
our profit, and gain, and good, Heb. 12. 10. It 
is our work, to ſee whether we profit by Afi&ti= 
ons, We can never ſay, An Afﬀition 1s good for 
us, till we can fay, This AfMidtion 1s for my 
profit. - And, as David did, It is good for me that 
I have been Afiicied. 

This having been ſpoken in General, TI ſhalt 
now come to ſhew you in ſome particulars, how 
you may know, Whether you are gainers by an 
Afi &ed condition. 

Before I come to ſpeak to them 3 You muſt con- 
ſider, under what Notions and Names, the Scit- 
pture preſenteth them to us: By which ycu may 
ſee, What is God's aime, and end, in ſending 
them, And wee ſhould fee, whether the At- 
gicion hath done that work upon us, that an» 

N 4 {wers 
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ſwers to the Ends and Intentions of God, for 
which he ſent it. Now that will be diſcovered 
thus, by coniidering theſe things. 

1. Affliction is God's Furnace, Tſa. 48. 10, I 
have choſen thee in the Furnace of Affliciion. 1a. 
31. 9, When God Aﬀidcted Jeruſalem, he 1s 
iaid, To have his Fire in Sion, and his Furnace in 
Feruſalem. Afiiftion is God's Fire and Furnace. 
Now, what 1s the Fire and Furnace to do? It 
18 to Melt, and Try; and Refine, and Purify. 
Chriſtians, in an Aﬀicted Condition, are to ſee, 
Whether the Furnace hath done this work upon 
them? Whether it hath Purified and Refined 
them? They are to conſider, what they were 
when they went into the Furnace, and what 
they are when they come out. We read, Zach. 
13 9.. God ſaith, he would bring a third part through 
the fire. and he would try them as Silver is tryed. 
* Job (chap. 23.10. ) ſaith in his Aflited Condition, 
When be hath tryed me, T ſhall come forth like 
Gold. (1.e.) Pure and Gliſtering. He ſhonld 
come forth better then he went in.* This 1s the 
great thing we have to do, to ſee whether we 
come better out of tie Furnace of Affliction, 
then when we went in; whether we come forth 
like Gold, The Furnace doth two things. 


1, Melteth. 
It | 
2. Refineth. 


I. It melteth that, that is meltable; And we 
are to ſee, What melting work Afii&ion hath 
done npon us. Some are not melted, _ 
they 
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they are as ſtones in the Furnace. Caſt a ſtone 
into the Furnace, it goeth in a ſtone, and it comes 
forth a ſtone. It 1s heated, but it is not melted. 
There are many come out .of an Aſfliftion, the 
ſame they went in. It is (aid of Pharoah, at the 
end of every Plague that befell him, That his 
heart was hardned. He went in hardned, and 
ſo he came out; he went a ſtone into the Fur- 
nace; and to he came forth. It 1s our great work 
in an Aﬀicted condition, to fee how we come 
forth, to lee whether Aﬀtiiion melterh ns. There 
is an expreſſion, Pſal. 107. 26. Their hearts mel- 
ted becauſe of trouble. We ſhould fee, Whether 
Aftitions do melt oar hearts? Whether it hath 
melred a Proud Heart into Humility > An hard 
Heart into Softneſs? A Rebellious Heart into O- 
bedience? Ephraim confeſſeth, Affliftion wrought 
this work upon him, Fer. 31.18. Thus you are | 
to ſee, What Aftliftion hath wrought upon you 

by way of melting. 

2, You are to ſee, What Afiition hath done 
by way of Refining and Purifying. Thar is the 
other work of the Furnace, (viz, ) To Refine. 
It is to ſeparate the droſs from the Silver; and 
to take away impure mixtures. When you went 
into the Furnace you wert in droſs, but do your 
come forth as Gold ? Some come forth but droſs. 
The Lord ſpeaks of ſuch, Fer. 6. 29, 30. They 
went in droſs, and fo they came out. Verf. 29. 
The Bellows are burnt, the Lead is conſumed m the 
fire, the Founder melteth in vain. The Lord there 
{peaketh of Himſelf, as a Founder that hath taken 
much paines, to little purpoſe: He had burned 
his Bellows, but all was in vain, the wicked were 
nor 
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not taken away. Verſ. 28. They were Braſs ani 
Iron. God looked that they ſhould have been 
Silver and Gold, when they were in the Fur- 
nace. Gods Furnace of Aflition, 1s, for a Tranſ- 
mutation of Metalls, to turn Iron and Brals, 
into Silver and Gold: But they were baſe and 
corrupt ſtill. At beſt, they were but Reprobate 
Silver; As the Prophet ſtyles them, Verſ. 30. Re- 
probate Silver ſhall men call. them: Or as it is in 
the Margin of your Bibles, Refuſe Silver; Such 
Silver, from which the droſs would not be ſe- 
parated by the Fire of the Furnace of Affliction 
fo they came out of the Furnace as they went 
in. We read, Ezeck. 24. 12. God had ſet Iſrael 
on the fire, but yet her great ſcum went not out of 
ber. It began ro boyle up, but it did not boyle 
out. Verſ. 13. They were not purged. They came 
off the fire- as they went on. The great work 
you have to do in an Aﬀicted condition, is, To 
ſee what Refining work Affliction hath done up+ 
on you. 

2. Afflition is God's School. Now in a School, 
there is a Rod and a Book: The cne for Cor- 
retion, the other for Inſtrution. Thus it is in 
God's School of Aﬀflifttion, Pſal. 94.12. Blefſed 
s the Man whom thou chafteneft, and teacheft out of 
thy Law. Whom thou chaſteneſt, There is the 
Rod: And teacheſt out of thy Law, There is the 
Book. This we are to do in an Aﬀifted con- 
dition, To ſee what God's Rod hath made us 
to learn out of God's Book. The Rod cometh 
for two ends, 
| 1. To drive ſomewhat out of us. 

2, Todrive ſomewhat into us, 
'- & ab 
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1. The Rod cometh to diive ſomewhat ont 
of us. Solomon telleth us, Prov. 922. 15. Folly is 
bound (or riveted) in the heart of a Child, but the 
Rod of Corretiion drives it away. The Rod is to 
whip Folly and Stubtornnels out of a Child; 
and when it doth this work, then it is good. 
We are to fee, What the Rod hath driven out of 
us. There is folly bound up in all our hearts, 
and we muſt fee, Whether the Rod of AfﬀiRti- 
on hath driven it away, Fphraim makes this 
confeſſion, Fer. 31. 18. Thou haf#t chaſtiſed me, 
and I was chaſtiſed; I was as a Bullock accutomed 
to the yoak, &c, There was an unruly and un- 
camed ſpirit in Ephraim, but the Rod of AfMicti- 
on ſubdued it: As he acknowledged, Verſ. 19. 
Surely after I'was turned, I Repented. The Rod 
gave him a Turn, and he was Reformed by it. 
Our great Work in an Aﬀi&ed Condition, 15, 
To ſee what the Rod hath driven out of us; 
And whether, wlien we were out of the way, it 
hath whipped us into the right way. David faith, 
Pſal. 119. 67. Before he was Afflified be went afiray. 
David was a Rambler till God whipped him. 
But now T keep thy Precepts. q. d. I was a very 
carele(s obſerver of thy -Precepts, but now thy 
Rod hath whipped it cut of me. 

2. The Rod cometh to drive, and beat ſame- 
what into us. Tt comes to ſet on Leſſons and 
Inftrutions. Corretion cometh for this end, 
To ſet on Inſtrufion. You have a paſſage of 
Ehbu, Job 33. 16. Of God's ſpeaking once or 
twice, and man perceiveth it not. Verſ. 16. Then 
be openeth-the ears of men, and ſealeth their In- 
fruttion : (7. e.) When men will not hear, God 

: | | cometh 
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cometh with Afi&ions, and openeth their ears, 
) and ſetteth on his Inſtruftion with a Witnefle, , 
| God's Corre&ions, are to Seal his Inftrugi. £ 2" 
ons. Inſtruftions many times make no impref. I} lit 
fion, till the Rod comes and Seals them, and |} th 
puts the Stamp upon them, The queſtion we are |} #1 
to put to our ſelves in an Aﬀflifed Condition, || {© 
is, What Inftrufion the Affliction hath Sealed to ly 
us? * Ol 

1, Can you ſay, The Rod of Aﬀittion hath I Y! 

Sealed an Inftrution to you concerning God, | V 

What he is? We read of Manaſſeh, 2 Chron. 

33- 12. When be was in AffliGion, he beſought ſy 

the Lord his God, and then (ſaith the Text) el 

he = that the Lord was God. No doubt 

but he knew it before, but he heeded it not, 
eill the Afiition came and Sealed the In» 
ſtruction to him. 

2. What Inftruftions hath AMiCtions Seal- 
ed concerning your ſelves? Can you fay, 
We have often heard, What a Proud, and Stub- 
born, and Perverſe-Creatgre, man 1s; Like 
# Bullock unaccuftomed to the Toak, Such 2 
creature I my ſelf am, apt to forget my God, 
and to forget my ſelf: But alas! I took no 
notice of theſe Inſtrutions. But now AﬀfiQi- 
on hath opened mine Ear, and Sealed this 
Inftrufion, 

3. What Inſtra&ions hath AﬀMiFtions Seal- 
ed concerning the Creature? I have often 
been inftrufed of ' the Vanity of the Crea- 
ture, of the Emptineſs that 1s in all world- 
ly Comforts, of the Uncertainty that is in 
Riches, and all worldly Enjoyments : _ 
aVe 
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have been called npon, to uſe all theſe things 
with weaned Aﬀections, and right confider- 
ations of their Brevity, Mortality, Mutabi- 
lity. But, thele Inſtructions I heeded not in 
the day of my Proſperity. But now my Afﬀ- 
fliction hath Sealed cheſe Inſtructions. 1 now 
ſee what the creature is, and what all world- 
ly things are, (viz. ) Vanity and Vexation 
of Spirit. When Solon the Wiſe, came to 
viſit Craſws the Rich, Crzſw ſhewed him his 
Wealth, and asked him, Whether he thought 
him not the happieſt man living? Koto an- 
ſwered, Nemo felix ante obitum; Thou may- 
elt be unhappy for all this, before thou dieft. 
Craſws did then but laugh at what Solon laid. 
But afterwards, when he had loſt the Battle 
againſt Cyrws, and had his City taken, and 
was bound to a Gibbet over a great Pile 
of wood, to be burned in the fight of the 
Perfiens; He cryed out aloud, O Solon, Solon ! 
Cyrus asked him the meaning of itz He an- 
ſwered, That Solon bad told him this: before, 
but be believed him not. We are to ſee, Whe- 
ther Afiliction hath Sealed this Inſtruction 
concerning the creatiire's vanity. 

4. Whar Inſtructions hath AMiction Sealed 
concerning Sin? Can you fay, I have been 
informed of the Evil of Sin, what a bitter 
thing it is, That chough it be ſweet in the 
mouth, yet it will be Gall and Worm-wood 
in the end. Theſe Inftructions I have often 
heard, but heeded them not. Burt now Af- 
fliction hath Sealed cheſe Inſtructions. Ir 


hath given me to ſee, The Evil of Difole- 
dience, 
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dience, Pride, Covetouſneſſe, and of. over: 
loving the Creature, &c, 

5. What Inſtraftions hath the Rod ſealed 
concerning Duty ? I have heard, out of Gods 
Word, much concerning my Duty, What I 
ought ro do; but 1 was a careleſs, and forget- 
ful Hearer. 


1, I have heard, it was my Duty, In a 
Good day, to prepare for Evil dayes, But 
this Inſtruction I heeded not. I could not 
believe there would þe a change in my 
condition: But now Afﬀiction hati tealed 
this Inftruftion. 


2, I have heard, that this was my Daty, 
To pity others in their Miſeries, and to 
have a fellow-feeling of others Afflitions. 
But theſe I heeded not. TI did not re- 
member the AfMidtions of Foſeph. 1 was 
nct afflited in the Aſfiftions of others: 
But now the Rod of Afﬀiiftion hath ſealed 
that Inſtrufion. 


3. I have been Inftruſted concerning 
Obedience, viz. That it ſhould be cloſe, and 
conſcionable : Bur ala(s! ] heeded not the 
Inſtruction : I was looſe, and formal, and 
took that liberty to my ſelf, that the Word 
did not allow. But now the Rod hath 
ſealed this Inſtrution; It hath taught me 
to be more ſtrict, and cloſe in my Obe- 
dience, as it did David, Pſal. 119, 71. 


| Thus 
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Thus we are to ſee, Whether the Rod 
of Afligon hath ſealed theſe In- 
ſtru&ions, Pſal. 94. 12. Bleſſed 
the man whom thou chafinet, and 
' teacheft out of thy Law. Then it 
is right, when with Affliction, and 
Correction, there goeth Inſtructi- 
on; and when the Rod of afflicti- 
on ſealeth inſtructions out of the 
Law. 


3. We have Affliction preſented to ns under 
another Name and Notion, ( viz. ) That it is 
God's Plough, Pſalm. 129. 3. Every Inſtrument 
in Affliction, is God's Plower: And every Afﬀ- 
fliction is God's Plough, that makes Furrowes 
upon our Backs, our Eftates, and Families. Now 
conſider, What is the work of the Plough ? It is 
to break up the Ground, and to fit it for the 
Seed, that it may bring forth a Crop. Now, 
how ſhall we know it was good for the Land that 
it was Plowed? but by the Crop it brings 
forth. If it bring forth nothing but Weeds, or 
Bryars, or Thorns, we cannot ſay, That it was 
good for that Laud, that it was Plowed. Foh. 
15.1. God is compared to a Husband-man. Now 
a Husband-man hath two things to look to. 


L 1. His Field. 
2. Vineyard. 
For his Field, he hath a Ploughs For his 


Vineyard, he hath a Pruning-knife, AMictions 
are both theſe. 1, Af- 
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i. Aﬀictions are God's Plough for his Field; 
And whoever are the Inſtraments in Afﬀicting, 
they are but God's Plow-men. An Husband- 
man hath his day-labourers under him : So hath 
God, ſome that labour about the Ear, the Heart, 
and the Inward-man: And theſe are his Mini- 
ſters, 1 Cor. 3. 9. We are labourers together with 
God; ye are God's Husbandry, or God's Tillage. 
And then God hath another ſort, that deal a- 
bout a mans outwards, and thoſe are, Such In- 
ſtruments as he makes uſe of, in Aſflicting. An 
Hasband-man in his Field, hath ſome to Plow, 
and break up the Earth : And he hath ſome to 
Sow, and caſt abroad the Seed. Thoſe that 
Sow, are his Miniſters, who by their Preach- 
ing, Caſt abroad the Seed, when the Plough of 
Afﬀtiction hath broken up the Ground. It 18 not 
the Husband-man's work, 'to be alwayes Plow- 
ing, he hath his time to be Sowing too. As yon 
may ſee, Iſa. 28. 24. God's Afﬀicting, may well 
be compared to Plowing, and that in theſe re- 
ſpects. 
I. Plowing altereth and changeth the 
face of the Earth. If you Plowe up a 
green Meadow, you alter the Face of it : 
it's Verdure, and Greenne(s, and Beauty 
is gone. The Ploagh curneth a pleaſant 
Meadow, into a fallow Field. Thus Af- 
fiction changeth. the face of a mans con- 
dition. It turneth a Naomi, into a Marah, 
Naomi gnitieth,” pleaſant, and Marah bit- 
ter. Ruth 1.20. Ir is ſaid, in Mic. 3. 12. 
Siou fhall be Plowed as a Field. Sion had 
been as a beautiful Meadow, Fair, Green, 


and 
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and. Pleaſant; But God by Afﬀliting her; 
would make her look like a Fallow-held. 
Thus, you find the change, God's Plough 
of Aﬀiiction, made in Fob's condition ; Ic 
quite altered the face of it, Fob 29. 2, 
3, 6, &c. he ſheweth you, how fair and 
flouriſhing his condition was, before God's 
Plough went over him: But Chap. 30. He 
telleth youz what a change ic had made 
of the face of his condition. ; 

; 2. The Plough overturneth the Earth, and 

layeth the bottom uppermoſt. It turneth that 

downward, that was upward, and that upward, 
that was downward. . So doth Affiiftior;,, Where 
that Plough comes, it hideth that that was green, 
and turns it our of fight, (viz.) our Comforts, 
and caſteth earth upon them. As the expreſſion 

15, Iſa. 24. 1. Behold, the Lord maketh the Earth 

empty, he maketh it wait, be turneth it upſide down. 

This the Ploygh of AﬀMiftion doth when it com- 

erh,. It turneth our comforys and worldly enjoy- 

ments, uphde-down, | 

3. The Plough where it cometh, maketh fur- 
rows: And maketh ſuch marks and prints on 
the earth, that a man may know where the Plough 
hath gorze: So that we can, for along time at- 
ter ſay, This ground hath been Plowed. So Af- 
fliftions make furrows, and leaye marks behind 
them, upqgn a mans Eftate, and Body, and Fami- 
ly, and Relations; that one may ſay, Here bath 
the Plough of Afiiftion hath gone. Thus it did up- 
on Shiloh, Jer. 7.12. Go ye to my place which was 
in Shiloh, &c. And (ee what I did to it, for the 
wickedneſs of My people Iſrael. En was a long 


time 
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time aſter God had inflifted his judgments 

upon Shiloh, yer ſhe lay as a Fallow-keld 

fill. 

The great work we have to do, is this, To fee, 
What work the Plough of AfMiQion hath done, 
You muſt know, Plowing 1s a relative work; It 
1s in order to ſome other, and ſome further thing, 
4s to Sowing, and to Harveſt, We are to ſee, 
Whether our AMi&ion have been followed with 
a fruitful Crop. 1 have told you before, The 
Plough of it felf doth no good, there muſt be 
ſomething elſe, or elſe there will be no Harveſt. 
There muſt be Sowing as well as Plowing. This 
we are to do, to ſee, Whether we are Sowed, 
as well as Plowed. And to ſee, What Crop is 
brought forth, and groweth in thoſe firrows of 
Aftivtion? Whether it be not weeds and hem- 
tock, as the expreſſion 45, Hoſ. 10. 4. 

4. We are to look upon Afﬀi@ions, as God's 
Phyfick, and as thoſe Phyſical means and reme- 
dies, that God ufeth for the curing of our di- 
ſeaſes. As Phyſitians have their wayes of curing 
corporal Diſeafes, by Diet-drinks, and Sweatings, 
and Pargations: Sothe Lord hath his Wayes and 
Means of curing onr Spir'tual Diſeaſes. As there 
are diſeaſes to which our bodies are ſubjeR, (viz.) 
Sarfets, and Feavers, and Drophies, and Con- 
fumptions; ſo there are the like in our Spirits. 
+ It 15 the ſaying of one, That there 15 no Beaſt 
on the Land, but it hath ut's like in the Sea: 
So, there is no diſeaſe belonging to our Bodies, 
but our Souls are ſpiritually ſubje& to. There is 
the Tympany of Pride, the Dropſy of Covetcul- 
nels, the Conſumption of Envy, the F _ of 
Paſſion, 
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Paſſion: The Spirit hath it's Surfets and Di- 
ſtempers. Now, Afﬀi&ions are ſome of thole 
means and remedies God makes uſe of, for the 
curing theſe Difeaſes, The great thing we are 
to enquire after, is, What work the Phylick of 
Afiition hath wrought upon us. 


1. Afliftions are God's Diet-drink, It 
is made up wich Gall and Wormwoad. 
So the Church telleth us, Lam. 3. 19. So 
Iſg. 39. 20. we read of the Bread of Af- 

tion, and the Water of AﬀMiRion, Pſal. . 
$0, 5. We read of the Bread of Tears, &c. 
Phyſitians give things to their Patients, that 
may not be toothſome, yet may be whole- 
ſome. We are to ſte, What Operation 
this Diet-drink hath had upon us, Whe- 
ther it hath weaned us from the warld. 
There is a Diſeaſe Phyfitians call Pica , 
which is a defire to feed upon Tralh : As 
ſome Women and Children, will cat Earth, 
and Coales, and the Clay of Walls. Such 
a Diſeaſe we are all fu&je& ro, having a 
{trong appetite and deſire after low earthly 
things, too baſe for the Spirit to feed up- 
on. Now can you (ay, This Diet-drink 
of Affliction hath cured you of this Di- 
(cale ? ; 

2. Afiction is God's Phlehotomy, his 
blood-letting. Goa's AﬀMi&ing is His take- 
ing ſome blood from us. Aad when God 
doth it, - He doth it in the right Veine. 
When He takes away Riches, and Ho- 
nour, Ke, then he blo&deth us in one 

| Q 2 Veine. 
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Veine, When he taketh away Wife 'of' 
Children, , Then he lerteth us blood in a- 
nother Veine. We are to ſee, What good 
our Blood-letting hath done us, Whether 
x hath taken down our high Colour, and 
our high Looks ? We are to ſee, Whether it 
hath caken away any of our corrupt Blood ? 
Whether it hatch cured our Ranckneſs of 
Pride, and Feaveriſhneſs of Paſſion. There 
is an Expreſſion, Iſa. 17. 4. That the glory 
of Facob ſhould be made thin, and the fat- 
. neſs of bis fleſh ſhould be made lean. (i. e.) 
God would let them blood by His Af- 
fliftions, to cure taeir Pride, and all their 
other Spiritual Diſeaſes. 

3. Aﬀi&tions are God's Purgations, To 
purge out of us Peccant and Malignant 
Humours, They come to purge' out of 
us Pride, Coverouſneſs, &c. We are to 
ſee, VViether Afliftions have purged us, 
not only by moving theie corrupt humours, 
but by remnving of them. Iſa. 27. 9. By 
this fyall the iniquity of Jacob be purged: 
This is our. work, To ſee what finful hu- 
mours affliftion' hath purged away. How 
many Pirges hath God given to ſome by 
Aſidtions, and yet they have not removed 
Obſtru&ions. AﬀMiftions are to remove 
Ob'trufions: to make way for the Word 
to come to the Heart. It comes to the Ear, 
bur the work of Afﬀlicieny is, to make way 
for it to come to the Heart. The great 
Queſtion, we are to put toour ſelves, 15 this, 


VVhether Aﬀi&ion, hath! opened a y- 
op 
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for Inftruftion to come to our Hearts? 
St. Bernard told a brother of his that was 
a Souldier, and 2 man of a Diffolute ant 
Prophane life; When he ſaw him fleighe 
the good Counſel he had given him, He 
clapt his hand on his fide, and faid, One 
day God will make way to *this heart of 
yours, by ſome Spear or Launce. (i.e. ) 
He ſhould receive ſome Wound 1n the 
Warrs, and then he would think of his 
Admonitions: And ſo it fell out. 
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CHAP. XIII. 


Kurt. _ may ask, Since I know not what 
| is good for me in this life, VVhat 
Counſel or Direttion can you give me concern- 
ing Conditions, (viz. ) for the choofing or refuting 
a conditien; ſo that | may not do what 1s con- 
trary the Will of God, and to my own good? 

' Anſw. For Anſwer to this, I ſhall give you in 
ſome Dire&ions, with which I ſhall conclude this 
Subjet, and they are of two ſorts. 


General. 
Some | 


Particular. 
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1. General. You muſt not be your own choofers 
of conditions, but let- God chooſe for you. As 
the Plalmiſt's exprefſion is, Pſal. 47. 4. He ſpall 
chooſe our inhcritenee for us, It is good for us, 
not to be our own chooſers of conditions, but 
to let the Lord chooſe for us. It is an excel- 
lene thing, and that that, ſpeaks mach Submiſ- 
fion to the Will of God; When in reſpe& of 
outward conditions, we can fay, Lord, Thou 
ſhalt chooſe for me. - There are many that are 
diſcontented if they may not be their own chool- 
ers; And fay, (as Rachel did concerning chil- 
dren) Give me this, or give me that, or = I 

| ye. 
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dye. Herein is the pride of man feen, That he 
muſt have, what he would have, or elſe he thinks 
it not well, and is ready to charge God fooliſh- 
ly. Thus it was with Jonah, becauſe he could 
not have his will in tha deſtruction of Nineveb, 
and in the enjoyment of his Gourd ; he preſent- 
ly flyeth ont into paſſion againft-God himſelf: 
As you may read, Jonah 4, VVhen God repen- 
ced of the evil concerning Nizeveh, it dilpleaſ- 
ed foneb exceedingly, and he was very angry. 
And ſee, In a pett he would dye, Verſ. 3. Take 
away wiy life from me, for it is better for me to 
dye then to live. What was the cauſe of all this ? 
Jonah could not have his will in the deſtrudion 
of Nineveh; and ſo thought it was better to dye, 
then not to have his will: So far did pafhon 
tranſport him. And then concerning the Gourd, 
Perſ. 6. | We read, how it ſprung up to ſhadow 
Jonah, and he was exceeding glad of the Gourd. 
But when the Gourd was ſmitten, and withered, 
Fonah was exceeding angryz And faith, Verf. 
7. It is better for me to dye, then to live, Yea, 
he proceeds fo far, as when Verſ. 9. God asked 
him, VVhether he did well to be angry for the 
Gourd, as to anſwer, I do well to be angry even 
to the death. Now, what was the cauſe of all 
this ? But only this, That Forahb could not have 
his own wiil, and be his own chooſer. So the 
oreat direftion, 1s this, Let the Lord chooſe your 
condition for you, and let it be as the Lord will, 
VVe are apt to be our own chooſers, and this 
caufeth much fin and ſorrow. Thus we read of 
thoſe, in Jer. 42. After the death, of Gedaliah, 


the Forces under Fohanah, were in/a great frait, 
| DO 4 VVhether 
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VVhether they ſhould ſtay in the Land of Judah, 
or £0 into the Land of Egypt. They reſovet at 
firſt, the Lord ſhould chooſe their condition for 
them; And thereupon they come to the Pro- 
pher, to enquire of God what they ſhould do;z 
And reſolved what ever Anſwer they had from 
God, whether it were Good, or whether it were 
Evil, they would hearken to it. As you may ſee, 
Verſ. 335, 6. But we find, for all this, they re- 
ſolved to be their own chooſers, and to have 
their own wills: And the Prophet telleth them, 
That they diſfſembled in their hearts, when they 
ſent him to enquire of the Lord. For when 
God had chooſen for them, and told them what 
He would have them do, viz. Not to go into Egypt, 
they would none of his choice, but into Egypt 
they would go. This is that we are to take heed 
of, of being our own chooſers of Conditions; 
but let the Lord chooſe for us. So take notice 
of theſe moving conſiderations, VVhy we ſhould 
minake the Lord, the chooſer of our conditions, 
and not be our own choolers. 

1. Now in Goſpel - times, we are not' under 
a Diſtint Covenant for Temporalls as the Jews 
were. The Law was to the 7ews, a Conditional 
Covenant' for Temporalls, (viz. ) for outward 
Proſperity, and long Life, and temporal Happi- 
neſs jn the Land of Canaan. VVe find the Old- 
Teflament, runneth moſt upon temporal promiles. 


As we may read, Deut. 28. Lev. 27. And hence ' 


it was, the people of. God in thoſe times, 'did 
fo much ſtumble at the Proſperity of wicked men, 
and the Aﬀifions of Godly men; As David, 
Teremiah, Habakkuk, and others did. But ou 
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under the Goſpel it is otherwayes. Since the 
coming of Chriſt in the Fleſh, and his pouring 
forth of Spiritual Bleſlings upon His Church, 
by the Holy-Ghoſt ; He doth not feed his Peo- 
le, with the hopes of thoſe things that are 
remporal. The New - Teffament runs molt upon 
Spiritual promiſes: Only here and there, teme 
1emporal- ones are inlerted, and intermixed ; 
which {we mult know) are tobe underſtood with 
an exceptionz and that they ſhall be performed, 
both when, and as, God ſeerh good. They do 
not alwayes intimate what ſhalt be, But onely 
this, That, what ever be, it ſhall be for good. 
So then, having a Covenant made up of better 
promiſes, then thole that are temporal, it ſhould 
make us willing to be at God's diſpoſing con- 
cerning temporalls. Ir ſhonJd make us fay, Lord, 
ſeeing thou haſt by Covenant, ſettled the high- 
elt things upon me; Deal wich me for outwards 
as thou wilt. 

2. Alecond moving Conſideration isthis, Our un- 
firneſs to be the chooſers of our own Conditions. 
Such 1s our folly and ignorance, that, if God 
ſhould leave us to our own choice, we ſhould 
make a very fooliſh choice. We ſhould chooſe 
conditions, as ligtle children do Books, when 
they come into their Fathers ſtudies, (viz.) by 
their gilt Covers, and the gay Piftures that are in 
them. So would many choole conditions, rather 
by what they ſeem, then by what they are: rather 
by the fineneſs, then by che fitneſs of a condition, 
As a child chooſeth a Coat, he looks not fo much 
at this, Whether ic be fic, as whether ir be fine 
and trimm, If God ſhould leave us, to chooſe aur 
4. .\ own 
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ewn conditions, we ſhould be apt to chooſe nn- 
fit conditions for our ſelves. Our choofing, 
| would be like a child's in an Apothecaries ſhop, 
who chooſeth the moſt painted box, when it may 
be, there is nothing but Rats-bane and Poyſon 
in it. We are apt to judg of Conditions, by 
their outſide, and never lock what is within the 
condition. That man that looks no further then 
upon the outfide of a condition, will never make 
3 right choice, He will be of the number of 
- thoſe, of whom the Lord ſpeaketh, Iſa. 7. 15, 16. 
Who were apt to chooſe the evil, and refuſe the 
good, We are indeed children in making a choice 
of conditions: Ready to take Rats-bane for Su- 
gar, Hemlock for Parſly, and the Berries of 
deadly Night-ſhade for Cherries. As there is 
need for a great deal of Spiritual Wiſdom, to 
jadg of conditions ; ſo alſo to chooſe conditions, 
The confideration of our weakneſſe and folly, 
ſhould move us, to make the Lord our chooſer 
for us. How quickly fhould we undo our ſelves, 
if the Lord left us but to our own choice. We 
ſhould inſtead of Bread, chooſe Stones ; inſtead 
of Fiſhes, chooſe Serpents; inſtead of Food, 
chooſe Poyfon 3 and inſtead of Bleſſings, chooſe 
things Burthenſomes and inſtead of what is Re- 
ally Good, we ſhould chooſe only what is good 
in Appearance, Men would chooſe Conditions, 
as many do Wives, (viz.) by their outwards, 
not their inwards, They chooſe Rich and Fine, 
rather then fit Wives; Whereas the comfort of 
Marriage, lieth in fitneſs and ſuitableneſs of Spi- 
wit, The finenels of a Shoo, is not that that 
makes it eaſe, but the firnels ; ſo it js not the _ 
G nes 
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pes of a condition, but the ficueſs that makes 
eo: Phitarch, tellech us this Story of a Ro-. 

an, He put away his Wife ; his Friends there- 
upon him, VVhat fault he found with her ? 
Is ſhe not Honeſt ? Is ſhe not Beautiful ? He put- 
ting out his Foot, ſhewed them his ſhoo, and 
faid, Is not this ſhoo new? Is it not finely made ? 
And yet none of you know where this ſhoo pinch- 
eth me, So, if we ſhould be left to chooſe con- 
ditions by their outfide, we ſhould chooſe that 
condition that doth look fine, but yet may prove 
evil and uneaſke to us. 

3. Athird moving confideration,is this, We have 
a God that is Infinitely Wiſe, and therefore there 
is great reaſon, we ſhould leave the choice of 
our condition to Him, He made man, and there- 
fore knowes what is beft for man: He formed 


S, man, and therefore knowes how to frame his con=- 
7, dition. Pſal. 103. 14. He knoweth our frame. It. 
Ty 1s there meant, of our outward frame, (visz.) 
$, The frame of our bodies: Bur it is crue of our 
e inward frame, (viz.) the frame of our Spirits. 
d So, He muſt needs know beſt, what condition Is 
k beſt for us, 

e 1. He knows what is in man. It is ſaid 
- of Chriſt, (which ſpeaks his Divinity) oh. 
1 2, 25. He knew what was in man. God 
1 knowes man's inwards, and knowes what 
outwards wiil beſt ſuit with him. He chat 
L made us, knows what condition is beſt for 
J us. He that hath taken meaſure of our 
Bodies, beſt' knowes how to fit us -with 2 


Garment: And he that hath meaſured 
our Foot, beſt knows how -to fit us wich 
f | 2 
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@ Shav. And God that knowes our Spiries, 
knowes beſt what condition will fit them. Heh, 
12.9. Heis called, The Father of Spirits. They 
come from Him who is the higheſt SPIRIT, as 
from the Fountain. And he is called, Num. 16.12. 
The God of the Spirits of all fleſh. He is the God 
of Spirits, - and therefore muſt know the 'temper 
of Spirits, and what condition will beſt ſuite 
with them. As He that hath the Meaſure of 
our Bodies, is the fitteſt co make a Garment for 
us; and he that hath the Meaſure of our Foot, 
is fitteſt ro make a Shoo for us : So he that hath 
the meaſure of our Spirits, is moſt fit to chooſe 
Gur conditions for us. 

2. As He knoweth what is in man, ſo He 
knoweth what is in conditions; He knoweth what 
Eftefts they will have upon men. As he know- 
eth our Spirits, ſo he knoweth what conditions 
will agree with them. We are ſo ignorant, that 
if we were left to chooſe a condition, we ſhould 
chooſe that, that may be unſuitable. Ir is with 
many in chooſing conditions, as it is with ſome 
in drinking Wine, who (as I have told you be- 
fore) ſwallow it greedily becauſe it is pleaſant, 
but confider not it's Strength and Operation, 
aad fo become Intoxicated and Drunken by it. 
This ſheweth, He is fitteſt co chooſe our condi- 
tion for us, that knoweth, both what is in us, 
and what js in conditions; and knoweth how 
onr hearts and conditions will ſuic when they 
meet. We read of Hazael, That he knew nor 
the Operation, that Honour and Promotion, 
would have upon his Spirit: When he retur- 


ned this Anſyer co the Prophet, An I dg, __- 


& 


(205) 
T fhonld do thu ? How many have deſtroyed thent- 
ſelves, by chooſing thoſe things, whoſe Opera- 
tions they knew net. We many times know the 
Names, when we know not the Natures, and 
Properties, of things, VVe know Proſperity by 
Name, when yet we know not it's Operations. 
VVe know Conditions as ſome know Hearbs, (viz. 
their Names, but not their Vertues; but the 
Skilfut Phyfitian knoweth them, God knowes 
what is in Conditions, and what Operation and 
Work, they will have upon our Spirits; And 
therefore is ficteſt ro chooſe our conditton for 
us. 

4. A fourth moving conſideration is this, God's 
Soveraignty and Lord-ſhip over us. He 1s an In- 
dependent Majeſty, and we are dependent Crea» 
eures. We have a common ſaying, That beggars 
muſt not be chooſers. VVe are all beggarly 
creatures, that have nothing but whar we re- 
ceive from God, VVe live on Him, and depend 
on Him every day, for our daily bread. Now, 
to be our own chooſers of condittons, ſuits noe 
with this. He is a proud and ſawcy beggar, that 
will be the chooſer of his own almes. VVe muft 
know, God hath pur us all into a ſtate of de- 
pendency. This ſhould keep us humble, and 
work us to a ſubmiſfion untothe will of God, and 
to be diſpoſed of by Him. VVe read of Pharoah, 
how he forgot himſelf in this particular, Ezek. 
29. 3. He waxed proud, becauſe his Tand was 
watered by the River Ni/xs. - Thus it was 1n that 
Country, They had not ſhowres from Heaven, 
as other Countries had: For, Ni/us at a certain 
time did overflow, and (o did. enrich the Land, 
Upon 
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Upon this, Pharo4þ thought, that he depended 
not upon God, for the fruitfulneſs of his Coun- 
try; and preſumes to ſay, 1s not the River mine ? 
VVe muſt know, we are all dependent creatures : 
VVhat we have, was firſt in God's Hand, before 
it was 11 ours: As what we give to a beggar, was 
firſt in our hands, before it was in his, 

5- Afifth moving confideration, is, Our own 
unworthineſs. VVhat do we deſerve ? VVe forget 
this, when we would have our own wills. VVhen 
we would chooſe our Conditions, may not the 
Lord Anſwer us, as we do a proud beggar, that 
is not contented with his almes, VVhy, what 
do you deſerve? Let God put us into what con- 
dition he will, we ſhould confider, It is better 
then we do deſerve. It is the confefſion of Facob, 
Gen. 32. 10. I am leſs then the leait of all thy 
mercies. VVho is it, that can look upon himſelf 
as - Ye and yet ſtand upon it, to haye what he 
will ? 

6. A fixth moving conſideration,is,To let the Lord 
chooſe our condition for us, is the way to have 
comfort in our condition. There 1s no loſs in 
it: VVhereas we ſhall be loſers, in being our 
own chooſers. There is comfort in leaving our 
ſelves co God, to chooſe our condition for us. 
Let the condition be never ſo uncomfortable, yer 
this pats comfort into it; That it is the con- 
dition, that God hath cho'en for me, and ſo 
muſt needs be beſt for me, A mans condition 
may be ſuch, as may not ſuit with his own Car- 
nal will and deſires; yet, this is that, that gives 
comfort to a Chriſtian, VVhen he can ſay, This 
35 not a condition that 45 of my own chooſing, = 

the 
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the Lord hath choſen ic for me, VVe read of 
Abraham, when the Lord called him out of his 
own' Country, he went forth, not knowing whi- 
ther he went, Heb. 11. . Abraham did nct loſe 
by doing this, and by making God his chooſer 
of a place for him. To cloſe this; Know, you 
will be no loſers in the end, in letting the Lord 
choole your condition for you, Remember what 
Moſes told Iſrael, Deut. $. 16. That God did all 
that he had done to them, to do them good at 
their latter end. VVe may be aſſured, when we 
leave it to God to choole our condition for us, 
it ſhall be, firft or laſt, good for us. 

7. A ſeventh moving confideration,is this, They 
have always been loſers, that have been their own 
chooſers of conditions. Look through the Scrip- 
cure, you will find that they were, at firſt or laſt, 
unhappy in their choice: And that thoſe, who 
would have their own walls, had, in the end, no 
cauſe to rejoyce. VVe read of Rachels paſſionate 
wiſh, Give me children, or elſe Idye. And what 
got ſhe by it ? She died in Child-bearing. VVe 
read, Pſal. 78. 18, of thoſe, that required meat 
for their [ufifs, God gave them meat for their 
hunger, but they muſt have meat for their lufts. 
And fee what came of it, Verſ. 30. While the 
meat was yet in their mouths, the Wrath of God 
came upon them, 8c. I ſhall refer you, to Fer.q2.10, 
Fer. 43- 9, 10, Fer. 44. 26, 28. VVhere you may 
ſee, What thoſe got, that would be their own 
chooſers. Remember, this makes a condition a 
ſnare to us, When it is a condition of our own 
chooſing. 1Tim.6.9. ir Cexbuerer mauTHy 3 They that 
will be Rich, (7, e.) Rich whether God will or 
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ho: Who raake ic their aim, and deſign, and 
full purpoſe to be Rich, come of it what will, 
we may ſee, what comes of it, (viz.) They fall into 
temptations, and into ſnares. | 

Dneft. Bur how may a man know, that he is 
not the chooſer of his own condition ? 

Anſw. In General. Conſider this, Conditions 
are the higher and lower Rooms and Seats, in 
this great Houſe of the World. As you know at 
4 Table, there are the higher and lower Seats. 
As we read, Math. 23.6. That the Phariſees did love 
the uppermoſt Seats at Tables. VVe are apt to 
aftet the higher conditions, but we ſhould look 
to this, Whether the place we fit in, be the place 
of God's chooſing ? VVhether we did not place 
our ſelves? But, whether it be the place the 
great Maſter of the Family placed us in ? Accor- 
ding to the Counſel of our Saviour, Luk. 14. 8, 10. 
It is ſaid of Jeſus Chriſt, in reſpeC& of his Prieſtly 
Office, Heb. 5. 5. He glorified not himſelf to be 
made an High-Prieft. (1. e.) He did not place 
Himſelf in that Office. It was not an Othce of 
his own chooſing, but he was called to it by the 
Father. VVe {hould confider, VVhether we do 
not take the Honour to our ſelves, of placing 
our ſelves in conditions? VVe read, when Elijah 
was threatned by 7ezabel, 1 King. 19. 3. He fled 
for bis life to Beerſheba which belonged to Judah ; 
he fled out of Iſrael, and thence he went to Horeb, 
and came into a Cave. See Verſ. 9. Behold the word 
of the Lord came to him, And he ſaid to him, What 
doefi thou here, Elijah;? And fo. he asked_ him. a- 
gain, Verſ.13. What doeft thou here, Elijah? And 
we find he could give no good account of hjs be» 
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ing there. We ſhould conſider when we are in a 
condition, What accounr, we can give to God 
of it. | What anſwer we can make, when we are 
asked, - How came you there ? When we art either 
in a Proſperous or an Adverſe condition, and are 
asked, How we came there? what anſwer can 
you give? Can you ſay, Lord, It is the Conditt- 
on that thou haſt choſen for me; and I am here 
by thy Diſpoſal and Appointment ? 
| Now, this having been ſpoken in General; I 
ſhall come to ſhew you in ſome particulars, How 
2 man may know, that he is not the chooſer of 
his own condition. Rk | 
I. He that is not his own chooſer, is not guid- 
ed by his own Counſel, but by God's Counſel. 
He conſulteth more with God, concerning a con+ 
diction, then with his own Heart and Spirit. Ic 
is thus with many; when they look'upon condi- 
tions, they fall to Conſulting with their own 
Carnal Hearts, and Carnal Friends, and to con- 
fider, What is for their ontward Eaſe, and Plea- 
ſure, and Profit: But fay not, as David did, It is 
food for me to drew near to God. They ask not 
Counſel of God, concerning their Condition. 
Ezr. 8. 21,22, when Ezra was to go from Babylon 
to 7eruſalem, he asked Counſel of God. It is ſaid, 
He proclaimed a Fait at the River of Abava, to ſeek. 
of God & right way for them, and their little ones, 
and for all their ſubfance. Where you may ſee, 
They would have God choole their way for them. 
We read, 1 Sam. 14. 36. When Sau! made the 
Motion of going after the Philiftines, and to fall 
upon them by night, The people anſwered, Do 
whatſoever ſeemeth good to thee : —u the Prieſt ſaid, 
| Let 
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Let us draw near hither unto God. (q. d.) Let us 
not be our own Counſellors, but let us ask Coun- 
ſel of God. Now in asking Counſel of God 
concerning a condition, we are to look to this, 
That it be, 

1. Without Diſlimulation. 

2, Without 'Self-Reſervation. 


1. Without Diſſimulation, We read of 
thoſe, Fer. 42. that would have the Pro- 
pher inquire of God for them: They 
made as though they would Steer their 
Courſe, by his Counſel. But yet we find, 
they would be their own chooſers. . For 
the Prophet telleth them, Verſ. 20. Tou diſ- 
ſewibled in your hearts, when you ſent me to 
enquire of the Lord. They ſent to enquire 
of God, when they were reſolved before 
what to do. 

2, Without Self-Refervation. Of this 
were thoſe guilty, Fer. 42. 6. Though they 
ſaid, Whether it be good, or whether it be 
evil, we will obey the Voice of the Lord. 
(1. e. ) Let God's anſwer be what it will, we 
will hearken'to'it. . And yet we do find, 
That, becauſe the Lord's Anſwer did not 
agree with their wills, They would not 

| hearken to it. © So that we ſee, When they 
made that promiſe to the Prophet, it was 
with this Reſervation, Provided, that the 
Anſwer that comes from God, be anſwer- 
able to our deſires. Thas they became their 
own chooſers, and reje&ted the Counſel of 

God, to their own deftruftion. HF 
2, This 
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5 2. This ſpeaks, we are not onr own chooſers 
- of Conditions, (viz.) When Lawful means are not 
d negle&ted ; nor Unlawful means uſed. 

Sg 1. When Lawful means are not negle&- 
ed, for the, avoiding of che Evils of Af- 
fiction. There are many that do create 
croſſes to themſelves. We are to bear 
thoſe Croſſes that God layeth upon us; 

of but we are not to make our own crofles. 

O- There is lictle comfort, in bearing a croſs 

ey that is of our own making. Ir is one 

Ir thing, when God makes us fick, or poor, 

d, &c. . And another thing when we make 

or our ſelves ſo, by the negle& of means. 

iſ- 2, When Unlawful means, are not uſed 

to co mend and better our outward condi- 

Ire tion. Some there are that God hath placed 

Ire low : And, not being contented, they fall 
upon the uſe of unlawful means, to raiſe 

his themſelves: And will not waite for the 

ey Invitations of Providence till God bid 
be them fit up higher. There is an expreſſi- 
rd. on, Prov. 28. 30. He that maketh hate to 

we be Rich, ſhall not be Innocent. There is a 

nd, making haſte to be Rich. Some will not 

not keep the Road, but will break Hedges, 
not and think to find a nearer way to be Rich, 

CY by the uſe of unlawful means. 

Was 

the 3- This ſpeaks, we are not our own chooſers 


er- | of Conditions, (viz.) When croſs-Providences 
err {| do not diſcontent us. When what pleaſeth God. 
| of | pleaſeth us. When we can ſay, as Fob did, Shall 
we receive good at the hands of God, and ſhall we 
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710t receive evil? Tt is then right, When What 
plteateth God, pleafech us, There $ aknown 
Story, of the anſwer that a Shepheard recurned 
to ſome Travailers, who asked him, What weather 
they ſhould have? Snch weather as T ar cer he; and 
told them, The weather wonldbe ſuch as —_— 
but what pleaſed Gol , _ him. Te 1s then 
right; When what pleafeth God, pleaſerh us. 

4. This ſpeaks, that we are not our own chooſers 
of conditions, (viz.) When ontward good things 
are prayed for, and outward evills are prayed 
againft, Wirh ſubmiffion to the Will of God. Our 
Savionr telteth us, Fohn 5. 30. He cane not to 
ſeek 'bis own will, bit the Will of Him that ſent him, 
And when he was to drink of that bitter Cup, 
cthongh he had prayed, it might paſs from him; 
yet he addeth, Mat. 26. 39. Not my Will, but 
Thine be dime. So Fohn 12. 27, Father (faith he) 
Glorify thy ſelf. When he had prayed before, to 
be kept from that hour, yet he cometh in with 
this, Father, Glorify thy (elf. (q- d.) What ever 
becometh of 'me, Yet Father, Glorify thy ſelf. 
We ſhould Tmitare Fefirs Chrift in this, and fay, 
Lord, Let not my will, but thy Will be done. VVe 
ſhould in praying,'either for outward good thingy, 
or againſt otitward evils, ſay, as thoſe did, As 
'21. 14, The will bj the Lord be done. VVe have 
an expreſlion, 1 foh. 5. 14. This confidence we 
have, that if we ask any thing according to his Will, 

: he heareth us. This 1s the way to be heard, 


Will, bnt with Submiſſion to his Secret Will, 
The Rule for the right uſing of the great Ordimance 
of Prayer, is, Asking according to the ro - 

od. 


when we ask not 'only according to his Revealed} ſ&ht. 
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God. It is nct asking according to. our own wills, 
It is nat to ask what we will, for that is to be 
aur own chooſers, In prayer, there is a making 
known of our defires to God, both for the be- 
ſowing the good things that we need, and aver- 
ting the evils that we fear ; and, in all this, there 
muſt be a ſubmiſſon to the will of God, In the 
beſt of Saints, there is Grace and Nature. Na« 
ture wonld have it's will, but then Grace com- 
eth, and cauſeth a ſubmiſſion to God's will ; And 
faith, as our Saviour did, Let not my will, but 
thine be done. 

5. You may know, you are not your own 
chooſers of. Conditions, by this, (viz. ) When 
You are not too careful about the Iſſues, and 
Events of things. It is thus with ſome, The 
can be content to uſe the Means; but trouble 
themſelves, about the Iflue, and Event, Some 
are content, thax God ſhould preſcribe them 
the Means, [but they would appoint the Suc- 
cels. When we can uſe Means, and leave the 
Iſae to God, without a difſtruſtful thoughe, then 
it is right, : We have an expreſign of Foab's, 
3 Chron. 19. 13. When the children of Anmmor. 
came againſt Dgvid, he (ent 7oah forth with his 
Army to give .them Battle; and the Counſel 
that Zoab gave ta his brother Abifhai, was this ; 
Be of good Couragg, and let us behave our ſelues' 
Valiantly for aur People, and for the Cities of our 
God;, and, let the Lord do that which is good in þijs 

q- d.' Lot us, uſe the Means, and leaye. the 


| liſue, and Succeſs, to God... Fogb knew, that 


the 1fſues of Warr, were in the hands of God, 
and therefore left them to Him. Our thought- 
P 3 tulne(s 
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fulne(s about the Iſſues of things, proceedeth 
from a defire that is in us, to be our 6wn choo- 
fers. This is forbidden, Phil. 4. 6. In nothing be 
careful. The care forbidden, is about the If- 
ſues and Events of things: And ſuch a Care 
beſpeaks a fear, that things will not fall out ac- 
cording to our Deſires, and Expe@ations; and 
ſpeaks wvur defire of being our own Chooſers. 

6. This ſpeaks our not being our own Choo- 
{ers of a condition, (viz.) When we have a Pro- 
miſe, and can reſt upon Providence to bring it 
about, without ſhewing the way, how to do it. 
Remember, we are to ſerve Providence, but not 
to go before it. When we go about, to teach 
Providence its way, How to bring to paſs a Pro- 
miſe, this ſpeaks a defire in us, of being our 
own chooſers. Thus it was with Rebeccah, when 
the promiſe was concerning her Sons, T hat the 
elder ſhould ſerve the younger : Yet ſhe could not 
be content with that, bur muſt deviſe a way of 
her own, how to bring it to paſs. As if God 
needed her Sin, and her Shifting, to bring to 
paſs, what he had promiſed. Providence need- 
eth not our Midwifery, to bring to paſs Gods 
Purpoſes. Concerning them, we may fay, as 
the Egyptian Midwives did of the Iſraelitifh wo- 
men, That they were lively, and were Delivered be- 
fore the Midwives came to them. So, let me ſay 
of Providences, and Promiſes, They need not 
our help, for their. being Delivered. - The truth 
15, Wwe are too apt to mix our Wiſdom with 
God's, and to dire& his Providence how to 
Work. Fob 38. 2. (Saith God) Who 4 this, that 
darkneth wiſdom, with words without Ms 7 
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How many be there, that darken providence with 
their own finful Inventions? As though they 
would teach God, how to bring to pals,” and 
perform his own Promiſes. It'1s then right, When 
we can Wait upon God, for the performance of 
his Promiſes in his own Way ; And this (peaks, 
We are not our own chooſers. 

7. This ſpeaks we are not our own chooſers 
of a condition, (viz.) When we can wait” God's 
time (if it be ſad), tor the change of it. There 
is an Expreſſion of the Lord's, Fer. 49. 19; Who 
will appoint me the time? Some there are, that 
will preſume to appoint God the time, when 
He ſhall alter things, and change cheir conditi- 
on. We read, John 2. At the Marriage of Cane 
when they wanted wine; Chrifts Mother þ aid to him, 
They have no wine, Verſ. 3. But he anſwereth her, 
Verſ. 4. Mine bour is not yet come. Thus we would 
ſer God the time, of changing our Water 'into 
Wine, When we need a Mercy, | then is our time 
to ſeek it; þnt we are to wait God's time for 
the beſtowing of it. We are not to ſet God a 
day, but wait. | As Habukkyh faid he would do, 
Hob. 2. 1,2,3. He would get him into his Watch- 
Tower. He knew the Viton was for an appoin= 
ted time, and fo would wait God's time, for the 
deliverance of- his people. | 

+3. This ſpeaks,” we are not our own chooſers of 
conditions, (viz.) When the Ifſue. and Succels, 
and Event of: things, doth not diſcontent us. 
Of this I haye: ſpoken before, and therefore do 
but touch it; + Bernard hath a paſſage, 2yadr. 
Serm. 6. Enitendum ut fit nobis cum Deo und: volun- 


tas 3 &, quecunque ei placent, R_y & nobis, We 
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ought to endeavour, that our wills may be ones 
with God's; and that whatſoever plealeth Him, 
may pleaſe us. But of this I have ſpoken before, 

Def. Bur ſome may ask, Whether it be laws 
Ful for a man to wiſh, that a thing had fallen our 
otherwiſe then it did? As when a loſs or croſs 
befalleth us, Whether we may lawfully wiſh, it 
had not been ſo? 

a I ſhall ſpeak ſomewhat to the Anſwer of 
this Queſtion. So, we muſt diſtinguiſh between 
things that are 

| x. Offenfive to God. 
2. Troubleſome to us. 


1. For things that are Offenſive to God; 
VVe may lawfully wifh they had not been. 
VVe find the Lord himſelf wiſhing that, PſaL 
$1. 13- O that.my' people had bearkened to me, 
and that Iſrael bad walked in vty way. So that, 
To wiſh, that thoſe evills chat offend God, 
had not been, is lawful. 

2. There are Evils Troubleſometo us. And 
about them heth the Queſtion, VVhecher it 
be lawful for us to wiſh, whether ſuch evils 
had not befallen us. 


For anſwer to that: Though in ſome caſes it 
may be lawful, yet I ſhall ſhew you in ſome caſes 
& is unlawful. 

1. When the wiſh proceedeth from an 
unwillingneſs to be under the Croſs. We 
may fit down and bewail the ſtate of things, 
and fo may wiſh things were otherwiſe 

then they are; but then we mit 260, 
$EIIR3 wi | | that 
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that this proceeds not from delicacy of 
ſpirit, and unwillingnefs to be under the 
Croſs. A Chriſtian ſhould love to ſuffer, 
: though he loveth not that which heſuffereth.. 
t 2. The wiſh 1s Evil, when it-proceedethe 
g h from Murmuring and Diſcontentednefs of 
- ſpirit, with the Providences and Difpen= 

ations of God. . Then to wiſh, ſuch and 
J ſuch a thing had not been, is finful, and 
) a kind of fecret blafphemy 3; When we fall 
upon cenſuring God's Adminiſtrations - 

This is to make our ſelves wifer than God. 
Now conſider in what caſes we may wiſh things 
had not fallen out, fo as to make ſuch wiſhes 

lawful. 
F i. When they are not Abſolute, but Hypo- 
- thetical. When the wiſh is only thus; HGod had 
” been fo pleaſed; or, If the Lord had ſeen ir good. 
2 2, When it is only by way of bewailing the 
x ſtate of things, but yet there is a willingneſs 
to ſubmit to God, * | | 

I . 3- When in theſe our wifhes, 'we mix Faithx 
t with our Tears; and, under black and ſad Diſ- 
$ penſations, we believe that God is good, and 
good to us. As the Pfalmiſt faith, Pſal. 73. 1. 
Tet God is good to Iſrael. To cloſe this: We are 
c to confider two things, | | 
S | 1. We may wiſh that,, that God wills 
not, and yet not fin. As the deliverance 
 'of a people from Judgment, whom God 
intends to Deſtroy. 

2. We may fin in wiſhing, and defiving 
what God willeth, (I mean in reſpeft of 
His Secret WillY as'the death of a'Father, 
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a Child ; and Husband, a Wife : For whoſe 
lives we may lawfully pray, when they are 
fick, though it may be the will of God that 
they ſhall dye. This yet to be with a Sub- 
miſſion to His will, though not yet Revealed. 

Thus I have given you Direfions in General, 
concerning your chooking of conditions. 

I now come to give you in ſome particular ones. 

1. Seek not great things for your ſelves, but de- 
fire only things that are convenient. We are apt 
to have our longings after things that are unhe 

for us. We rea of thoſe, Rom. 1. 28. © Who did 

things that were not convenient. So there are many, 

who delire things that are not convenient, Fer. 45. 

Perf. the laſt, The Lord giveth Baruch a ſharp re- 

proof for this, And ſeekeft thou great things for thy 

ſelf ? . Seek, them not. We ſhould ſtill remember 

Agur is with, Prov. 3o. 8. Feed me with food con- 

venient for me. . According to the Original, it is, 

Feed me with the bread of my allowance. (1. e:) that 

that is my proportion. Tremelus rendreth it, De- 

menſum,' mine allowance, Some think, that De- 
menſum ſignifieth, a monthly proportion of food, 
deriving the word @ menſe: Some think, it is & 
metiendo,' from meaſuring. - So Agur prayeth for 
his meaſured allowance, (7. e.) ſuch an'allowance 
as did ſuit with the neceſſary occafions of his life. 

We read of Facoh, when he was going. to Padan- 

Aram, Gen. 28. 20. that he vowed avow; And 

ſee what he. defireth of God? Iris, bread to eat, 

and rayment to put on. He deſireth not Honour, and 

Riches, and great things, but things neceſſary and 

convenient. He defireth not delicates, (as the chil- 

dren of Iſrael did) to be meat for his luft, but wh 
of: 
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for bis banger : 1f thou wilt give me ( faith he) 
bread to eat. And then he defired not 'cloaths 
for his pride, ' but raiment to put on, (viz.) cloaths 
to cover his nakedne's. + The Apoſtle, Rome. 12. 16. 
among thoſe Aphoriſms or Aphoriftical; precepts, 
he gives concerning prattice, he gives fone con- 
cerning conditions, Minde not high things, but 
condeſcend to men of low efiate. Minde not high 
things, "a. T& una Ppovuv]es- And whereas our 
Tranſlation reads it, condeſcend to men of low effate, 
in the Greek, it is only, Tois Temeroir, and ma 
be rendred, low Things. And fo the Antitheſis re- 
uvireth that ic ſhould be the neuter gender, an- 
wering to Te vJnae, Þigh things. Itis as if the Apo= 
fle had faid, Mind not bigh things, but condeſcend to 
low things, The ſame Apoſtle faith, 1 Tim. 6. $. 
Having food and raiment, let us be therewith content. 
Contentment is the reſt of theDehrre ; having that 
that is neceſſary and convenient, weſhould defire 
no more. And the Apoſtle gives the reafon, Ver. 7. 
For we brought nothing into this world, neither may we 


carry any thing out, 


Here I ſhall do Two things : 
| 1. -Shew you the Good of deſiring only 
what 1s fit, and convenient. 
2, How a man may judge of Conveniency, 
and how he'may know what is conye- 
' ment for him. | 
]. Confider the Good of defiring what is on- 
ly convenient, and of that condition that is fit 
for us. | 
1, It 1s the condition that js freeſt from 
Temptations, and o the beſt condition. The 
tempta- 
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temptation commonly lyeth beyond the line of 
conveniency. The Apoſtle ſaith, x Tam. 6. g. 
That they that will be rich, fall into many 
ſnares,&c. When men are not content with ne-= 
ceſſary things, and convenient things; tut they 
muſt have Great things, and an Abundance 
they lay themſelves open to, and fall under, 
many temptations. This Agur doth acknowledg, 
Prov. 30. 8, 9. Ina Storm, that Ship is in leaſk 
danger, that carrieth the loweſt Gyl. The 
things of this Life, are things we eafily fin in ; 
Great things make us lyable to great Temptas 
tions. And this is one reaſon,why the apoſile ex+ 
horteth,-that Prayer ſhould be made for great 
Perſons, vis. For Kings, and ſuch as are in Autho- 
rity, 1T1m.2.2. 

Chriſtians,- you are to obſerve, there are two 
ſorts of perſons the Tempter is ready to work up+ 
on, and to get advantage of 3 

x. Of ſuch as are in a High condition. 
2, Of ſuch as are in a Low condition. 

T. Such as are in a high condition 3 who fail with 
Top, and Top-gallant. Hence it is, that our Savi- 
our faith, It is bard for 4 Rich man to enter into the 
Kingdom of Heaven. It is rare, to find Great men, 
and Rich men, Good men. 

2. Such as are in a Low condition, andare Diſ- 
contented with itz That would have higher, and 
Fuller Sailes: 7.e. Better, and greater things. Theſe 
through their diſcontednels, lay themſelves open to 
Temptations. It isobſerved of Witches, who have 
given themſelvgs up to the Devil ; that they are (fox 
the moſt part) ſuch as are Old, and Melancholy 
Women eſpecially, ſuch as are of the poorer, and 

. = meaner 
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theaner Sort : And one reaſon of it, is, Their being 
diſcontented with the *means of their condition, 
Remember this, Onr being contented with things, 
convenient, without ſeeking great things for ofr 
felves, will free us from many temptations. There 
is —_— of a Roman, that had great Bribes ſent 
him, and other great Rewards promiſed-him : The 
meſſenger that brought them, found him at Din= 
ner with a diſh of Turnips. He gave this Anſwer 
to the meſfenger, Carry back your Preſents : be that 
can be content with ſuch Fare, needeth them not. 

2. A convemient eſtate is, the eſtate thar is moſt 
—_— are ft things that are moſt eaſy; that ſhoo 
Is eaſteft, that fits our foot. It is ſaid of Abra- 
ham, Gen.13.2, that he was very rich. The Hebrew 
word rendred rich, fignifieth Heavy, viz. Abrahant 
was very Heavy. Great things are burthenfom, and 
heavy things; when things convenient are not fo, 
They are attended with a double burthen. 

1. A burthen of Duties 
2. Aburthen of Cares. 

1. A burthen of Daties. Much will be required 
of thoſe, to whom God hath given much of the 
"things of this Life. The more Hononr and Riches 
any have, the more Duty is expe&ted. 

2. Aburthen of Cares. Great things are attended 
with great Cares, and great Fears, Eccleſ.5.12. The 
ſleep of a Labouring man is ſweet, but the abundance of 
the Rich will not ſuffer him to fleep. The Rich mans 
care of getting, and his fear of loſing, depriveth 
him of his reft. It is with ſach, as it is with thofe 
troubled with that diſeaſe called Ephialtes, or 
Night-mare ; they feel a burthen in their ſleep, and 
think they have a Mountain lying upon their ta 

now 
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Know this, A Convenient eſtate is the moſt eaſe, 
and is not attended with thoſe troubles and bur- 
thens, as Great things are. . We know, Garments 
that fit clofe to us, are eaſieſt for us. A looſe gar- 
ment, as a Cloak, &c. 1n a windy day, becomes 
troubleſom. A ſtaff is a help to a man in his Jour- 
ney, but a Bundle of ſtaves is a burthen. From all 
this, you may gather, That a convenient eſtate. is 
the moſt gahie. 

3. A convenient eſtate is the ſafeſt, and moſt ſe- 
cure, in reſpe& of outward dangers. It makes us 
leſs liable to Envy, and Hatred. The Hiſtorian ſaid 
of the Roman Emperours, That they got nothing 
by being Emperours, iſ; ut citius interficerentur 3 
but that they were killed the ſooner. Low Trees 
ſtand in thoſe Tempeſts that overturn the tall ones. 
Great things do but ſet us upon a Pinacle, from 
whence we are ready, every moment, to fall, and 
break our Necks. | 

4. Conſider this, Things convenient, are moſt 
commodious for us as Chriſtians. Do but conſider, 
what Chriſtianity is compared tc, in Scripturezand 
you will find, That great, and fuperfluous things, 
do not ſuit with it. It is compared to three things, 

To a Race. 
To a Warfar. 
To a Pilgrimage. 

1. To aRace. 1 Cor. 9. 24. Know you not, that 
they that run in arace, run all,&c.They knew it well, 
for the Ifthmian-Games were at Corinth, Verl. 24. 
So run that you may obtain, This ſheweth that Chri- 
ſanity is a Race: Now when a man is to run a 
Race, he chooſeth that habit that is molt leighe, 
Some have loſt the Race, by the over-burthening 
Ot 
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of themſelves. Te is thus with ſome, They never 
know when they have enough : And never conft- 
der, Can I run this Race with all theſe cumberſome 
things about me ? They load themſelves with thick 
clay, which unfirs them to run that Race, This 
made our Saviour ſay, That it was bard for a Rich 
man. to enter into the Kingdom of Heaven. That man 
that defireth only convenient things, hath advan- 
tage of him that burtheneth himſelf with things 
unneceffary and ſuperfluous. The Apoftle faith, 
Heb. 12.1. That we ſhould caft off what preſſeth us 
down, and run with patience, the race that is ſet be- 
fore us. The things of this life, are things that are 
burthenſome and heavy, and muſt needs make us 
run the Race with the more difficulty. I ſhall con- 
clude this, with a Story I have heard of a Plura« 
liſt that had two Benefices: He being viſited by 2 
Miniſter upon his Death-bed, and ſpeaking of his 
hope of going to Heaven : The Miniſter Replied, 
Our Saviour telleth us, That narrow is the way, 
and firait is the gate that leadeth to life. - And do 
you think to enter Heaven, with two Steeples on 
your back ? 

2, Chriſtianity 1s compared to a Warfar. As 
you may fee, 1 Tim. 1.18. -1 Tim. 6.12. Now, how 
1s it with ſuch men as goe to War? They en- 
tangle not themſelves with the Aﬀairs of this life. 
2 Tim. 24. A loaded Souldier, full of ſpoil and plun- 
der, is unfit to fight. Convenient things are moſt 
fir for Chriſtian-Souldiers; and when we dehre 
things beyond the line of conveniency, we forget 
that by our profeſſion we are ſuch, 

3. Chriſtianity is called a Pilgrimage. Chriſti- 
ans are ſaid to be Strangers and Pilgrims. __- 
vellers 
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vellers defire not to burthen themſelves with things 
naneceſlary and cumberſome. Ftold you before, 
a ſtaffin a Journy is helpful, but a bundle of ftaves 
is burthenſome. It was the manner of the Jews, 
to wear long garments: But when they were to go 
2 Journy, they did truls and tuck them up, that 
they might not hinder them in their Journy. A 
long garment is apt to make us fall. Convenient 
things dremoſt ſwtable for us, as weare Pilgrims. 
Thus,you (ec the good of things,cnly-Convenient. 


———_—_ 


CHAP. XIV. 


E now come to aaſwer another Queſtion; 

that ſome may Ask, concerning, What is 
convenient ? that ſo they may know that they defire 
not things unfit, and uaproportionable. 

Anſw. There are many that hearken to the voice 
of Covetouſnels, but not of Conſcience ; and ſo are 
miſtaken ig their judging of what is competent, 
and convenient for them, We muſt know, Cove- 
touſneſs knoweth no competency, but is ſtill crying, 
Give, Give, TheGreek word for Covetoulnels, is, 
mAvoritia an having of more. When it hath this, 
and that, and the other thing, yet it never hath 
enough. A covetous man never knoweth what is his 
demenſun, and due proportion; and fo, never cons 
zcnt. I ſhall ſhew you in Four particulars, How you 
may judg, What is competent, and convenient for 
men in.this Life. | 

1, That that Nature requireth, viz. Meat and 
Prink to nouriſh and feed the Body, and-Clething 
to keep it warm, Among the Rules that Wiſe men 
give 


ARS... 
give for the regulating of our defires, This is one? 
that we ſhould deſire naturally,according toNature? 
and indeed;they make it the Fundamental rule. Na- 
ture is content with little, when Covetouſneſ(sis con» 
tentwith nothing, let a man havenever ſo much, It 
was the ſaying of Philip of Macedon, when once he 
had hada fall upon the earth;being riſen up,and ha- 
ving viewed the Impreflion his body had made upon 
the ground : Oh (faith he) how little, by Nat ure, ſer- 
veth ws, aid yet whole Kingdoms will not content ws. Na- 
ture is content with few things : This the Heathens 
knew. Socrates could ſay, when he ſaw great Trea- 
ſures carried through a City : O, how much can The 
without ! Tt is the ſaying of Seneca, Parabile eft quod 
natura defiderat, et expofitum ad manum eft ; admanum 
eff quod (at eff. That 15 ready at hand, that nature 
defireth, and will ſuffice it. Remember, Nature is 
contented with a little, and Grace with leſs. 

2. That that is fit for the Eſtate wherein God 
hath ſet us; This 1s another rule, given forthe Re- 
gnlating of our defires,(viz.) That we are to defire, 
by our Relation; (4.e.) in reference to the place 
wherein God hath ſet us. We muſt know, that com- 
petencies are not all of one fize and meaſure: That 
that may be a-competency for one, may not be ſo 
for another. We muſt know, there are diſtin&tions 
of perſons. God hath made ſome to be high, and 
ſome low. As'in the world, he hath made Mountains 
and Vallies; fothere are in the world; men of feve- 
ral Degrees, and-Eftates, and theſe have their ſeve- 
ral Competencies, Conveniencies, and Proporti- 
ons. Agur (no donbt_) was a man of qualicy, (ſome 
think he lived in the dayes of Solomon, others think 
11 the dayes of Hezekiah ). He prayeth for what was 
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convenient for him. Then a man exceedeth the line 
of conveniency, when he defireth things that are a- 
bove the State, Calling, and Condition, where- 
m God hath ſet him. 

3. Thoſe are convenient things, that are neceſſa- 
ry tor us, infrelation to the Charge we have, and for 
the maintaining of our Families. The Apoſtle,1 Tim. 
5.8. faith, He is worſe than an Infidel, that provideth 
not for his own, eſpecially thoſe of bis own houſe. Solo- 
mon harh an obtervation, Eccl/ef. 4. 8. I have (een 
(faith he) a man that hath neither Child nor Brother, 
end yet there is no end of bis labours. (viz.) he never 
hath enough,altiough he hath none to provide for, 
but himifelf. 

4. Thofe things are convenient, that are appa- 
rently needful, for the furure, and the time to come, 
The Scripture condemneth xot a care of providence 
bur commends, and commands it, 2 Cor. 12. 14. The 
Fathers ought to lay up for the children,&&c. As we read 
of Foſeph, Who fore-(eeing the ſeaven years of famine, 
laid up Corn before hand. Toclole this: only ſeek after 
things tharare more for uſefulneſs then delight; and 
things whereby you may be made more ſerviceable 
eo.your God, and things that ſuit with the prelent 
condition of times, - This was Baruch's failing, of 
which the Lord telleth him, That in ſad, and evil 
times, beſought great things for himſelf. 

Thus for the finft, That we ſhould not ſeek great 

things for our (elves, but things Convenient. 

2. Seekafter thoſe things, that are, without doubt 
and difpnte, and withqut controverly, good for a 
man in this life. When a man ſeeketh after Riches, 
and Honour,&c. Thereis ſome queſtion to be made, 
Whether theſe things are good for him ? But there 
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are ſome things, that, without diſpute, are good for 
a man in this life. The Apoſtle hath an expreſlion, 
ICor. 9.26. Itherefore ſo run, ws «x adi>us, ds not for 
an uncertainty. 1 have told you before, ir alludes to 
the Ithmian-Games, where Running, and Wreſt- 
ling, were the chiefeſt Excerciſes. And he telleth 
you, that thoſe that run thoſe Races, though ay 
ruri for aCrown, yet it was but for a corruptible 
Crown : They did but run for that that was uncer- 
cain and corruptible; bur he, for thoſe things that 
were certain and incorruptible. 

2ueft. Somie may ask, But what are thoſe things 
that are good without doubt, without controverſy, 
for a man in this life ? 

Anſw. Though we are not able to tell you concerns 
ing outward things, What are good for a man in 
this life? Yet we can tell yon, of ſome things that 
are indeed good. Thoſe things are of two ſorts. 

x. General, 
2. Particular: 

I. General. Godlineſs is good for a man inthis 
life, and that without controverſy, We find, how 
much the Scripture doth Magnify and Extol it, as 
that that 1s abfolutely and really Good. . It ſpeaks 
that of Godlinels, that it never ſpeaks of Riches, or 
Honour, or any worldly thing, 1 Tim. 4. 8. Godli- 
neſs is profitable to all things, having the promiſes of 
the life that now is, and of that that is to come. This 
the Scripture never ſaid concerning any worldly 
things. Profit we know, is that that moſt men look 
after. And we ſay, Thoſe Arguments drawn ab 
Vtili, from Profit,are the moſt moving.”Now we lee, 
Godlinels is profitable for all things, not only for 
the life to come;butr for this life too; It is profitable. 
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1. For all perſons: the things of this world are 
not fo. Godlineſs is profitable for High, and Low 3 
for Qld and Young; hr all Sexes,Men,and Women ; 
for all Relations, Parents and Children, Maſters 
and Servants, 

2. It is profitable for-all things: For all the 
Ad&ions and Bufinefles of your lives; .For all Religi- 
ous Aﬀtions: For all Civil Aﬀtions : You cannot Bu 
or Sell, nor converſe with men as you. ſhould, 
withont this: Yea, it 15 profitable inreſpe& of na» 
tural Attions, you .cannot Eat, nor Drink, nor 
do any other thing to the glory of God, without 
Godlineſs. 

3. Itis profitable at all times. It is profitable in 
Health, in Sickne6, in the time of Youth, and of 
Oild-age; in the time of Peace, and inthe day of 
Trouble, when Riches will notprofit.. As Solomon 
tellerh us, Prov.10. C 

Laſtly,Cwhich is the chief) Godlineſs is profitable 
for both worlds. It is profitable in relation to this 
world. It hath the promifes of chis lite. And it is 
profitable, in relation. to the world to come. It 
hath (as the Apoftle telleth us) the promifes of that 
life that 1s to come. - In Scripture, there are no 
- ſuchpromiles made to-any man, as he is Great, and 
Rich, and Honourable, but as he is Godly. To 
cloſe this, The Scripture ſpeaketh this of Godli- 
neſs, That tit is gain with contentment, 1 Tim. 6.6. 
Which ſheweth, how it differech from all worldly 
gain, Godline|s is great gain with contentment. Co- 
vetouſneſs may be gain, but it is without con- 
tentment: But Godlinels is gain, with content- 
ment: It is gain in the mid'ſt of loffes : It makes 
a mar contented, whether he hath Inele or _ 
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To Covetouſnels, there is nothing that is e+ 
nough.:. But Godlineſs, ſheweth a man-e+ 
nough in God ; which makes him.fay, nor 
only with Eſau, I have enough ; bus co.fay 
with Zacob, I have all. Now for Particulars. 


1. Ttis good for a man,in this life, to 2ye more 
theenjoyment of God, then enjoyments from God. 
Fhus is good- without congroverly, and withour dil- 
pute. Some there are that poſſeismuch in this life, 
but never'put this queſtian; Do Lenjoy God, with 
the things that I receive-from him? | | 

2, It1s good for amanin this life, To rejoyce 
more.inthe God of his Mercies, then in the Mercies 
of has God: Somme rejoyce in this, That their Corn, 
and their Wine, 'is increafed, and that they:have 
goods Jaid up. for many years : This {peaks worlds» 
hneb, .nat.Godlinels. Godlines teacheth a man 
torejoyce more in the Creator, then in the Crea+ 
ture; Morein the Fountain, then in the Stream : 
More:1nthe-Sun, then in the Staus,. Pſal. 4." Thou 
bait ( faith David) put wore joy into my heart, than 
they had, when their Corn and their. Wine increaſed: 

3. Thos is, without difpute, good for: a man im 
this life; (viz. To ſerve God cliearfilly, however 
He ſerve ys, [ahd; deal with us. Selfhſhneſs will 
teach us to ſerve God, while he ſerves us. He ſhall 
bave Duty, while we have Marcies : He ſhall have 
Work,. qaly while we baye Wages; according.to 
che Antzent Proverb, No penny, no Pater-ndifer. 
Godlineſs wyl deſtroy this mexeinarine6, Satnan 
wauld penſwade the Lord, ; Fob did ſerve him 
only upon that accompt z but he tound it otherwiſe. 
4 This, without diſpute, _ for a mail in ow 
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life, viz.) Tokeep God, whatſoever we loſe for 
keeping Him : And to pleaſe Him, whomſoever we 
diſpleaie. Wordlinels will teach us, to keep Him, 
while we can keep our worldly preferments: Burt 
Godlineſs will teach us, to keep Him, though we 
loſe all for keeping Him. k 

5. This, without diſpute, is good for a man in this 
life (viz) Toremember God in all our wayes, and 
to eye his Glory in all the Afions and butineſs of 
this life. 1 Cor.10.31. Whether you eat or drink, - Or 
whatſoever elſe you do, do all to the Glory of God. 

6. This, without diſpute, is good for a man in 
this life, (viz.) To Conſecrate all his outward 
things, and enjoyments, to the Service of God. We 
read, 1 King. 20. 3. When Benhadab ſent this meſ- 
ſage ro: Ahab, Thy Silver and thy Gold is mine: Thy 
Wives and thy Children (even the Goodlieft) are mine. 
Ahab returned this Anſwer, I «m thine, ' and all 
that T have is thine, So it is good for 'a man to 
ſerve the Lord, with the things that he enjoyes, as 
thoſe things that are His. We read, How thoſe in the 
primitive times, As 4. 35. that had poſſeſſions, ſold 
them, : and laid them down at the Apoſtles feet. So it 
3s good for a man, To lay down all(as I may ſay) 
at the Feet of God, | 

7. This is good-for a man in this life, withone 
difpute, (viz. To give the things of another life 
the preheminence. 'This onr Saviour ſheweth us, in 
Mat. 6. 33. Seek firit the Kingdom of God, andit's 
Righteouſneſs, &c.' | We are to ſet Heaven, above 
Earth, and Heavenly* things, above all worldly 
things- It is not good for a man, to give the things 
of this life, the upper hand of the things of Erer- 
nity. We find, how Jeſus Chriſt hath placed things, 
| : Prov, 
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Prov. 3. 16. (viz.) Length of dayes on the right hand, 
and Riches and Honour on the left. The right hand 
1s given to Eternity, and the things of Exernity; 
When Riches and Honour, &c. are ſet at'the lefr 
hand. We read of Foſeph, Gen. 48. 14. When he 
heard his Father Jacob was ſick, he came with his 
two Sons,. to vilit his Father, and preſented them 
to him, to receive a bleſling from him : But that 
Son that he brought to his Fathers right hand, 
he put his left hand on. Thus it is with many, 
They ſet choſe things at the right hand, that Jeſus 
Chriſt ſetteth at the left. It is good, when we ſee 
the things of this life, ſtriving to get the uppermoſt 
place, To bid them come down, and lit —— 

Some may ask, What 1s it that ſpeaks our giving 

the things of another life, the Preheminence ? 

Anſwer, 

I. Whenwegivethem the preheminence, inre- 
ſpe of Eſteem. When they are the things moſt 
prized and efteemed by us: As David (aid, Pſal. 
84.10. That one day in God's Court, is better than & 
thouſand. It is good for a man in this life, to think 
meanly of the chings of this life, in compariſon 
of the things of another life. - In 1ſa. 40. 17. When 
God"s infinite perfeftions are looked on, all the 
things of this world are as nothing : All Nations 
before him are as nothing, and they are counted ro 
him leſs then nothing. So ſhould we make account 
of the things of this life, as nothing, in compariſon 
of that life that is to come. 

2. Giving them the preheminence, in reſpect 
of Aﬀed&tion, - Colloſ. 3. 2. Set your Aﬀetitons on 
things Above, and not cn the things of the Earth. 
It is good for a man in this life, co have his Af- 
| Q 4 ſetions 
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feftions weaned from the things of this life, and 
wedded to the things of another life. Though we 
have the things of this life in our hands, yet thoſe 
things ſhould not have our hearts. Remember, 
our AfﬀeCctions were made for better things, than 
things below. | | 
- 3. Giving them the preheminence, appears in 
reſpe& of purſuit, (viz.) When the things of a« 
nother life are chiefly ſought after: According to 
the command of our Saviour, Mat. 6.33. Seek firit 
the Kingdom of God. Joh. 6. 27. Labour not for the 
meat that periſheth, 8c. The things of another life, 
are the things that are primarily, and principally 
to be ſought after. | 

4. Giving the things of another hfe the Prehe- 
minence, appears by this, (viz.) in making the 
things of this life ſerviceable, to thoſe of another 
life. The Lord ſaid concerning Efay, and Facob, 
The elder ſhall ſerve the younger. Thus many make 
the things of Heaven, to ſerve their 1nferiors ; 
giving the better hand to the things of this life. 

5, - Giving the things of another life the Prehe- 
minence, will appear by this, (piz.) The Advan- 
rages, and diſadvantages that relate to another 
life, When an Heavenly advantage 15 more to us, 
than an Earthly one; And when an Heavenly dif 
advantage, is more to. us than a temporal one; 
Tt will appear thus, When we do that, that is to 
our diſadvantage, when the diſadvantage only con- 
cerns this-life, and the thing done, eoncerns the 
life to come. This did Moſes, in forſaking Egypt, 
He did that that was ſeemingly diſadvantagious to 
him, in relation to this life. We read of thoſe, 
Heb. 11. 35. They accepted not deliverance. The 
"= | | mean- 
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'meaning'is, They accepxed it not, uponthe; tearms 


upon which it was offered. To. have had delives 
rance wasa temporal advantage : But to have acceps 
ted it upon thole teanms, (they found) would have 
been an Eternal difadsantage tothem. + Upon this 
accompt, did the Martyrs:of Old, refufe hfe when 
it was offered them: They ſaw atemporal advan» 
tage cloy*d wich an Eternal diſadvantage: 

" Thus for the Seventh thing, that 15 good for 

a man in this life. 


$. This is good for a man in this life, withoue 
diſpute, (viz. ) Soto live, and fo to walk, (what 
ever his condition be) as that he may'fetch com- 
fort from the confideration, of what his condition 
in another hfe ſhalb be. Some there are; thar being 
in a proſperous condition, draw all theiv comfort 
from it. Of ſuch David ſpeaketh, Theyhave their 
Portion only in this life : . They. comfort thenaſeivres 
only with what is zheir'Portion here;- without con» 
fidering what their:condition will be hereafter. Tt 
15 thus with gracious: ones;: (what ever. their condi» 
tion be) They can ſay, My refreſhment and coms 
fort, floweth nor from the thingsof myicondition, 
and the Springs below: Buc from the confideration 
of this, (viz. ) What my'/ condition ſhall be in Hea» 
ven, and'io from the Springs Above; :'/Thus inthe 
ſaddeſt condition, we find the Sainesof Obd; have 
comforted themſelves with that. As you may: fee, 
2 Cor. 5.1. Heb: 13.10; Rom; $, 18." brb. 101.34 
Heb. 13. 14. Heb. 4. 9. To cloſe this, -Jo 8:goi 
when our preſeat condition in this: hife,; 1s (weers 
ned with the. conlideration, of whav it (halbberin 
another life. Jt may be, our houſe dotly nos pleate 
| | | us, 
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us, but it is comfortable to think, we ſpall have a' 
Pallace. .It is the Plalmiſt's expreſlion, Pſal. 66. 12. 
Thou broughteit us through Fire and Water, yet thou 
broughteft us forth into a Wealthy place. Remember, 
that the Wealthy place, that is beyond qur conditi- 
on, gives a gracious Heart comfort, in the worſt of 
temporal conditions, 

9. This is good for a man in this life, without 
diſpute,*(piz.) What ever his portion in this life 
be, To make God his Portion. Let his Portion 
be a Portion of Comforts, or a Portion of Crofles : 
It is good to have a Portion above all this, (viz.) 
The God of all comfort. : As Facob ſaid to his Son 
Joſeph, when he was a dying, Gen. 48. 22. Thave 
given to thee, one Portion above thy Brethren. It is 
good 1n the beſt outward condition, when we can 
fay, I have a Portion above all this. We find 
in Scripture, the Saints of God, comforting them- 
ſelves, with this and that. 

I. When they had ſomewhat elſe to glory in; 
2. VVhen they had nothing elſe to glory in, 
; or fetch comfart from. 
"+1. VVhen: they had ſomething elſe to glory in, 
and fetch comfort from: VVhen they have had 
a large portion of outwards;'yer they have rejoyced 
in this, That-the Lord was their Portion; Thus 
David, P[al. 16.5, 6. Pſal. 119. 57. 

2, The Saints have Gloried in the Lords being 
their Portion, when they have had nothing elſe 
to boaſt of. Thns did the Church, when in a ſad 
condition, Lay:. 3.24. The Lord is my Portion, faith 
my Soul. This the Church ſpake, in the day of 
her Captivity. You muſt know, Gad is wr 
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Portion, VVere- a mans portion in this life, as 
larg as from Sea, to Sea; - were it as Glorions a 
Portion as Solomons was; yet it is nothing, ' except 
we have the Lord for our Portion. God'18 a Soul- 
Portion, and muſt' needs be the beſt Portion 3 


| VVhich will appear, if we confider theſe things. 


I. Excellency. ' The Soul is an Excellent 
© thing; and baſe things, (ſuch as the things 
of the world are) can never be atfit portion 
forthe Soul. God is Superemineritly, and 
Unconceaveably Excellent; and therefore, 

' In. Scripture, / Great and Excellent things 
(according to the Original) are called the 

-things of God. 

2 11-2, Spirituality, The Soul is a Spirie, 
Gad is a Spirit: And nothing but a Spirit, 
can be a portion for a Spirit. The Soul is 
the ſpirit created, ' and God is the: Spirir 
Creating : ' And nothing can be the-portion 
of: Spirits, but he that is the'God and Fa- 
ther of Spirits, - ww 12 

3. Infiniteneſs. Nothing but what hath 
Infinite Fulneſs' in it, can be- the Soul's 

- Portion. There is an Image of God's Infi- 
niteneſs upon the Soul: It's defires are 

Infinite, and "fo needs an Iufinite Por- 

. tion. os | 

4. Everlaſtingneſs. The Soul livech for 
ever, and ſeeketh an everlaſting” Portion. 
VVhen Baſi/ iwas\tempted by the'Empe- 
rour's Lievtenant,: with offers of Mony, and 
Preferment: He returned this Anſwer, 
Give me Riches that will laft for ever, and 

Preferment that will indure to Eternity. God 

Pl 
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& « Portion for ever. Plal. 73.26. Hein my 
Portion for ever. He is the Squl's'\Partion 
in this life. As David (peaketh, Pſal. 347. 5. 
. Thou art my Portion in the Land of the living. 
And he is the Soul's Portion in the world 
to come: As the Apoſtle telleth: us, x Cor. 
I5. God will/beall in ell. There he will be 

. Guch 2 Portion as is above Expreſſion, above 

"Compariſon, above preſent Senſe and Feel- 

ing, above Defire, above Hope and Expec- 
tation, above Imagination. | 

10, This 1s good for 'a-mian in this life, without 

diſpuce;. (vis.) To have Sin pardoned. Pal. 32.1, 

Bleſſed is the man, whoſe iniquity is forgiven, and 

whoſe fin i5; covered. He lets not.the Crown of Bleſ- 

ſedneſs, upon the head of the Rich rhan, or the 

Great. man; but on the head of that man, whoſe 

miquity+ 5s forgiven. Pardon of fin, is radically 

everygood: thing. VVhen Iſrael! had committed 

that great Sin, the firſt thing Moſes prayeth for, 

1s pardon of their fin, Exod. 30. 32. Pardon of fin, 
3s that, . wathour which —- 

2 +//J.: The beſt worldly condition; ' cannot 

© . "make a man happy. - Let hin be a Rich 

-m8n, a Great man ; yet he is nota happy 

ang Except his iniquity be forgiven, and 

his fin be pardoned. Worldly things, can- 

not mount a'man above the vill. that is in 

fins; and fo he:muſt needs be ughappy. It 

-; 118-ſaid of Naawnn, That he was 4 Great, 

and Honourable man,. but he wasaLeaper; 

_ that imbittered-all.'{ So, let:a man be what 

he will for his outward condition, | fin un- 

pardoned will ſpoil all; What comfort hath 
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a Great man, if he hath 'the Scone in. the 
Bladder, or the Gout? So, when fin is un- 
pardoned, it imbitters the comforts of the 
belt worldly condition. If we coyld ex» 
traX the quintefſence of all outward com- 
forts, into one Catholick and Univerſal 
ccmfort, yet it would do nothing, to cure 
the evil of fin. | 

2. The worſt worldly condition, cannot 
make a Jerooned man Miſerable. The com- 
fort of a pardanad condition, is ſuch, as 
15 not to be over-topped by any diſcom- 
fort in any worldly condition. Our Sa- 
viour ſpeaking to the man, fick of the Palſy, 
faith, Mat. 5. 2. Son, be of good comfort, 
thy ſins are forgiven thee. Pardon of fin, is 
che greateſt comfort. Iſa. 40. 1. Corttfort ye 
my people, (ſaith the Lord). And-one ching 
wherewith they were to be comforted; was 
this, That their iniquity was pardoned. Conld 
we extra, out of all worldly Evills, the 
quinteflence of them, into. one Catho- 
lick and Univerſal Miſery (As it ts repor- 
ted of Ceſar-Borgia, That he was ſo $kilied, 
in the Art of Poyſoning, that he conld-con- 
trat the Poyſon of a hundred Toads, mto 

one drop): Yer all this would not amount 

to the Miſery that attendeth fin, 
11, This is good for a man in this life, with- 
out diſpute, To lay up Treaſure there, where 
chings are Pureſt, and things are Sureft, (visz.) 


 Tolay up Treaſure in Heaven: According to our 


Saviours Counſel, Mat. 6. 19, 20. Lay not wp for 
your ſelves, Treaſures on earth, where the Tut, = 
m 
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math doth corrupt, &c. Some may asks But is it 
not good/for a man to lay up Treaſures on earth ? 
Let me tell you, It is not good for you, to have 
thoſe for your only Treaſure. They are Trea- 
ſures that Ruſt -may corrupt, or Theeves Steal. 
Bur would you know, what is good for a man 
Indeed, 4n this life? It is, laying up Treaſure in 
Heaven. There things are Pure, no Rui? to Cor- 
rypt theft; and there things are Sure, no Theeves 
to Steal them. It is Wiſdom in treaſuring up of 
things, not to reflet upon che place from which 
we are going; but upon the place, to which we 
are going. Were a man only for this life; and were 
ehis world only, to be his continuing City ; then 
it were ſomewhat, to lay up Treafures here: But 
Temember, this life is but a pafſzge to another; 
and it is good to lay up-our Treaſure there, whi- 
ther we are going. It ſhould be with us, as with 
a man that is removing into another Country 3 
He ſends his Treaſure before hand thither, and 
keeps no more about him, then what will ſerve 
him for his Removal, So, that without contro- 
verſy, this is good for a man' 1n this life,- To lay 
up Treaſure in Heaven. 

I2. This 1s good for a man in this life, without 
diſpute, (viz.) To ſeek after diſtinguiſhing Fa- 
vours, Conditions in themſelves, are un-diſtin- 
guiſhing, Eccleſ. 9. 1. We ſhould, therefore, look 
afcer thoſe things that ſpeak diſtinguiſhing, and 
not common, Love, Pſal. 4. 6. There be many that 
(ay, (faith David) Who will ſpew us any good ? But 
Lord, Lift thou up the light of thy countenance upoh: 
#s. This is a diſtinguiſhing thing: Corn, and 
Wine, and Oyl, are not. But the light! of God's 
coun- 
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countenance is, Chriſtians, remember, 'that the 
outward things of a condition, are but common, 
without the Graces of the Conditior, 

13. This is good for a man in this life without 
diſpute, (viz.) To keep peace within, however 
things are without. A good Conſcience, is a good 
eching for a man in this life. An Heathen could fay, 
as I told you before, Intws fi refie, ne labores, If all 
be well within, never trouble thy ſelf. Solomon 
ſaith of a good Conſcience, that it is & continual 
Feaft. A good Conſcience is an Heaven, and an 
evil one, 15 an Hell in this life. 

14. This 1s good for a man in this life, without 
diſpute, (viz.) For a man to keep himſelf, in a 
continual- preparation for Death. This is good 
for a man without controverſy, And it will appear 
by theſe particulars, 

1, Itis not good for a man to live one 
hour in that eſtate, wherein he dare not 
dye. Dare you dye in an [Unbelieving, and 
an Unregenerate Eſtate ? 

2, Its good for a man to dye daily, and 
to keep himſeltin a dying diſpoſition, When 
the Apoſtle faith, Pray continually, * The 
meaning is, That we ſhould Rtill keep onr 
hearts 1n a praying Frame, So, when we 
ſpeak of dying daily, The meaning js, That 
by daily meditation of, and preparation for, 
Death, we ſhould dye daily. A Lyon ſel- 
dom ſeen, is the more terrible. 

3. It is good for a man in this life, To 
do every thing ſo, as that it may hold an 
agreement with a dying condition. This 
is that we ſhould look to; Whether, in 

ſeek- 
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ſeeking the- things of' this life, we ſeck them 
{o, as that our fecking, holds an agreemeut with 
a dying Rate? Do you uſe the world, as though 
"you uted it not ? * Do you do every Duty, as if it 
were your dying Duty ? 

' 4. Itis good for a man int this life; To live e- 
_ very day, as if it were his laſt day ; and-to be do- 
iIng'thatevery day, that we ſhould be found doing 
' at our faſt day. Some think that good at Death, 
that they looked not upon as good mn Lite, O that 
men! would conſider, that what is good at the laſt 
hour, muſt needs be good every hour! As on'the 


contidry, What is evil at. Death, muſt needs. be c- 


vil-in Life. 

5.Flt is good fora man, iſo to live, that when he 
comestbidie, he may havenothing co do'biut rodie. 
It is a folly in many, to ws oft. all, cill Sickneſs and 
Death come. Sol{orzon calleth upon men, Eccleſ. 12.1. 
To remember their Creator in the dayes of their youth. 
It is a niadnels in people, to leave the hardeſt work, 
to the worlt and weakeſt State. To cloſe all ; Ler 
me-tell you Chriſtians, Thar it is faid of David, 
that after he had ſerved his Generation, by the 
- Will of God, (or, as ſome read it) After he had 
ſerved the Will of God in his Generaticn, he fell 
a fleep. How many fall a fleep, before they do their 
work ? * And put off their bodjes; before they put 
off their fins. 


FINIS. 


